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TRANSLATION:  
 João Korngold 

 
 
Although in the physical plane the foundation of the ISC was elaborated in the 
course of only a few years, before its official opening in November 1992, we know 
that an organ of this nature had already been idealized on the spiritual plane. 
 
Having as it’s mission the dissemination of the divine laws expressed in the life and 
teachings of the one who is the living expression of the Gospel, Jesus, who 
told us that he would later send the Promised Consoler, the ISC faithfully 
expresses the teachings contained in Kardec’s Pentateuch. 
 
A mission of such importance would certainly not be possible in isolated work, but 
only in a consolidated union of all those who have been dedicating themselves not 
only to the dissemination of light and truth, but above all to break the gates of 
death by declaring that the spirit survives, that the suffering will pass and a new 
dawn awaits us. 
 
Today we are 23 countries spread around the world, represented by their official 
organizations, covering thousands of spiritist institutions. 
 
May we continue together as faithful workers who were called to collaborate in 
the Father's vineyard, further strengthening our union. 
 
"Solidary we will be union. Separated from one another we will be points of view. 
Together we will achieve the realization of our purposes". 
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ABSTRACT:  

 

In this work, we present the laws of Cause and Effect and 
Free Will as adjunct laws of a higher law, the Law of Spiritual 
Evolution, together with the mechanistic law of reincarnation 
as a process of acquiring experiences. These three laws, 
corollaries of the Law of Evolution, represent the resources 
promulgated by the Supreme Intelligence of the Universe. 
The objective in the creation of the intelligent principle and 
the material principle is to allow the being, a lesser 
intelligence, to progress from the simplest form of its 
expression in life to the culminations of pure Spirit, 
collaborating, from its creation, with the harmony of life and 
with the great achievements of the immortal superior being. 
We correlate the Law of Cause and Effect with the growth of 
the conscious being's capacity of choice (free will), in the 
human phase of life, as a regulating resource of the individual 
being's responsibility in its performance in the life of 
relationship, as a means of moral improvement of the 
evolving spiritual being. We represent this correlation in an 
illustrative chart. 
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In order to deal with the Law of Cause 
and Effect and Free Will, it will be 
necessary to contextualize it within a 
more general law, which is the Law of 
Evolution. 
In the first part of The Spirits' Book, 
Allan Kardec asks the Spirits the 
following question (question 22): 
Then how may we define matter? 
 “Matter is the tie that enchains Spirit; it 
is the instrument that Spirit uses and 
upon which it simultaneously exerts its 
action.” 
And Kardec makes the following 
comment: From this viewpoint, one 
could say that matter is the agent or 
intermediary that enables Spirit to act 
while at the same time being acted 
upon by Spirit. 
As spirits are classified from imperfect 
Spirits to pure Spirits1, we can 
understand that matter needs to exist, 
from the grossest to the most subtle 
form, to meet the needs of use and 
action of Spirits in all evolutionary 
orders in which they are found. 
In the answer to question 27, from the 
third sentence, the Spirits introduce a 
concept of elementary matter or 
material principle, the universal fluid. 
Extremely subtle and imperceptible 
to our senses and to our processes of 
detection of matter already 
developed by Science, it is of which 
that Spirits build their spiritual bodies, 
called perispirits. It is through this 
spiritual body that the Spirits act on 

 
1 See "Spiritist scale" in The Spirits' Book, 
paragraph 100 to 113. 

every form of matter existing in the 
universe. 
In question 23, Kardec asks the Spirits: 
What is Spirit? 
“The intelligent principle of the 
universe.” 
And through the sequence of 
questions posed by the Codifier, the 
Spirits make it clear that the spiritual 
principle is not to be confused with 
any material principle, they are two 
principles distinct in essence. 
And finally Kardec asks question 27: 
So are there two general elements in 
the universe: matter and Spirit? 
“Yes, and over everything is God, the 
Creator and author of all. These three 
elements comprise the principle of all 
that exists – they are the universal 
trinity....” 
We can then conclude that 
everything in nature has as basic 
elements, God as creator or intelligent 
source of everything that exists; 
material element as the universal fluid 
that fills the entire universe and the 
spiritual principle as the manifestation 
of intelligences, expressed in the 
intelligent beings that populate the 
universe. God, material principle and 
spiritual principle are the three 
supporting pillars of all universal 
reality. 
Within the concepts of the official 
science, we also have three elements 
that constitute the three pillars that 
cosmologically structure of the 
observable Universe, which are: 



 

 

atomic matter made up of elementary 
particles including photons as 
electromagnetic radiation, dark 
matter discovered by its gravitational 
effects and dark energy, which 
ensures the expansion of the 
Universe 
In the official scientific concepts, life 
and the human being are the result of 
material organizations. 
In the concepts of the Doctrine of the 
Spirits, codified by Allan Kardec, God 
is the intelligent source of the 
Universe, creating material principle 
and spiritual principle. 
From the evolutionary point of view, 
the spiritual principle associates itself 
to the elementary material principle 
or Universal Fluid and structures a 
spiritual body (perispirit) around it in 
order to, through this body, act upon 
every coarser material structure 
(biological body) intellectualizing it 
and expressing life. Through this 
resource, the spiritual principle 
begins its journey of experiences, 
archiving all the achievements made 
from them, building an automatic 
memory bank that in higher animals 
we recognize as instincts. When this 
spiritual principle, already 
individualized, acquires the 
consciousness of its own individuality, 
it ceases to be a simple spiritual 
principle to be a Spirit with the first 
attributes of conscience, will and free 
will. Thereafter, as a human Spirit, it 
begins its evolutionary journey 
through the continuous acquisition of 
experiences as an immortal Spirit, 
building a new memory bank, now 
conscious, toward spiritual angelitude 
or the position of pure Spirit. In order 
to proceed on its continuous journey, 
the spiritual principle has to rely on a 
mechanism to associate (be born) and 

 
2 Cf. Xavier, “Evolution in Two Worlds”, 22 and 
31-35. 

disassociate (die) with biological 
matter due to the temporary nature of 
this coarse material body. This 
mechanism is the law of multiple 
biological lives or Reincarnation and 
the spiritual principle makes this 
connection with course (or atomic) 
matter through the spiritual body 
made of Universal Fluid. 
In the most primitive experiences of 
life, through the interaction of the 
intelligent principle with the coarsest 
matter, the celestial monad, in the 
words of André Luiz in the book 
Evolution in Two Worlds2, stores 
information in a repetitive way, 
building over many millions of years 
the first impulses of the basic 
emotions. These basic emotions will 
be the guides for the pleasant and 
unpleasant feelings, a resource for 
the maintenance and preservation of 
biological life, for as long as possible 
in each journey (survival instinct), and 
then to detach from it, by the action of 
biological death. Detached, it 
connects again in a new beginning 
with more accumulated resources, 
now in increasingly sophisticated 
species, to reach higher steps in the 
process of physical and spiritual life, 
thus interning on both sides of the 
River of Life. In this way, in the 
perception of pleasure, from an early 
age, the rudiments of the law of action 
and reaction are already expressed in 
the living being through the 
instinctive “choices” in the 
manifestation of life. But this law will 
only become the Law of Cause and 
Effect when, from celestial monad 
already individualized, it becomes 
immortal Spirit in the human phase, 
with consciousness of its own 
individuality. When it begins to 
exercise the ability to choose by its 



 

 

own will, transforming the perception 
of pleasant and unpleasant into the 
moral concepts of good and evil. It is 
thus quite clear that this Law of Cause 
and Effect is a regulating law that 
works as a guide, to slowly lead the 
celestial monad from the 
transformation of this sense of 
pleasant and unpleasant pleasure to 
the conception of good and evil in the 
developed consciousness of the 
Spirit. For this reason, only the 
consciential being can develop moral 
concepts. 
Therefore, we can elaborate, with this 
quick view of the process of life from 
the most rudimentary cell to man (in a 
few billion years on Earth), the Law of 
Evolution. It presents itself as a driver 
of the progress of the intelligent 
being, needing, along the 
evolutionary path, additional 
supporting laws, namely: the Law of 
Reincarnation, the Law of Free Will 
and the Law of Cause and Effect, as 
basic laws of life. With these 
resources given by the Wisdom of 
God, in this Harmony of Life, in the 
different phases of its alternating 
expression in the physical world and 
in the spiritual world, the Intelligent 
Principle is able to carry its progress 
inexorably forward. 
To make clear the role of Free Will 
and the Law of Cause and Effect in 
life, let us recall human evolution 
from some point in Homo's life when 
we can be sure of his consciousness 
as an individual being. 
From archaeological and 
anthropological studies, we know that 
Homo abilis (about 2.5 million years 
ago) already possessed several 
hominal capacities that became more 
defined in Homo erectus (about one 
and a half million years ago) but it is 

 
3 See Kardec, “The Gospel According to 
Spiritism”, 66. 

difficult to recognize in these species 
the consciousness of their 
individuality. If we remember that the 
oldest man who lasted the longest 
until near our era was Homo 
neanderthalensis, he may be a good 
candidate to be considered owner of 
his own conscience. Certainly also 
Homo sapiens, of which we are more 
direct heirs. These two species would 
have already achieved the 
consciousness of their own 
individuality. The earliest date for 
neanderthalensis is about 400,000 
years and for sapiens 190,000 years. It 
is worth remembering that 
neanderthalensis became extinct 
around 40 to 35 thousand years ago, 
while Homo sapiens became the 
modern man. We will then take Homo 
neanderthalensis as our reference of 
the acquisition of consciousness, 
reason and the beginning of the 
construction of consciential memory, 
now in the human Spirit. Prior to this 
reference, the dominance of instinct 
(automatic memory) was practically 
absolute. Thus, for humanity or the 
human Spirit, the phase of the 
Primitive World begins in 
neanderthalensis, according to the 
spiritual classification of worlds, made 
by Allan Kardec, in The Gospel 
According to Spiritism3. 
Why are we talking about this here? 
Because the acquisition of self-
consciousness allows the living being 
to consciously access the memory of 
the previous day and then, as a result, 
the ability to choose between 
repeating the lived experience or 
trying something new, that is, the 
ability to choose that determines the 
acquisition of free will. With this 
reasoning, we have 400 thousand 
years of exercising our capacity of 



 

 

choice and a respectable consciential 
memory bank in these thousands of 
incarnations lived on Earth and in the 
intervals between one physical life 
and another, in the acquisitions in the 
spiritual world. Over time, we learn to 
distinguish between these two 
phases of life, in the biological body 
and outside it, until we acquire in the 
body the awareness that we are 
immortal Spirits (man's current stage). 
There is a "moment" before this 
spiritual awareness, when from the 
social point of view we acquire the 
consciousness of our responsibility as 
individuals in the relationship life.  
From then on, the Law of Cause and 
Effect begins to be perceived by us, 
thus allowing the social constructions 
of the relationship life and this is what 
we should call the civilizing process. 
In our humanity, this starts happening 
around 15 thousand years ago, to be 
generous with time, because this 
transition from prehistory and history 
is in a grey area. We can also think 
that from this time on our world 
ceases to be "Primitive" and becomes 
a world of "Atonements and Trials". 
The word atonement has to do with 
responsibility. 
Emmanuel, in his book 
psychographed by Francisco 
Cândido Xavier, On the Way to the 
Light4, tells us that the Earth has 
received millions of Spirits exiled from 
another planetary system around the 
star Capella (41 light years away from 
our system) in the Auriga 
constellation, a fact that has 
happened around 12 thousand years 
ago. Those Spirits, coming from a 
world intellectually and morally more 
advanced than the earthlings at the 
time, have helped us build our 
civilization. Certainly, by that time, the 
Earth had already changed from a 

 
4 Xavier, “On the Way to the Light”, 58. 

Primitive World to a World of 
Atonement and Trials, guarantee of 
the ample stage of use of free will and 
the Law of Cause and Effect in our 
evolutionary processes. 
In The Spirits' Book, by Allan Kardec, in 
questions 118 and 778, the Spirits 
state that we have not regressed in 
our evolution. This gives us certainty 
that at that time the Earth was already 
at the level of Atonement and 
Evidence in order to receive the exiles 
of Capella. The term atonement 
implies that the Spirit, feeling guilty 
for mistaken choices that harm 
himself and others, needs 
reconciliation with its conscience and 
is then reborn into physical life with 
plans for restitution and corrections 
as natural consequences of those bad 
choices. This is how the Law of Cause 
and Effect, through reincarnations, 
allows for corrections and 
adjustments of direction for the 
ceaseless spiritual progress. Each 
choice made with the use of Free Will 
brings consequences of the same 
nature as the qualities of the choice, 
allowing the Spirit to enrich itself with 
accumulated experiences, on the 
way to spiritual fullness. When the 
choices are good, the good 
consequences stimulate faster 
progress and when they are bad, they 
create bonds of demands from those 
who were harmed, who do not always 
forgive, and these pending issues 
delay the progress of the Spirit. With 
the accumulation of these 
experiences, we create bonds of 
friendship and knots of enmity, 
forming a web of relationships that not 
only characterize the family nuclei, 
but also the bonds in society. In each 
reincarnation we strive to strengthen 
the bonds and untie the knots, 
transforming them into ties in the 



 

 

direction of our improvement in the 
conquest of universal love. 
An important point that requires 
clarification is that the law of 
responsibility is proportional to the 
knowledge already acquired by the 
individual. The consequences of 
wrong choices may, for this very 
reason, restrict the freedom of choice 
for the Spirit, who is very 
compromised by the violations of the 
rights of others. We can express this 
dependence of Free Will on the Law 
of Cause and Effect through a graph 
constructed by two oblique lines with 
a common vertex. The vertex 
represents the moment of the 
acquisition of reason or awareness of 
one's individuality with the beginning 
of the ability to choose, or conscious 
will. The oblique line on the right 
represents Free Will, which increases 
with the time of experiential 
acquisitions in successive lives. The 
oblique line on the left represents the 
Law of Cause and Effect, which also 
increases its rigor in proportion to the 
achievements made by the evolving 
Spirit. The more the being evolves, 
the more it gains freedom of choice 
and the more it becomes responsible 
for the choices made. This 
responsibility increases for both good 
choices and bad ones. The zigzag in 
green represents the cyclical 
processes carried out in the physical 
world and in the spiritual world, 
through the Law of Reincarnation.  

 
It must also be made clear that the 
spiritual progress of earthly humanity 
is aided and assisted by superior 

Spirits. Already evolved in processes 
previous to those of evolution on 
Earth (God always creates), by 
missionary work, they are born 
among us to advance information 
about these notions of spirituality. 
Examples are the presence of Moses, 
Confucius, Lao Tse, Buddha and 
many others who left their cultural 
mark on the development of different 
peoples. So doing to others what we 
would like others to do to us, is an 
ancient concept present in all the 
oldest philosophies of our history. 
This moral concept clearly portrays 
our responsibility as a social 
individual, in the life of relationships, 
as a principle of justice. It portrays the 
Law of Cause and Effect as a precept 
prior to our conception that we are an 
immortal spiritual being in processes 
of progress through multiple 
existences, alternating between the 
physical and the spiritual world.  
With the coming of Jesus, these 
concepts take on such a great 
importance in humanity that his 
presence among us has divided 
history into before and after him. 
Jesus teaches us the Law of Evolution 
(Matthew, 5:48), the immortality of the 
soul (Matthew, 17:1-9), the Law of 
Reincarnation (Matthew, 17:10-13; 
Marcus, 9:11-13; Matthew, 11:12-15; 
John, 3:1-12), the Law of Cause and 
Effect (Matthew, 16:7), the Law of Free 
Will (Matthew,16:24). However, the 
absorption of this knowledge in the 
centuries after his coming still lacks a 
deeper and more adequate 
understanding. For this very reason it 
was necessary, and Jesus affirms it in 
his teachings (John, 14, 15-17 and 26), 
that the Spirits of the Lord moved in a 
special and forceful effort to bring this 
spiritual knowledge in a broad and 
clear way. This has been the 
Codification of the Doctrine of the 
Spirits, carried out by its missionary 



 

 

Allan Kardec in the 19th century. We 
will find mainly in Kardec's three 
works: The Spirits' Book, Heaven and 
Hell and Genesis, all the knowledge 
material necessary for a definitive 
understanding of the role of the laws 
of Free Will and Cause and Effect, in 
the process of our spiritual progress 
that the Law of Evolution confers on 
us, through the alternation of the life 
of the immortal Spirit in the two 
worlds: the physical and the spiritual. 
Paraphrasing the inscription on the 
tomb of Professor Hippolyte Léon 

Denizard Rivail in the Pére Lachaise 
Cemetery, in Paris, we conclude: 
“To be born, to live, to die, to be 
reborn again and to progress always 
is the inexorable Law.” 
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The law of cause and effect is one of the basic ordering 
structures of nature, without which no knowledge would be 
possible. Understanding phenomena means knowing the 
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predict under which conditions similar phenomena may 
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we recognize this agent as responsible for the events he 
produced, but we also have to explain how free agents alter 
the natural causal order. 
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The philosopher Immanuel Kant 
recognized a conflict of reason, the 
fact of its creation of two kinds of 
possible causalities, the mechanical 
and the free one. 
The mechanical order is caused only 
passively, blindly, like the billiard balls 
that do not choose their trajectory, the 
force they communicate to the others 
on impact, and, consequently, the 
changes in direction they cause. All 
this occurs in an exact and therefore, 
predictable way. Free agents, that is, 
people, are capable of a very different 
kind of action, characterized precisely 
by intention and spontaneity. Thus, 
when I choose to raise my arm or say 

something to someone, I am not 
determined by any external or 
internal force that compels me to 
raise my arm or say what I intend to 
say. This discrepancy, however, 
seemed a problem to Kant, for we 
understand nature as a mechanical 
system of cause and effect, and a free 
action would add a non-mechanical 
cause to the mechanical system. He 
invested very much energy in this 
impasse in his Critique of Pure Reason, 
but the result does not sound 
satisfactory and was conditioned to 
the strongly mechanistic mindset of 
the time. 



 

 

The problem with Kant's model was 
the assumption of dualism in reality. 
Without a single cause, the 
philosophical system could not 
reconcile two worlds opposed. Later 
philosophers, at the turn of the 19th 
century, understood the pressing 
need to produce a perfect systematic 
unity for philosophy. The best solution 
found was the presupposition of the 
absolute unity of all reality, material, 
and thinking so that all events would 
be in harmony, and the contradiction 
between natural and moral laws 
would be but an apparent 
contradiction, conditioned by a 
limited and not global, not integral 
perspective of reality. 
In his metaphysical investigations, 
Allan Kardec seems to have reached 
a similar solution to the problem of 
accommodation between the law of 
cause and effect and the moral law. 
To begin with, The Spirits' Book 
rescues the notion of God as the 
absolute principle of causality (causa 
prima). Being derived, both material 
and intelligent causes, they are thus 
accommodated under the rule of the 
primary directing cause of reality. 
Kant had defined the existence of this 
first cause as an ideal hypothesis that 
regulates thought, that is, a matter of 
rational faith, but he recognizes that 
without it, the reason is incapable of 
satisfactorily comprehending reality. 
In defining freedom, the authors of 
The Spirits' Book state that full 
freedom would only exist in thought5 
since all material actions are limited 
and conditioned by other natural laws 
and the actions of other thinking 
beings. From what we have discussed 
above, then, a problem arises. 
Nothing seems to prevent and hinder 
natural causality, but human beings 
find many obstacles to their freedom 

 
5 See Kardec, “The Spirits Book”, q. 833 e 835. 

and only have total freedom in 
thought.  
Moreover, another problem that 
aggravates this situation, free will is 
often misused and leads to the 
constraint and abridgment of the 
agent's freedom and/or the freedom 
of others. As in the little earlier 
philosophical tradition, therefore, the 
spiritualist model recognizes free will 
as the "trouble point" of the law of 
cause and effect. 
To say that the agent is free implies 
three different things: 
1- He is free to initiate a new material 
causal series impossible without the 
participation of an intelligent agent. In 
deciding to divert the course of a 
river, man acts not only as a natural 
force but also as an intentional 
transformer of the natural course of 
events. That is why we say that 
intelligent beings compose a peculiar 
principle of nature, capable of 
intellectualizing matter.  
2- It is responsible for his acts, that is, 
that the effects are judged given a 
free, and not mechanical, cause. In 
the natural order, we do not blame 
the material cause for the effects, 
even when they prove harmful. It is 
the "blind" action of matter. Nobody 
considers a lion that slaughters a 
person as evil because, for the lion, 
the human animal is a source of food 
like any other. We attribute moral 
responsibility to free agents because 
we know they could have chosen 
another course of action. They are the 
conscious and free causes of 
whatever they decide to do.  
3- This peculiar nature force 
(intelligent and free power) can be 
measured according to intensity. 
Once all-natural power has relative 
magnitude, human freedom and 
capacity for action/performance 



 

 

must also respect this principle 
insofar as it is a natural cause of 
events in the physical world. We can 
measure this intensity materially by 
the degree of resources or power 
over other human beings that each 
agent possesses. We can also 
measure this intensity in a purely 
moral way, by the ability to overcome 
the conditioning of the passions and 
impose his will according to the 
recommendation of reason.  
This second form of power, we name 
holiness, the strength of will, spiritual 
ascendancy, or greatness of spirit. 
Free will, therefore, depends on two 
conditions: a clear understanding of 
the possibilities of choice, and the will 
to assert the decision of reason over 
the influences of the passions. 
Several materialist thinkers have tried 
to invalidate moral philosophy by 
denying precisely the ability or even 
the legitimacy of the imposition of 
rational will over desires, defending, 
the latter, as more natural and thus 
truer. This position is not devoid of a 
certain truth, for the capacity to 
rationally manage behavior and 
emotions is, in fact, exceptional while 
subservience to selfish interests and 
biological automatisms is the rule in 
human behavior.  
From these conditions of free will 
operation, two great maxims of the 
spiritist philosophy arise: Love one 
another and be instructed. To love is 
to make goodwill the motive of our 
actions, always choosing according to 
moral values and not according to the 
dragging of interests produced by 

 
6 I addressed this problem in (Coelho, 2019). 
the worn-out models of God, which appear 
with perfect clarity in the first chapter of The 
Spirits' Book and Genesis, the demand for an 
eminently moral and spiritual concept of God 
is established, as opposed to 
anthropomorphic, mechanistic, or pantheistic 
models. From this spiritualized concept of 
God, inevitably derives the strong concept of 

passions. Instructing is making known 
the conditions and possibilities of 
living, allowing each individual to 
judge for himself and to calculate the 
consequences of his acts and 
choices. 
By now, the dear reader trained in 
philosophy has already observed that 
the "moral logic" highlighted in the 
title of this essay makes a double 
reference to categorical and 
operational logic of the classical type, 
as well as to a metacategorical logic, 
that is, about the conditions of 
possibility of the validity of the basic 
structures of morality, such as free 
will, freedom, responsibility, moral 
law, etc. In other and simpler words, 
the formation of the moral principles 
includes both "finding" elementary 
principles of coherent thought 
functioning (logic) and unveiling the 
formation, origin, or metaphysical 
production of the very parameters 
and elements themselves, something 
that, unfortunately, no spiritist thinker 
has given the due attention. 
Consequently, we borrow the axioms 
and principles as exposed in The 
Spirits' Book and, at best, compare 
them with a moral philosophy 
established in the philosophical 
tradition. 
At the root of such a major problem in 
spiritist philosophy is the relative 
negligence of metaphysics, which 
many spiritist thinkers continue to 
qualify according to the conceptions 
of the mid-nineteenth century, and in 
favor of positivist or simply scientistic 
models.6  

freedom, and a concept of the progress of 
free will that accompanies the progress of 
consciousness, of understanding. In an 
idealistic way, a God who is eminently 
conscience produces eminently autonomous 
consciousnesses. The intelligent cause of the 
world could not want to cause anything else 
but a world of freedom, a moral world. 
 



 

 

Solving philosophical problems 
depends on unfolding them from first 
principles, only metaphysically 
capable of being elaborated. In 
spiritist metaphysics, the principle of 
freedom is derived from the 
panentheistic concept of the reality 
foundation. As in every panentheistic 
model, a God of the living has to be a 
living God, and a living God must 
necessarily be a God of free lives in 

constant self-formation. Therefore, 
from the criticism of  
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In the year in which the fundamental 
work of Spiritism completed the 165th 
anniversary of its publication, last 
April 18, we could not fail to mention, 

in relation to this milestone, the first 
article published in the Revue Spirite 
by Allan Kardec on the subject. 



 

 

The Codifier evidently took 
advantage of the magazine he was to 
release on January 1, 1858, to 
advertise, without wasting any time, 
the foundational work of the Doctrine, 
which had been published a little less 
than nine months earlier. 
It is certain that, at that time, he could 
not yet imagine the success and the 
reach that this periodic publication 
would have, but he must have 
foreseen in it a powerful means of 
dissemination. As he himself refers in 
Phostumous Works, "I had not a single 
subscriber and no supplier of funds. I 
published it at my own risk and had 
nothing to regret, since the result 
exceeded my expectations. From that 
date on, the numbers succeeded 
without interruption (...), this 
newspaper became a powerful 
support to me."  7 (Kardec 2019, 249)  
Amidst the initial uncertainty, 
nevertheless, the Codifier sought to 
fulfill, through the disclosure made 
also in this first number of the Review 
the recommendation made to him by 
the Superior Spirits responsible for 
the Codification. On September 11, 
1856, they had jointly signed a 
spontaneous dictation, in which they 
not only approved the work The 

 
7 Kardec, "Posthumous Works", Part Two, 
"Extracts, in full, from the book of Predictions 
concerning Spiritism - Manuscript composed 
with special care by Allan Kardec and of 
which no chapter has yet been published". 
Note to the message of November 15, 1857, 
by medium Mrs. E. Dufaux, entitled " The 
Spiritist Review". 
8 Idem, message of September 11, 1856, by 
medium Miss Baudin, entitled "The Spirits' 
Book." 
9 Which operated from the Galerie d' Órleans, 
No. 13, in the Palais-Royal. It is interesting to 
note that the second, already revised and 
expanded edition of The Spirits' Book will be 
published by the Livreterie Académique 
Didier et Cie. A description from 1859 
characterizes it as "a quiet and restful place, 
from which luxury was ruthlessly banished. It 

Spirits' Book, then still unpublished, 
but also encouraged its 
dissemination: "You have well 
understood the aim of your work. The 
plan is well conceived. We are 
pleased with you. Go ahead; but 
remember, especially when the work 
is finished, that we recommend you to 
have it printed and circulated. It is of 
general use. We are pleased, and we 
will never abandon you. Believe in 
God and move forward. - Many 
Spirits" 8 (Kardec 2019, 243) 
And so he did: completed the work; 
printed and disseminated! 
In the space of this first issue of the 
Revue Spirite, right in the title, he 
makes a note, referring to the places 
where the work could be acquired, in 
this case, at the bookstore and 
headquarters of the Dentu9 
publishing house or at the editorial 
office itself. 
In addition, he introduces the work: 
"The Spirits' Book 
CONTAINING THE PRINCIPLES OF 
THE SPIRITIST DOCTRINE 
On the nature of the beings of the 
noncorporeal world, their 
manifestations and their relations with 
humankind, the moral laws, the 

was, however, a place of the first order, 
enjoying universal regard and having loyally 
earned its letters of nobility." Didier's 
bookstore seemed to live up to its name, 
because it was a meeting and discussion 
point for the most notable scholars of the 
Sourbonne. It was therefore natural that Allan 
Kardec should have endeavored to publish 
his works there, after the first edition by 
Livraria Dentu of The Spirits' Book in 57, in an 
"honest and reflective environment, where 
only high literature had free access."  
Cf. 
http://www.souleitorespirita.com.br/reform
ador/noticias/editor-e-livreiro-da-
codificacao-150-anos-de-desencarnacao-
1865-2015/ [consulted March 2019]. 
 



 

 

present life, the future life, and the 
future of Humanity 
 
WRITTEN ACCORDING TO THE 
DICTATION AND PUBLISHED BY 
ORDER OF THE HIGHER SPIRITS 
By ALLAN KARDEC". 
 
He goes on to clarify: "This work, as its 
title indicates, is not a personal 
doctrine: it is the result of the direct 
teaching of the Spirits themselves on 
the mysteries of the world where we 
shall one day be, and on all questions 
which interest humankind; they give 
us, in some way, the code of life, by 
tracing out for us the route to future 
happiness." 
 
This is a remarkable revelation on 
these premises alone. 
 
Kardec then goes on to say that the 
book was not the result of his own 
ideas, and that, moreover, in many 
important points, it even set forth 
matters from a perspective quite 
different from that which he could at 
first suppose or construct by his own 
reasoning. 
 
In this way, he would have no 
problem in praising a work that did 
not belong to him, preferring 
nevertheless to give voice to those 
who were entirely uninterested in the 
matter, such as the author of an article 
published in the newspaper Courrier 
de Paris on July 11, 1857, and which 
put the case in the following terms: 
"The Editor Dentu has just published a 
most remarkable work; we would 
even say rather curious, but there are 
things which repel all trivial 
qualification. The Spirits' Book by Mr. 
Allan Kardec is a new page in the 
great book of infinity, and we are 
convinced that a highlighter will mark 
this page (...) We do not know the 

author at all, but we openly confess 
that we would be happy to know him. 
He who wrote the introduction that 
begins The Spirits' Book must have a 
soul open to all noble sentiments. 
 
(...) The body of the work, says Mr. 
Allan Kardec, must be claimed 
entirely by the Spirits who dictated it. 
It is admirably classified by questions 
and answers. Sometimes the latter 
are sublime, and this does not 
surprise us; but, did it not take great 
merit on those who knew how to 
provoke them? We challenge the 
most incredulous to laugh when they 
read this book, in silence and solitude. 
All will honor the man who wrote the 
preface to it."  
 
Let us remember, then, what Kardec 
says in the preface, in order to merit 
such praise from Mr. Du Chalard, the 
author of the article in the Courrier de 
Paris. To begin with, this "Introduction 
to the Study of the Spiritist Doctrine", 
as Kardec calls it, reads like a short 
treatise. It occupies about fifty pages, 
which, rather than being a 
conventional preface, would be 
enough for a brochure by itself. In it, 
Kardec presents Spiritism, establishes 
the meaning of central words in the 
work, narrates the history of the origin 
of the book and the evolution of the 
phenomena which gave rise to it, 
analyzes the various parts involved, 
summarizes the doctrine, presents 
considerations and answers the main 
objections. Let's analyze what, in 
summary, is contained in each item: 
I - Justification of the name of the 
Doctrine of which the work is 
concerned. 
II - Linguistic analysis of the word 
"soul", fixing the meaning that is 
attributed to it in the work, in order to 
avoid mistakes. 



 

 

III - Retrospective view of the 
progressive series of phenomena that 
gave rise to Spiritism.  
IV - Analysis of the various inquiries 
which have arisen through the 
phenomena and their derivations, and 
exposition of the evolution of the 
mechanisms of communication. 
V - Analysis of the role of mediums in 
communications. 
VI - Summary of the main points of the 
doctrine transmitted by the Spirits, in 
order to answer certain objections. 
VII - Considerations on the opposition 
of scientific societies and on the 
authority of the scholars in the 
interpretation of spiritist phenomena. 
VIII - Considerations on the 
seriousness and perseverance as 
indispensable conditions for the study 
of the Doctrine. 
IX - Critical analysis of the writing 
obtained through mediums and the 
possibility of it resulting from fraud.  
X - Analysis of some objections 
resulting from the language used by 
spirits and the possibility that only bad 
spirits can manifest. 
XI - Analysis of the comments of the 
adversaries concerning the identity of 
the Spirits who communicate. 
XII - Further considerations on the 
identity of spirits and how to prove it. 
XIII - Analysis of the divergences 
noted in the language of the Spirits. 
XIV - A quick look at the objection 
concerning the spelling mistakes that 
certain Spirits commit. 
XV - An analysis of the fact that some 
of those who have devoted 
themselves to these studies have lost 
their reason, accompanied by a 
dissertation on the causes of mental 
disturbances. 
XVI - Examination of two objections 
which accept the reality of all material 
and moral phenomena, but exclude 
the intervention of spirits. One 
justifying them with magnetism and 

somnambulism, the other with the 
possibility of the medium extracting 
all manifestations from the 
environment, reflecting ideas, 
thoughts, and knowledge existing 
within it. 
XVII - Considerations on skepticism 
regarding the Spiritist Doctrine.  
 
Let us go back to the text published 
by the Courrier de Paris: 
 "Twenty leagues from Paris, at night 
under the great trees, when we had 
nothing around us but sparse 
shanties, we naturally thought of 
anything, but the Stock Exchange, the 
macadam of the boulevards, or the 
Longchamp races. We often asked 
ourselves, long before we had ever 
heard of mediums, what would 
happen in what was called the High 
Realm. We once even sketched out a 
theory about the invisible worlds, 
keeping it carefully to ourselves, and 
we were very glad to find it again 
almost entirely in Mr. Allan Kardec's 
book."  
It occurs to us to discuss that, 
effectively, the group that belonged 
to the Consoler team was vast: some 
reincarnated, others remained in 
Space; some were direct 
collaborators, as was the case of so 
many personalities known to us, such 
as Léon Denis and Camille 
Flammarion, who later became 
fervent and tireless supporters and 
workers, whose names the history of 
Spiritism has kept. Others, equally 
identified with the Doctrine, by 
intuition, even before it was codified 
on Earth, ended up being, in the 
positions they occupied in society, 



 

 

disseminators of Spiritist ideas 10. The 
author of this article seems to be one 
of these remarkable people, who 
came to the Spiritist principles only 
through his own reflection.  
To conclude this article, with which 
the first number of the Revue ends, 
Kardec publishes two letters, which 
represent the many he had received, 
sent by two people from quite 
different social strata and therefore 
representative of social groups with 
different formation, importance and 
even intellectual preparation, 
showing that Spiritism is accessible to 
all, and can be understood by 
everyone. 
 
We will quote only parts of them, 
inviting readers to read their full 
publication:  
 
"Bordeaux, 25th April 1857  
Sir, you have subjected my patience 
to a great test by the delay in the 
publication of The Spirits' Book, so 
long announced; fortunately, I have 
not missed it by waiting, for it 
surpasses all the ideas I had made, 
according to the prospectus. It is 
impossible to describe the effect it 
has had on me: I seem to be like a man 
who has come out of obscurity; it 
seems as if a door, closed until now, 
has suddenly been opened; my ideas 
have been enlarged in a few hours! 
Oh, how petty and puerile humanity 
and all its wretched concerns seem to 
me, compared with this future which I 
had no doubt of, but which was so 

 
10 Victor Hugo (1802-1885), who lived in exile, 
away from Paris, for a long time, is a very 
similar case, that must be remembered. In 
Jersey, the island located in the English 
Channel, he received, through a friend of his, 
Delphine de Girardin, (that would collaborate 
as a spirit, shortly after, in The Gospel 
According to Spiritism) the news from Paris 
about the movement of the talking tables. 
Victor Hugo will mention, even before the 

obscured by prejudice that I could 
only imagine it with difficulty! Thanks 
to the teaching of the Spirits, it now 
presents itself in a definite form, 
comprehensible, greater, more 
beautiful, and in harmony with the 
majesty of the Creator. Whoever 
reads this book meditatively, as I do, 
will find inexhaustible treasures of 
consolation, for it encompasses all 
the phases of existence. In my life I 
suffered losses that affected me 
vividly; today they cause me no grief 
and all my concern is to use the time 
and my faculties usefully to 
accelerate my progress, because for 
me, now, goodness has a purpose 
and I understand that a useless life is 
a selfish life that does not allow us to 
advance in the future life. (...) Receive, 
until then, I ask you, Sir, the 
expression of all my gratitude, 
because you have provided me with a 
great good by pointing me to the 
route of the only real happiness in this 
world and, besides, who knows? a 
better place in the next. Yours all 
devotedly.   
D..., retired captain." 
 
 "Lyon, July 4, 1857.  
Sir, I do not know how to express to 
you all my gratitude for the 
publication of The Spirits' Book, which 
I feel after reading it. How consoling 
to our poor humanity is what you have 
brought to us! For my part I confess to 
you that I am stronger and braver to 
bear the sorrows and annoyances 
connected with my poor existence. I 

Codification, that for 25 years he had been 
busy conceiving a whole system that he had 
arrived at only through meditation, but that 
the table had amplified with deep reflections. 
Allan Kardec, in August 1863, in The Spiritist 
Review, considered him a precursor of 
Spiritism, publishing a letter Hugo had sent to 
the poet and writer Alphonse de Lamartine 
on the occasion of his wife's death. 



 

 

share with several of my friends the 
convictions I have gained from 
reading your work: they are all very 
happy; they now understand the 
inequalities of social positions and no 
longer grumble against Providence; 
the certainty of a happier future, if 
they behave well, consoles and 
encourages them. I would like to be 
useful to you, Sir; I am a simple son of 
the people who has obtained a 
certain position through his work, but 
who lacks education because I was 
forced to work from childhood; 
nevertheless, I have always loved 
God very much and have done all I 
could to be useful to my fellow 
beings; that is why I seek everything 
that can help in the happiness of my 
fellows. We are going to get together, 
several adepts who were dispersed; 
we will make every effort to support 
you: you have raised the flag, it is up 
to us to follow you; we count on your 
support and your advice. I am, sir, if I 
dare to call you a confrere, your all-
devoted C..."  
These are just two of the countless 
testimonies Kardec had received and 
was receiving over time about this 
milestone in human history. A work 
that Kardec thought was unique, but 
which turns out to be only the 
beginning of other developments, as 
had been foreseen by the Spirits: "it is, 
in a way, no more than an 
introduction. It will assume 
proportions that you are now far from 
suspecting. You yourself will 
understand that certain parts can only 
be given out much later and 
gradually, as the new ideas develop 
and take root." 11 (Kardec 2019, 242)  
 

 
11 Kardec, "Posthumous Works", Part Two, 
"Extracts, in full, from the book of Predictions 
concerning Spiritism - Manuscript composed 
with special care by Allan Kardec and of 

To conclude, we will return simply 
and again to the words of Du Chalard, 
the journalist of the Courrier de Paris, 
in the aforementioned article 
transcribed by Kardec: 
"To all the disinherited of the earth, to 
all those who walk and fall, watering 
with their tears the dust of the road, 
we will say, Read The Spirits' Book; it 
will make you stronger. Also, to the 
happy ones, to those who on their 
way only find the applauses of the 
crowd or the smiles of fortune, we will 
say: Study it; it will make you better (...) 
Are you a person of study, and do you 
possess the good faith that asks only 
to be instructed? Read the First Book 
of the Spiritist Doctrine.  
Are you in the class of those who are 
only concerned with themselves, and 
who, as they say, go about their little 
business very quietly, seeing nothing 
but their own interests? Read the 
Moral Laws.  
Does misfortune pursue you furiously, 
and does doubt sometimes envelop 
you with its icy embrace? Study the 
Third Book: Hopes and Consolations.  
All of you who harbor noble thoughts 
in your hearts and who believe in 
goodness, read the book from 
beginning to end." 
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Allan Kardec was one of the few educators capable of 
offering an educational model that reconciled pedagogical 
and moral aspects. However, its pedagogical approach is still 
unknown. Many educational models, including those that 
predominate in the Spiritist Movement (for children, youth, 
and adults), are closer to traditional education models and 
effects of the Industrial Revolution than the method 
developed by Kardec. 
 
We call this model the Kardecist Paradigm, inviting spiritists 
to study and recognize the principles of moral education 
proposed by it. This paradigm reconciles different learning 
methods allied to elements of moral psychology. It appears 
that, although the spiritists have adhered to the concepts of 
the Spiritist Doctrine, the highest social and moral impact on 
humanity stems from the method of moral education 
proposed by the Spirits and organized by the Encoder. 
Without it, the doctrine is weakened, and its actions do not 
go beyond the institutions' walls to transform society as 
Kardec envisioned. 
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An estrangement hangs in the air; a 
feeling of emptiness, powerlessness, 
and disorientation plagues educators, 
both parents, and teachers, demanding 
changes. There is a high criticism of the 
traditional education model, which 
cannot impose itself on today's children 
as it was done decades ago. Signs of 
lack of motivation and disinterest are 
widespread, and certain 
insubordination on the part of the 
students haunts adults. Parents and 
educators, aiming at overcoming the 
known educational methods, 
traumatized by the experience of 
authoritarianism of which they were 
victims, entered the other extreme, the 
absence of authority.  
 
They bring grave wounds to self-
esteem and affective relationships 
without recognizing their pain and 
dealing with it. Then, they project it onto 
their children, repeating the same 
mistake of not seeing their real needs, 
and becoming incapable of educating 
them as they need. This opposite 
extreme, which we live in today, also 
produces psychic damage, but of 
another order, not yet well known, in 
terms of moral consequences. Children 
and young people see themselves in a 
condition of lack of direction, which 
added to their intelligence and cause 
them to be manipulative and 
authoritarian, inverting the order of 
things. 
 
It is evident that the traditional 
paradigm of education was not enough 
to moralize men, just as the imposing 
and castrating religions have less and 
less space in society.  
 

 
12 Proposed plan for the improvement of public 
education (Translated into Portuguese by, 
Albertina Escudeiro Sêco and published in 
Brazil, Rio de Janeiro: Léon Denis Editions, 
2005). 

Though, the opposite extreme is not 
healthy either. It leaves a vacuum in 
matters of education. Whether in the 
education of children and young 
people or in that of adults.  
 
Disbelief, existential emptiness, and a 
lack of meaning dominate minds and 
hearts, expressed in indifference, 
mental disorders, social conflicts, and 
inequalities. 
The criticism to traditional education 
was exposed in a work, little known to 
spiritists: “Plan proposé pour 
l'amélioration de l'éducation 
publique” (1828)12, by the educator 
Hippolyte Léon Denizard Rivail (known 
in the future as Allan Kardec). He was 
director of the Paris Academy School 
and a member of several scientific 
societies.  
 
The analysis that Pestalozzi's disciple 
makes of the educational model of his 
time is, no doubt, still current and 
perfectly suitable for the current 
educational practices that, ironically, 
we also use inside Spiritist Centers, with 
children, young people, and adults, to 
teach Spiritism. The contradiction is that 
we employ in Spiritist meetings 
precisely the methods that he criticized 
as an educator to teach Spiritism, and 
we hope to obtain the results he had 
and aimed for. 
 
Added to Rivail's pedagogical 
reflections, the moral aspects of human 
development that have been offered by 
Spiritism, offer a solution to the current 
crisis in education.  
 
The fact is that few people notice the 
complexity and depth of his thought, 

 
 
 



 

 

which is why, until today, the 
educational revolution on which he 
offers a basis is not recognized.  
 
This article rescues some of Rivail's 
points in the pedagogical scope, 
combined with Kardec's points to 
design the educational  
the model that is inherent in his thinking, 
in line with the teachings of the Spirits, 
in what we will call here the "Kardecist 
Paradigm". 
We are living through an educational 
crisis that forces us to review the notion 
of education, its role, and its methods. 
There is a need for a profound 
restructuring that reorients the bases, 
more than adjustments or 
improvements, and that is why we state 
that there is a need for a paradigmatic 
change.  
The educational model still in force, has 
heavy chains in the eighteenth century, 
deeply influenced by the Industrial 
Revolution that extends the school offer 
to train and meet the labor needs of 
factories (Saviani, 2007). In this case, 
even with the positive influence of 
romanticism and various idealistic and 
spiritualist philosophical proposals, 
such as those of Pestalozzi, Schelling, 
Hegel, Kierkegaard, and others who 
presented ideals contrary to this 
mechanistic training (Coelho, 2019). 
Some claim, in any way, that the 
Brazilian educational model was 
influenced by the same system used for 
catechizing Indians with the Jesuit 
pedagogy. It would take us back to the 
sixteenth century (Mesquida, 2013) 13 
 
It is interesting to note that even 
through different influences, the goal 
was the same: to adapt the subjects to 
meet other interests, as if these 
subjects were another piece of a big 

 
13 Catechesis as informal education aimed at 
'saving the souls' of primitive men, who, at the 
same time as they were submitted to the 

machine, without individuality, without 
the ability to choose. Many authors have 
unveiled these interests from different 
angles, such as the studies on the 
mechanisms of power and subjugation 
by the French philosopher Michael 
Foucault; the symbolic violence of 
arbitrary authority by the also French 
sociologist Pierre Bourdieu; the 
maintenance of social inequalities, and 
the African philosopher Louis Althusser; 
on the perpetuation of the capitalize the 
system, by the Italian philosopher and 
historian on the maintenance of 
social inequalities, by the African 
philosopher Louis Althusser; on the 
perpetuation of the capitalize the 
system, by the Italian philosopher and 
historian 
Antonio Gramsci, to name just a few of 
the best-known conceptions. 
We observe the presence of the 
traditional model influenced by the 
demands of the factories through 
power relations and capitalist interests. 
When we consider the rigid schedules, 
the discourse of discipline as a virtue, 
the demand for attendance, the 
reproduction of behaviors, the 
fulfillment of tasks, and especially the 
exclusion that all those who do not fit 
into the model have to suffer. We have 
embellished the sign that demands the 
change from one teacher to the next, 
and that authorizes snack time. We 
have improved the cafeterias, but we 
still operate from the logic that the 
subject must adapt to the school, and 
not the other way around. In the 
traditional paradigm, the teacher 
occupies the central place, and it is the 
institution that delimits what people 
need to learn, when, how, and for how 
long. Since the subject must adapt to 
the institution and not the inverse, the 
needs, interests, and characteristics of 

colonizer's literate culture, were also 
domesticated, becoming farm laborers. 



 

 

the students were rarely considered. 
The curriculum defines what should be 
taught without considering the reality of 
the teacher or the horizontal 
relationship between educator and 
student. 
The student is considered the receiver 
of the content; the one who does not 
know the world. And the moment of the 
evaluation, when the student is 
required to reproduce the content in 
the same way as he or she received it 
from the teacher, evidences the 
content-based issue, the classificatory 
model, and the disregard for human 
subjectivity, although the pedagogical 
proposals beautifully describe the 
school's function in the development of 
human abilities and potential.  
Certainly, some countries and many 
schools have already searched for new 
methods and various actions from the 
critique of banking education and the 
emancipatory paradigm of Paulo Freire 
(1921-1927) to the most modern active 
learning methodologies.  
Some directions were given by 
Malcolm Knowles' andragogy (1913-
1997) in the adult education 
perspective, developing principles that 
bring the subject to the center of the 
process and that apply perfectly to 
pedagogy. Yet, we recognize that Rivail, 
almost 200 years ago, already pointed 
to the redirection of oppressive actions. 
He stimulated the revision of who is at 
the service of whom. He added to this 
the moral dimension in a humanized 
way, serving the development of the 
learner integrality. 
 
Education for Allan Kardec 
 
Humanism goes back to the proposals 
of Socrates, Plato, and Aristotle, for 
whom the integrity between 
knowledge and goodness would be 
subject to rational proof. Thinking 
rightly implies managing life well, 

valuing things in their proper place, and 
with fair measure.  
Therefore, the prudent and wise human 
would inevitably be good because he is 
self-conscious. For many centuries, 
education was synonymous with the 
development of character and intellect, 
in a harmonious relationship, being the 
foundation of all the different 
humanisms, which were always reborn 
after a sort of eclipse of civilization and 
culture.  
 
Unfortunately, this education 
comprehension was lost over time. If it 
had continued, it would have already 
produced a great educational 
revolution, if taken seriously, especially 
in religious institutions. Still, in terms of 
humanization, of conciliation of 
intellectual and moral aspects, Kardec 
went further and deserves more 
attention in this regard.   
 
Education, in conformity to Allan 
Kardec's statements in The Spirits’ Book, 
is the leading means of a society’s 
transformation; 
yet, to fulfill its role, it needs to be well 
understood.  
In the 1828 opuscule, Rivail seems to 
describe the present days: "Everyone 
speaks of the importance of education, 
but this word is, for the majority, of an 
exceedingly imprecise meaning, because 
few people are in a position to make an 
exact idea of all it comprises." (Rivail 
2005, 11). 
Kardec had the art of training men, 
designed by the emergence of virtues 
and the suppression of vices, added to 
the development of intelligence and 
instructions specific to the needs of the 
students. In this way, he managed to 
encompass the needs of the body, the 
mind, and at the same time, the moral 
faculties.  
This integration is becoming 
increasingly necessary, once today we 



 

 

suffer the consequences of schools 
having 'educated' subjects who do not 
dodge the chance to use their 
intelligence to harm the very society 
they belong to.  
Such as lawyers, who defend criminals 
and return them to social life without 
the necessary rehabilitation; doctors, 
who ally themselves with the 
pharmaceutical industry to the 
detriment of their patients. And also, 
biochemists who develop biological 
weapons to harm people, marketers 
who master the sciences of behavior to 
manipulate people, among so many 
examples of intelligence misused by 
the lack of a moral look at education. 
 
Allan Kardec's Moral Education 
 
In a commentary on question 685 of The 
Spirits' Book, referring to the Law of 
Labor, Kardec writes some lines that 
deserve much reflection and analysis:  
"There is one element, which is not 
commonly made to weigh in the 
balance, and without which the science 
of economics is but mere theory. This 
element is Education. Not an 
intellectual, but a moral one. Yet, we do 
not refer to moral Education through 
books, but to that which consists in the 
art of forming characters, that which 
instills habits, since Education is the 
whole of acquired habits." (Kardec 2009, 
Question 685) 
In this short excerpt, we establish the 
three types of Education for the 
Codifier: the intellectual one, the moral 
one through books, and the true moral 
one. 
Intellectual education is the assimilation 
of intellectual content. As we 
appropriate more content from the 
material world, the world considers us 
as "educated," this, then, intellectually 
speaking. A person who hasn't spent 
years in school doesn't have the same 
cultural repertoire, but cannot be 

necessarily classified as more or less 
evolved.  
Intellectual formation is necessary, as we 
have already mentioned, although even 
it is experiencing a revolution with 
emerging innovative methods. 
Books’ moral education, on the other 
hand, consists in the assimilation of the 
moral content, but not in its application. 
It focuses on moral issues, but the 
valorization of the contents, concepts, 
and forms exceeds the look people 
should have for the subject in a 
movement from the outside in. Some 
people are 'educated', in the 
intellectual sense, who can talk about 
moral conduct, comment, and have an 
adequate conceptual elaboration, 
morally speaking, but, as it is said 
commonly, the theory does not match 
the practice. There is indeed a change, 
but it is only a change of behavior, an 
adaptation to external demands 
without a real awakening of 
consciousness; it cannot be, thus, called 
moral transformation. 
Here it is necessary to pause to 
differentiate between behavioral and 
moral change. If morality is the "rule of 
doing well", as outlined in question 629 
of The Spirits' Book, so we must consider 
the difference between 'rule' and 
'proceed'. By defining morality as 'the 
rule', we must assume that morality is 
not the procedure itself but the 
motivation, the (often unconscious) 
intention that drives the individual to do 
so. 
Bringing it into everyday life, we notice 
that the child is selfish. It is an 
inappropriate 'course of action ', and we 
try to inhibit the attitude, wanting other 
'more appropriate ones’ to appear. We 
use several resources to do this, 
ranging from threats and bargaining to 
trying to convince by victimization, or 
saying things like "if you don't lend your 
classmate your toy, I won't take you out 
for ice cream.  



 

 

The child changes the "procedure"; 
there is a transformation, but it is not 
moral but purely behavioral. The 'rule' 
that made him act selfishly has not 
changed. Perhaps he changed his 
behavior precisely out of selfishness 
because he wanted to benefit from 
what was promised, so the rule did not 
change, nor is it by the divine law. It will 
accompany him in adulthood, 
'proceeding' properly without 
identifying that behind the conduct - 
often even unconsciously - his rule is 
the interest, to be benefited or for fear 
of going to the ‘Low zones’.  
It was somehow already laid out by 
Jesus when he made so many criticisms 
of the law teachers (Mark 12: 38-40), the 
Pharisees (Luke 18: 9-14), the 
whitewashed sepulchers (Matthew 23: 
27-32), in counterpoint to the exaltation 
of the widow who offered her mite 
(Mark 12: 41-44 and Luke 21: 1-4). We 
recognize that while moral education by 
books, and real moral education, human 
behavior is at stake; in practice, they are 
quite different, and thus educators 
need to be adept at noticing this 
difference in methods. Rivail is harsh in 
the way he demands that any educator 
have this kind of knowledge of what 
they are doing, lest they harm the moral 
development of their students:  
"For me, an educator, that has not 
studied his art, deserves the same 
consideration as a quack, who 
recommends drugs that he says are 
approved by the Academy of Medicine. 
I know well that for instruction one must 
be careful to choose skillful teachers, 
but there is a great difference between 
a teacher and an educator; the first is 
limited to teaching, to fulfill his task well 
he only needs to be instructed and have 
a good method; but the second is in 
charge of the complete development 
of man, and he is the one who is less 
connected. If the first is talentless, he 
will only make ignorant people, the 

other moreover will make vicious men." 
(Rivail 2005, 35) 
He goes further in this differentiation 
process, affirming that these are two 
distinct sciences, the one that develops 
the intellect and the one that improves 
morals. In an article in Spiritist Magazine, 
he declares that "One day you will 
understand that this branch of [moral] 
education has its principles, its rules, 
like intellectual education, in a word, 
that it is a true science" (Kardec 2019, 
63). 
Every evangelist is an educator. But 
beyond that, every lecturer, coordinator 
of studies, fraternal attendant, 
indoctrinator in mediumistic meetings, 
or even leader of the institution are 
educators - they deal with human 
beings and must understand the 
principles of truthful moral education to 
well perform their tasks, instead of 
forming vicious men. But the fact is that 
many Spiritist Centers are closer to 
intellectual methods or moral education 
through books than to the Kardecist 
Paradigm, and we will demonstrate 
why. 
 
The Kardecist Paradigm 
 
To understand the Kardecist Paradigm 
of moral education, we need to focus 
on two elements at the same time: 
intellectual development and moral 
development, and how they connect, 
feed, and integrate themselves in favor 
of human evolution. The spirits 
presented this one when they affirmed 
that evolution is the consequence of 
intellectual and moral progress, as "two 
forces that only with time come to 
balance" (Kardec 2009, question 780).  
An approach that focuses on moral 
aspects without intellectual 
development tends to be castrating, 
imposing, and without reflections. 
Those were the dark years of history, 
where religions, denying rationality, 



 

 

imposed the blind faith to which Kardec 
also opposed. 
Religious discourse without criticism 
and rationality can become superficial, 
empty, or even inhuman. However, the 
Encoder also recognized that morality 
might falsify reason (Kardec 2009, 
question 75a), as pride or selfishness 
interferes in the way we interpret the 
world at our whim. In other words, the 
development of the intellect without 
moral aspects can also generate 
damage to humanity. We think we are 
using reason in an individualistic mode 
of the economic system, for example, 
which produces exclusion and suffering 
without recognizing the damage we 
cause and justify it by blaming the 
victims themselves.  
The Enlightenment, or the century of 
lights, brought rationality; though due to 
all the religious history of oppression, 
persecutions, and violence "in the name 
of God," it opposed any moral aspect, 
and this movement went to the other 
extreme.  
Morals without the intellectual side are 
blind and can lead man to cruelty, as 
History demonstrated. According to 
Emmanuel, intellectuality without 
morals is intellectualism, or an 
isolationist egoism (2013, 136-7). 
Intelligence allows the acquisition of 
knowledge and then, the discernment 
of good and evil (Kardec 2009, question 
780a), which is directly connected with 
moral development. Therefore, if we 
want an education (and a religion) that 
produces transformations on a larger 
scale, we need to educate people for 
study, for the development of criticism, 
of intellect, because we still fail a lot in 
this aspect, but without disconnecting 
from moral issues. Still, moral education 
is highly complex and requires a new 
paradigm to be successful. When the 
traditional paradigm is used to educate 
in moral terms, the awakening of 
conscience is compromised, as old 

education demands more 
memorization and repetition than 
reason and clarification. The 
accumulation of knowledge, the 
application of curricula, and the 
overvaluation of content give the false 
impression that we are promoting the 
development of the reason that 
provides discernment between good 
and evil. Nevertheless, the inability of 
people to apply the theories in their 
daily lives denounces this grave 
difference, and we know little about the 
development of skills, although we are 
very skilled in reproducing the content.  
Thus, the challenge that the Kardecist 
Paradigm imposes is twofold: to 
develop an educational practice (for 
children, young people, and adults) that 
promotes intellectual development, but 
without neglecting the laws of moral 
improvement. We need to understand 
education as a science, to be clear 
about what we are doing, instead of 
repeating the models to which we have 
been subjected, without much 
philosophical, pedagogical, or 
psychological foundation. We must 
study the historical, philosophical, and 
social aspects of education models to 
build a critical position towards so many 
mismatches and silent interests, 
breaking with the traditional model that, 
although much criticized, is still alive 
and prevailing in our institutions. 
Yet, the main point is, as if this were not 
enough, we need a significant study of 
the moral transformation process 
(which is different from what we still 
hear discoursed about in the Spiritist 
Movement).  
 As Kardec himself announced so long 
ago, it requires "[...] a deep knowledge of 
the human heart and moral psychology 
[...]. These means, I repeat, must be 
studied as one studies the remedies of 
medicine" (Rivail 2005, 33-4). 
Hence, let us analyze these two aspects 
of education: the development of 



 

 

intelligence and moral development, to 
define what is the psychology of morals 
that he announced. 
 
 
The Kardecist Paradigm and the 
development of intelligence 
 
Knowledge is crucial because it is part 
of the awakening consciousness 
process. In this way, the Kardecist 
Paradigm presupposes a pedagogical 
performance different from traditional 
teaching, which still needs to be 
reflected upon due to the difficulty we 
have in giving up the current models, 
bringing the subject to the center of the 
process.  
In matters of the educational method, 
there are various relevant statements in 
the works cited that signal the 
divergences of the young pedagogue 
from traditional teaching. Besides what 
has been exposed so far, we want to 
highlight some other subjects that 
certainly produce fundamental 
changes in the way of thinking about 
education in the Spiritist Center and 
may have repercussions beyond it.  
In his pedagogical text, he affirms:  
"(...) one refuses to teach them what they 
wish to know; the most favorable 
occasion is thus wasted, once their spirit 
was disposed to it; while one wants, on 
the contrary, to teach them by force, 
and in a manner as dry as it is tedious, 
things of which they have no use at all 
[...]" (Rivail 2005, 80) 
What an impactful phrase: "refuses to 
teach them what they wish to know." 
Educational methods that believe they 
know what the learner needs go on 
killing the subject's involvement, 
pruning his stimuli, from the first days in 
the classroom (or in the Spiritist Center), 
and when he is young, we feel 
powerless in the face of such 
disconnection. As we are in the center, 
we read the attitude of demotivation, as 

if it were ill will or some personal issue 
of "this generation", without realizing 
that it was the very model that 
produced this.  
These reflections have a direct impact 
on the whole structure and organization 
of teaching, since when it comes from 
an authoritarian conception, most of the 
time the contents are defined 
beforehand, organized by a supposed 
logic that is not concerned about 
listening to the subject's interest, and 
they are established by a notion of 
prerequisite that ends up disregarding 
the usefulness of that for the student.  
Every curriculum or course of study, 
both for children and adults, that is 
determined before getting to know the 
people who will study at that moment 
ends up indirectly being the target of 
the French pedagogue's criticism. Each 
human being is different, with different 
characteristics, interests, ways of 
learning, and the Spiritist Center, 
unaware of the Kardecist Paradigm, 
continues to 
offer a rigid structure, defined a priori 
for all who seek it. The reasons that lead 
people to seek a Spiritist institution are 
diverse, but it goes on offering a single 
learning path for everyone. Everyone 
must do the same studies at the same 
time as if they had the same problems, 
demands, cognitive capacity, and 
history...  
In Evangelization, it is not different, and 
sometimes even worse, valuing 
chronological age (of this reincarnation) 
more than interests and needs. As long 
as the focus is on content and in an 
authoritarian assumption that "I know 
what the other should learn," we will 
continue to struggle with the number of 
dropouts, and lack of motivation, 
among other consequences of not 



 

 

having learned from Rivail to "not waste 
learning opportunities.” 14  
 
The example the French educator 
offers regarding youth is another 
excellent point, for even in religious 
institutions, we see this, where many 
people need to be 'intimated' to study, 
not to say 'forced'. With silent 
punishments such as "if you don't study, 
you can't give magnetic passes", or "if 
you don't study you can't be part of the 
mediumistic activity", revealing the 
failure of study methods that are 
incapable of touching the subjects. He 
says:   
"How many young people we see 
dragging themselves painfully for years 
through the school benches and who, 
similar to oxen that go forward only 
when the sting presses them, advance 
only at the cost of punishments or by 
the bait that is placed before them to 
attract them!" (Rivail 2005, 78) 
It reveals our difficulty in detaching 
ourselves from the traditional model 
where the school, as a total power 
institution, established itself and 
demanded that people adapt to it, 
rather than the contrary. It is precisely 
what the Parisian educator proposed: 
"Make science agreeable; put it within 
their reach; enter its sphere and do not 
try to make it enter yours: such are the 
means to captivate their attention" 
(Rivail 2005, 81).  

 
14 It is true that while the model is teacher-
centered, the only alternative that seems viable 
for these models is an individual teaching 
approach. But that's not true. We still think of 
individualized teaching due to the inability to 
think that learning can take place without the 
'teaching' of the teacher. It leaves this center to 
be occupied by the individual, and the educator 
assumes a place of assistant, advisor, and 
support. By decentralizing the teacher's 
performance, he can have a group. 
15 Some institutions have already managed to 
break with the traditional teaching model and 
organize evangelization and studies by themes, 

The Kardecist Paradigm proposes a 
revolution, where the educator needs 
to meet the students, using tools and 
strategies to know them better, and 
from there, seek the contents and 
reflections, allied to methods that 
integrate the collectivity, to help the 
subject in his true moral transformation, 
from the inside out.  
 
The content is still relevant; 
nonetheless, the educator offers it after 
identifying the person's needs and 
characteristics when seeking the 
institution. In this way, knowledge is at 
the service of the student and not the 
opposite, as we have seen. 15  
There are still countless other notes by 
Rivail in his small-large text, which 
deserve detailed study. However, we 
believe that the ones offered here are 
of great value and if put into practice, 
they will produce immense 
transformations.  
 
The Kardecist Paradigm and the 
psychology of morality 
 
With Rivail, we have the subject, his 
interests, and necessities as the center 
of the educational process and the 
educator at his service - something we 
still find very difficult to do. Still, it is with 
the Spiritist texts that the Kardecist 
Paradigm completes its theory of 
education since there is described a 

or by case studies, by problem solving, giving 
individuals the opportunity to choose according 
to their needs, and to develop a learning path in 
the Spiritist Center according to their interests - 
always integrated to the collectivity. However, 
these actions are still incipient due to the lack of 
people dedicated to understanding the new 
educational principles, and many times end up 
being the target of harsh criticism by those who 
hold on to the 18th century educational model 
(many times without knowing it). 
 
 



 

 

process of moral education never 
spoken of before, and which even today 
is not identified, and even less applied, 
in its excellence. Kardec already 
signaled that moral education has its 
principles, but we still cannot define it 
properly, and we notice little effort to do 
it in the Spiritist Movement.  
Rivail signals the psychology of morals, 
for it is a whole science of how one can 
transform himself for the better.   
It is much more complex than the 
reductionism that prevails today in 
society, of the simplistic behavioral 
change or the effort not to be 
something, as if the suppression of a 
vice meant the development of virtue.  
In our opinion, some principles of moral 
education are established in The Spirits' 
Book, which needs to be better 
analyzed by the spiritists, so the 
educational base, which uses fear, 
fights sin, and which cultivates the 
fantasy of overcoming evil by denying 
the body and the passions, may be 
overcome.  
Unfortunately, the method of moral 
education that prevails in the Spiritist 
Movement is still very similar to that of 
the medieval period and to the 
discourses devoid of psychological and 
educational foundations, which 
predominated in the Catholic Church.  
Without realizing it, many spiritists 
change the use of hell for the Lower 
Zone, keeping fear as motivation 
instead of understanding the states of 
consciousness. They stop blaming 
Satan and attribute evil to obsessors, 
denying the definition of evil offered by 
Kardec. They no longer believe in the 
punitive God but discourse harshly 
about the law of cause and effect 
superimposed on the Law of Love 
taught by Jesus.  
 
They stop at sins and fight passions 
without understanding their operations 
and causes. They have an endless list of 

exterior changes, but it reports 
unconscious ignorance. They ignore all 
that psychology has already taught 
about what is produced with the 
repression of impulses. 
 
In search of this psychology of morals, 
we will establish some directions. The 
first one is about overcoming the notion 
of sin and fighting it. Allan Kardec talks 
about passions, and even more that 
they should not be fought because they 
tenfold man's strength. It is a different 
principle from what we had until now; of 
identifying and fighting sins. Through 
the study of passions, we discover that 
by eliminating a supposed problem, we 
are also suppressing a potential. Kardec 
proposed a radical change, which today 
already finds foundations in deep 
psychologies (which came after 
Spiritism), but which reinforces and 
explains in more detail a principle of 
human transformation – not fighting 
evil.  
This understanding is emphasized by 
the way Kardec defines evil 
in Genesis, since being the absence of 
good, as cold is the absence of heat, we 
understand that instead of fighting 
something, we need to discover 
different paths from those learned in 
the Catholic Church of the past. We thus 
abandon the attempt to asphyxiate 
anger, envy, jealousy, or arrogance, as 
there is no psychological foundation in 
these actions, and we begin to try to 
know them as forces of the soul, as sick 
manifestations of the divine principle. 
It opens space for another principle that 
is also not so recognized. In question 
913 we learn that selfishness is the root 
of all vices and that we will uselessly 
fight them [the other vices] if we have 
not attacked the evil at its root.  
What precious knowledge about the 
psychology of morality for all those who 
try to fight moral vices.  



 

 

Superior spirits have already said that 
the transformation method has to do 
with seeking the roots instead of 
fighting the manifestations.   
And how often does this direct the 
studies of our institutions?  
Why do we keep on trying to convince 
people not to be this way or that, 
instead of leading them to the 
knowledge of how selfishness is at the 
base of everything? 
In the same tone, we are referred to 
question 919, with even more 
challenging methodological 
consequences. When questioned 
about what would be the most effective 
practical way for a man to improve 
morally and not be dragged down by 
evil. In question 919, the Spirits point to 
the phrase carved in the Temple of 
Delphi by the seven wise men: "Know 
thyself. Question 919 is widely known, 
but few people understand that one 
consolidates moral transformation by 
self-knowledge and not by the arbitrary 
effort of changing attitudes.  
Our condition now is the product of 
thousands of reincarnations and cannot 
be transformed by the egoic will of the 
current reincarnation. It stems from a 
misinterpretation of question 909, 
about the use of the will to overcome 
evil inclinations. The ability to restrain 
the evil inclinations is what brings us out 
of savagery, but it is still very little in 
terms of virtues' development. 
The first occurs through the use of the 
will, and the second, through self-
discovery.  
It is corroborated by the definition of a 
true Spiritist, in The Gospel According to 
Spiritism, which is described as follows:   
"The true Spiritist is recognized "by his 
moral transformation, and by the effort 
that he makes to tame his evil 
tendencies" (Kardec 2006, 311).  
The taming of evil tendencies is 
behavioral, of what falls to us and 
constitutes our obligation to restrain our 

impulses rather than be ruled by them. 
Whereas the moral transformation 
belongs to the deep dimension of the 
being, something we still understand 
little in terms of educational principles. 
It is difficult to understand this approach 
because it requires us to deconstruct 
the notion of inner reform, of an effort to 
modify the behavior, which is often a 
selfish change. To know oneself is not 
to map out one's faults to fight them. It 
is the old view of sin with no 
psychological basis.  
We don't understand how self-
discovery transforms people. 
Psychology, though, has shown that our 
diseases, mental disorders, and 
addictions result from wanting to be 
something we are not, from hiding our 
truths from ourselves. So, it seems that 
little by little, we understand how much 
the knowledge of who we are can 
transform us morally. The lack of inner 
knowledge makes the human being 
establish internal rules (that moral) that 
do not match reality, giving himself a 
feeling of superiority or inferiority, of 
urgency or need that often does not 
match reality. Knowing yourself also 
means knowing your value, your place 
in the world, and your relationship with 
your neighbor and God - and this 
knowledge heals us. 
When we know the truth, the rules 
change, and consequently, a behavioral 
transformation occurs. Still, this 
transformation does not occur by an 
effort of the ego but by the 
consciousness awakening.  
Thence, we have to ask ourselves: if 
self-discovery has already been 
revealed as the path to moral 
transformation, why haven't we looked 
into it to understand this principle yet, 
and thus make it one of the central 
aspects of the Spiritist Center? 
 
 
 



 

 

The Challenge to Spiritists 
 
Allan Kardec, the Spiritism Codifier, is 
one of the most outstanding educators 
in history, although he is still little known 
in the world, and spiritists have a great 
responsibility in it, for not recognizing 
the depth of his work on the theory of 
moral education. 
The Promised Comforter is the real 
psychology of morals. However, without 
an understanding of its educational 
bases and the process of moral 
transformation, Spiritism comes closer 
to the traditional, superficial, and 
outdated strands of education.  
Today Spiritism has its conceptual basis 
established. There are no relevant 
questions about reincarnation, the 
immortality of the soul, the plurality of 
worlds, and communication with Spirits, 
though it seems to us that the great 
leap that the Spiritist Movement needs 
to take to produce a higher social and 
moral impact on humanity stems from 
the appropriation of the method of 
moral education proposed by the 
Spirits and organized by the Encoder. 
Without it, the Doctrine becomes 
fragile, and its actions do not go beyond 
the institution's walls to transform 
society as he envisioned. 
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1 - What was the idea that presided 
over the creation of an International 
Council of Spiritist Federations? 
The idea of establishing an 
organization to take care of the 
Spiritist Movement's interests at the 
international level emerged in the 
1989 Brasília Congress, promoted by 
the Brazilian Spiritist Federation. After 
the Great Wars and the end of the 
European authoritarian regimes, 
based on the interest in the 
dissemination of Spiritism, European 
Spiritist leaders requested the 
formation of an international Spiritist 
organization.  
 
The inspiring enthusiasm and the truly 
fraternal atmosphere among spiritists 
coming from different regions of 
Brazil and the world in this Congress 
led them to this request. Practical 
steps were taken so that, soon after, 
the structure expected by its 
idealizers could be created. This 
came about during the Madrid 
Congress, on November 28th, 1992, 
when the International Spiritist 
Council (ISC) was created. 
The foundation of the ISC was very 
important because it fostered, in turn, 
the foundation of most of the National 
Federations that exist today in the 
International Movement. 
 
 
 

2 - Which countries started the ISC 
in 1992? 
Initially the ISC was founded by 8 
countries/members. In alphabetical 
order: Brazil, represented by Nestor 
João Masotti; Spain, represented by 
Rafael González Molina; United States 
of America, represented by Benjamin 
Rodriguez Barrera; France, 
represented by Roger Pérez; 
Guatemala, represented by Genaro 
Bravo Rabanales; England, 
represented by Janet Duncan; Italy, 
represented by Domenico 
Romagnolo and Portugal, 
represented by Manuel Santos Rosa.  
 
3 - Could you share with us which 
are the current member countries of 
the ISC?  
Today we have 22 countries in the ISC: 
Germany; Argentina; Brazil; Bolivia; 
Canada; Chile; Cuba; El Salvador; 
Spain; United States of America; 
France; Guatemala; Italy; Ireland; 
Mexico; Peru; Portugal; Sweden; 
Switzerland; Uruguay and Venezuela.  
And soon we will also have the 
Spiritist Federation of Australia as a 
member. 
 
4 – There are continents not yet 
represented by any country, what is 
the reason for this absence?  
As approved by the General 
Assembly of the ISC on 9/27/2021, 
the project to reimplement the 
inclusion of "observer countries" is 



 

 

already underway.  In this way, the 
continents of Asia and Africa will also 
be able to benefit from all the work of 
unity. As these continents do not yet 
have National Spiritist Federations, 
according to the ISC's statutes, they 
cannot integrate the board of 
effective members. However, as 
observers, they will be able to 
participate in the General Assemblies 
and work in a more integrated way. 
 
5 - What do you consider to be the 
fundamental differences between 
the ISC created 30 years ago and the 
ISC of today? 
At first there was a need to do all the 
groundwork to gradually reach 
organizations spread over so many 
countries and communicating in so 
many different languages. As 
mentioned above, most countries did 
not even have a national federation 
yet. Visits to the locations became 
necessary to clarify the purposes and 
help in the process of union and 
unification.  
 
The ISC purposes and objectives are 
based in Spiritism (or the Spiritist 
Doctrine) contained within Allan 
Kardec’s work, and aim: 
I – to promote the fraternal and 
solidary union of Spiritists and Spiritist 
Institutions of all countries, as well as 
unification of the International Spiritist 
Movement;  
II – to promote the study and 
dissemination of Spiritism throughout 
the world, in all its three aspects: 
scientific, philosophical and 
moral/religious;  
III – to promote peace and the 
practice of moral, spiritual and 
material charity in accordance with 
Spiritism. 
 
 

6 - There are different areas within 
the ISC. In general, what priority 
actions have been carried out by 
each of them? 
Since the new ISC Statutes were 
approved at the General Assembly 
held in Mexico City in October 2019, 
the ISC has been operating, in 
addition to the Areas specifically 
linked to general administration 
(general secretariat, first secretariat, 
second secretariat, first treasury and 
second treasury), with seven more 
specific areas. These are: I – Spiritist 
Center Administration, II – Study of 
Spiritism, III – Mediumship Study and 
Practice, IV - Childhood, Youth and 
Family, V - Spiritual Assistance, VI – 
Spiritist Social Development and 
Assistance, VII – Spiritist Social 
Communication 
These Areas are, for the moment, 
managed by country representatives 
elected during the General Assembly 
in October 2019, and are supported by 
teams with representatives from most 
member countries. It is a work of unity 
and joint construction. 
 
7 - What are the main challenges 
that ISC faces at the moment? 
For the unification of the Spiritist 
Movement today, virtual 
communication allows us to unite 
thoughts and people from all over the 
world, but at the same time allows the 
work of the detractors of Spiritism to 
be more widespread. 
It is more necessary than ever that the 
ISC gives worldwide visibility to 
Spiritism, providing support to ALL 
countries and offering whatever they 
may need, according to their needs. 
 
8 - And what are the main objectives 
that you are most focused on? 
That Spiritism be established as an 
example of Christ-like life, and that 
life after disincarnation and the 



 

 

communicability of spirits be seen as 
something normal. 
 
9 - What is the balance of your 
mandate? 
In its thirty years of existence, ISC has 
gone through several phases. Like 
any well-structured building, an 
organization such as the ISC has 
required development in several 
stages.  
In its early years the focus was on 
establishing a solid administrative 
base and following more closely the 
formation of national federations in 
various countries. At that time, few 
countries had national federations. 
With this, the ISC could better 
observe the particular needs of each 
country, their customs, and thus work 
on action plans that could 
contemplate these needs. Soon the 
lack of spiritist literature in different 
languages was recognized, as well as 
the distribution of the books that had 
already been translated. An effort in 
this direction was expanded starting 
in the year 2000. 
It was also evident the importance of 
the World Congresses to foster even 
more the spirit of solidarity and 
fraternity among its member 
institutions, which resulted in greater 
unification. The difficulties were not 
few, but the commitment to serve the 
spiritist cause always made it possible 
to overcome them. 
In the mandate from 2019 to 2022, 
there were also many challenges. At 
the General Assembly meeting in 
October 2019, which installed a new 
executive board, a new model of the 
bylaws was also approved, which was 
quite different in administrative 
matters. More active work has begun 
in the seven areas mentioned in 
question 6, with the participation of 
several member countries in each of 
them. Many projects were promoted 

by all of them, expanding even more 
the international connection. There 
was a concern to work in several 
languages. Events and actions were 
done in at least five different 
languages. The publication and 
distribution of Revue Spirite (in seven 
different languages) was also totally 
reformulated, with two books already 
published as a result of these 
publications. There is still much work 
to be done, but as far as we are 
concerned, the foundations are 
increasingly solid and integrally 
based on Jesus and Kardec. 
 
10 - Could you tell us 3 
medium/long term objectives that 
you consider fundamental? 
With the current structure, to work 
with countries that are not yet affiliate 
members to join as observer 
countries and start the integration 
process. 
To continue the action by areas and 
identify the problems that the 
countries present in their work.  
To consolidate the presence of the 
ISC in each of the member countries, 
so that they feel they have the 
support of a global institution. 
 
11. Since when did the World 
Spiritist Congresses, promoted by 
ISC, started to be held? 
The World Spiritist Congresses have 
been organized by the International 
Spiritist Council (ISC) since 1995. The 
incentive to the organization of these 
Congresses in a given country 
brought a new spirit to the federations 
and to the isolated groups that got 
together. Many frontiers were 
eliminated, in the union of purposes to 
strengthen and divulge Spiritism 
among all nations. 
 
The list of the Congresses held since 
then is as follows: 



 

 

1995 - 1st World Spiritist Congress - 
Brasília - Brazil 
1998 - 2nd World Spiritist Congress - 
Lisbon - Portugal 
2001 - 3rd World Spiritist Congress - 
Guatemala City 
2004 - 4th World Spiritist Congress - 
Paris - France 
2007 - 5th World Spiritist Congress - 
Cartagena de Indias- Colombia 
2010 - 6th World Spiritist Congress - 
Valencia - Spain. 
2013 - 7th World Spiritist Congress - 
Havana - Cuba 

2016 - 8th World Spiritist Congress - 
Lisbon - Portugal 
2019 - 9th World Spiritist Congress - 
Mexico City - Mexico. 
2022 - 10th World Spiritist Congress - 
France – VIRTUAL 
 
12 - Could you formulate, in one 
word, a wish for the next 30 years of 
ISC? 
Unification, fraternity, dynamism, 
hope, commitment, joyful work, 
perseverance, abnegation, and light. 



 


