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EDITORIAL
“As I once did among the lost children of
Israel, I bring the truth and dispel the
darkness. Listen to me. Spiritism, like
my words formerly did, must remind
unbelievers that above them reigns the
immutable truth: the good God, the
great God who makes the plants sprout
and raises the waves.” 1
We believe that humanity needs like
never before to remember the words
that the Spirit of Truth brought us 160
years ago. The difficult collective trials
of the present times invite us to
reflection, to the long-postponed
renewal, that now is urgent. Suffering is
not an end, but only a means to awaken
souls who still take pleasure in
remaining only in the world of illusions,
ignoring opportunities, and to bring to
light the divine that exists in all of us.

That is why the truth that dispels
darkness comes to remove the veil that
keeps us in obscurity and prevents us
from seeing the reality before us. It
removes the doubt that still exists over
the certainty of the soul's immortality.
Understanding the longing of our souls in
search of happiness, Kardec asks the
Spirits what we need to be happy, and
they answered that, “With regard to
material life, it is the possession of what
is necessary for survival. With regard to
moral life, it is the possession of a good
conscience and the belief in a future
life.” 2
Léon Denis, the great apostle of
Spiritism, expressed himself during the
Spiritist Congress in Liège - Belgium
(1905): “Spiritism is the ray of hope that
comes to illuminate our dark universe,
our land soaked with blood and tears; it
is the joyful ray that comes to visit the
rooms of misery, that penetrates the sad
homes where unhappiness dwells, where
suffering wails.”
May we, the castaways of various
existences, strengthen our faith and
focus on what is really important,
enveloping ourselves with courage so
that we can visualize, even within the
cloudy skies of our thoughts, the glow of
a dawn that announces new times,
better times for humanity.

Translated by João Korngold (United States Spiritist Federation)
1
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KARDEC, Allan, The Gospel According to Spiritism, chapter 6, item 5.
KARDEC, Allan, The Spirits’ Book, Book IV, chapter 1, question 922.
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Abstract

Based both on the figure of Alexander von Humboldt (1769-1859), who galvanized the
world with his thinking, influencing generations from Charles Darwin to the present day,
and on the information provided by his Spirit to Allan Kardec a few days after his
discarnation, this article intends to propose the perspective that, in Creation, all worlds
are in solidarity with one another. The most purified souls travel between them, helping
their brothers and sisters with the superior values they’ve already acquired, assisting
in speeding up the moral progress of these siblings. These high order souls unravel more
easily the mysteries of Nature, but they still feel the researcher’s vertigo in the face of
the abyss. Enchanted and continually surprised by the overwhelming majesty of the
infinite, they speak of God in different languages, from Keywords: Universal
science to art. They do not always name the Creator in a Solidarity, Nature,
conventional way, but it is God’s signature that is always on
Humboldt, God.
display as a result of their research: providence, wisdom,
harmony.

“[...]The great forces that animate the
universe proclaim the reality of divine
intelligence; beside them, the majesty
of God has been manifested in history by
the action of great souls, who, like huge
tidal waves, bring to earthly shores all
the powers generated by deeds of
wisdom and love.” (Denis 2019, 17)
Six years after having professed his
intention to publish his life's work for the
first time, Alexander von Humboldt
(1769-1859) had not yet sent to his editor
the manuscript of the first volume.
Whenever he became too frustrated, he
would leave his books and manuscripts
unopened on his desk and head to the
observatory, located about two miles
from his home in Berlin, to peer through
the big telescope, and the Universe
would reveal itself in all its glory. It was
there, before that outpouring of blinking
stars, distant nebulae and artfully
painted planets - moments of intense
beauty - that he would get the necessary
inspiration to continue. (Wulf 2015, 5501)
About four decades earlier, in 1804, the
year when Hippolite Léon Denizard Rivail
Between 1799 and 1804, Humboldt crossed presentday Venezuela, Colombia, Ecuador, Peru, Cuba and
Mexico, with the authorization of King Carlos IV of
Spain, having covered a total of 5,996 miles on foot,
on horseback or in canoes. During his navigation, he
made observations in the areas of astronomy,
meteorology and magnetism, as well as measured the
temperature and chemical composition of the sea. He
collected several specimens of unknown animals and
plants, improved maps, took meticulous notes of the
temperatures of rivers, soil and air, as well as
atmospheric pressure, magnetic inclination, longitude
and latitude. For the first time, nature was presented
as a global force with the corresponding climatic zones
1

was born and Napoleon Bonaparte was
crowned in the Notre-Dame de Paris,
Alexander von Humboldt returned from
one of the most remarkable scientific
expeditions of all time: a journey that
lasted five years across the American
continent.1 He got back to Europe
bringing dozens of notebooks, hundreds
of drawings, thousands of astronomical,
geological
and
meteorological
observations, and thousands of plant
specimens, some of which were still
unknown to European botanists (Wulf
2015, 256). This exuberant legacy would
occupy the researcher in the writing of
thirty volumes, for the three decades
that followed.2
After that, Humboldt affirmed: “The
mad frenzy has seized me of representing
in a single work the whole material
world”. At the age of 65, he began what
he considered to have become his most
influential book: Cosmos. A Sketch of the
Physical Description of the Universe,
that was as a “sword in the breast that
now has to be drawn”.(Wulf 2015, 536-7)

throughout continents. An integrated world, where
everything interacts.
2 His book Views of Nature, one of the works resulting
from the expedition to the Americas, would inspire
several generations of scientists and poets. Charles
Darwin read and reread it several times throughout his
life, highlighting and taking notes in each of his copies,
at each new reading, as if it were his first time.
Darwin's expedition aboard the Beagle happened on
account of Humboldt. Jules Verne, who had read all of
Humboldt's books, was inspired by his adventures and
quoted him in his works. Captain Nemo, from the
Twenty Thousand Leagues Under the Sea, had
Humboldt's complete work. Wulf, The Invention of
Nature, 307-8.

In order to carry out this task, Humboldt
recruited an army of helpers, all experts
in their fields, which made waves of
knowledge reach Berlin in an everincreasing flow over months. These
materials had to be to be analyzed,
understood and incorporated, making
the total data grow and multiply
endlessly, giving the impression of a task
that would be impossible to accomplish.
In addition to the material he received,
he had his own observations, which in
part resulted from the numerous
expeditions he carried out, from
Chimborazo (in the equatorial Andes, at
the time thought to be the highest
mountain in the world, explored on his
trip to the Americas) to the Caspian Sea
(in Asia, investigated during his
expedition to central Asia).
The writing of Cosmos' five volumes
occupied the last twenty-five years of his
life, and were meant to bring together
everything in the heavens and on earth,
“ranging from distant nebulae to the
geography of mosses, and from
landscape painting to the migration of
the human races and poetry” (Wulf 2015,
536). It was a book about Nature, and as
such, should produce an impression as
powerful and overwhelming as Nature
itself, which he loved unconditionally.
The Cosmos explored the “wide range of
creation” (Wulf 2015, 537), addressing a
variety of subjects. It was not, however,
an
encyclopedic
compilation,
as
Diderot’s Encyclopédie, for example,
since Humboldt was interested in the

connection found in the “never-ending
activity of the animated forces”, linked
through a “wonderful web of organic
life” (Wulf 2015, 560-2).
At a time when Science deprived Nature
of its magic as a result of the slow
uncovering of its secrets, Humboldt
always believed that Nature’s splendor
would only keep bringing “excitement,
astonishment and wondrousness” (Wulf
2015, 560), no matter how much it was
described or explained.
In 1911, Léon Denis wrote about the
Universe: “It is the majesty of a
mysterious power, of an intelligence that
does not impose itself, but rather hides
itself in the midst of things, revealing its
presence to thought and to our hearts,
and attracting the seeker like an infinite
abyss.” (Denis 2019, 15)
This description fits Humboldt’s profile
perfectly. The man who acted as a
professional scientist, even before the
term was used for the first time, seems
to accurately embody the researcher’s
vertigo before the majesty of a power
and intelligence that strikes both
thought and heart. But rather than
thought and heart, Humboldt makes use
of
the
terms
intelligence
and
imagination, with imagination being
used to indicate the opposite of rational
thinking, alluding to the experiences

that relate to feelings3, which brings his
formulation close to Denis’.
Humboldt’s attraction to the wonders of
the Universe, regarding both the
macrocosm and the microcosm, is
undeniable. From a very early age, he
felt a kind of feverish restlessness, an
irrepressible need to leave and explore
the world. His eagerness for knowledge
led him to use a significant part of his
large
inheritance
toward
the
aforementioned American expedition as
soon as he was freed from the obligation
of following his mother’s wishes. We can
better understand his exuberant impetus
when we find out, through Allan Kardec’s
research, where his Spirit came from,
which mission he had embraced and what
kind of connection he had with Earth.
Having decided to evoke Humboldt only
a few days after his death4, Kardec
communicated with his Spirit during the
sessions of the Parisian Society for
Spiritist Studies on May 13 and 20, 1859.
Their exchange was published in the
Spiritist Review of June of the same year,
under the heading: Family Conversations
from Beyond the Grave: Mr. Humboldt.5
Showing himself to be completely free
Following the flow of the Kantian ideas that reached
him, in part, via Goethe.
It was the emphasis on individual perception and
subjectivity that allowed Humboldt to link the
mechanistic view of nature to the poetry of the
Romantics, which equipped him with ‘new organs’ with
which to approach the natural world. See Wulf, The
invention of Nature, 96-7.
4 Humboldt passed away on May 6, 1859. His funeral
ceremony in Berlin comprised a procession of mourners
that was about a mile long.
5 As an addendum to the main subject of this article,
it’s interesting to note that one of the most used
3

from any influence of matter, Humboldt
said that his previous incarnation had
taken place in a very distant world,
unknown to terrestrial astronomers and
superior to the Earth: “It is far from you
if you take into account your distances,
the worldly measures. However, it is
close if you use God’s ruler and if from a
single gaze you try to embrace the whole
Creation” (Kardec 2016, 278). A happy
world, inhabited by good Spirits:
“Nothing blocks the development of good
thoughts there; nothing stimulates the
recollection of bad thoughts; it is
complete happiness since everyone is
content with oneself and with those who
surround them. With respect to matter
and to the senses, any description would
be useless. How much of a simplification
in the engines of society! Now that I am
capable of comparing the two, I am
surprised by the distance. Do not think
that I say so in order to discourage you.
No. Much to the contrary. It is necessary
that your spirit be very much convinced
of the existence of those worlds. You will
then feel an ardent desire to reach them
and your work will pave the way. (Kardec
2016, 277). Humboldt revealed he was
happy to have sensibly fulfilled his
mission, which was one of service to
article titles in the Spiritist Review was “Family
Conversations from Beyond the Grave”, sometimes
also named “Conversations from Beyond the Grave”.
Being practically a monthly item in the first years, it
appears less and less often throughout the history of
the Review, until disappearing completely from its
table of contents in 1867. It is likely that, after the
first few years of the Review, Allan Kardec considered
that the study of the subject was complete, or perhaps
that the evocations made afterwards did not add new
information to the data they had obtained and
published until that point.

Humankind. Several candidates offered
themselves for the mission, to share a bit
of their abundance with those who
lacked it. “One does not give to the rich.
I wanted to give, therefore I came to the
poor’s shanty” (Kardec 2016, 277). He
also reveals his infinite pleasure for his
current condition and his reverence for
God. By the manner in which he
expresses himself, we recognize a
superior Spirit, capitulated to the
Creator's magnificence, and with a
comprehensive view of Creation itself.
His type of knowledge transcends any
human reference, which is why his way
of being and thinking about the world
around him was so absolutely unique
while he was on Earth.

such speed that it was sometimes hard to
follow.” (Wulf 2015, 79-80)

Johann Wolfgang von Goethe (17491832) who, evoked by Allan Kardec,
reported that he had also came to Earth
from another sphere on a mission6, felt
amazed by the intellectual brilliance of
Humboldt, of whom he was a very close
friend.7
Goethe
always
emerged
invigorated after each visit Humboldt
paid him, and said that his friend would
make him dizzy with ideas; that “he had
never met anyone so versatile”, whose
drive “whipped the scientific things with

Some of his views were so different that
even his translator felt the need to add
notes questioning them. In fact, some of
them only lately have been proven valid,
like the problem of deforestation and
other environmental concerns (Wulf
2015, 492-3).
For a while, Humboldt was forced to stay
in Berlin to entertain the intellect of the
king, because he had spent all of his
inheritance money on his scientific
studies, and his patron (Friedrich

Goethe was evoked at the Parisian Society for
Spiritist Studies on March 25, 1856. His interview was
published in the Spiritist Review of June 1859. The
planet from which Goethe came was probably less
evolved than Humboldt's. See: Kardec, The Spiritist
Review - 1859, 284.
7 Humboldt had a kind of magnetizing, contagious
personality. The period in which he and Goethe kept
in touch was one of the most productive in the life of
the German poet. When he was with Humboldt, “his
mind worked in all directions.” It was Humboldt who
advised him to publish his research on comparative

anatomy, and Faust was partly written during periods
of bursts of activity, coinciding with his friend's visits.
There are even those who find similarities between
Faust and Humboldt, in their unstoppable and frantic
search for knowledge. Wulf, The Invention of Nature,
76-7 and 94.
8 As with Goethe, who had found in Humboldt a partner
to match his reflections, Jefferson immediately
related with Humboldt. He, too, moved comfortably
around science, being obsessed with measurements,
records and data collection.
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Albert Gallatin (1761-1849), Thomas
Jefferson's
Treasury
Secretary8,
recounted that Humboldt spoke non-stop
at twice the speed of anyone he knew.
That you could learn more from him in
two hours of conversation than you
would from reading books for two years,
being “a fountain of knowledge which
flows in copious streams” (Wulf 2015,
238). He spoke in German, English,
French and Spanish, all mixed within the
same speech, and made sense, as if
words were unable to keep up with the
processing speed of his privileged
intellect (Wulf 2015, 238).

Wilhelm III, king of Prussia, who had
financed Humboldt’s time in Paris for
years, while he was finishing the volumes
related to his American expedition) had
run out of patience9. Less than six
months after arriving in that profoundly
boring and not at all stimulating (from an
intellectual point of view) place, his
restless spirit began a series of sixty-one
lectures at the university, probably as a
reaction to the immense annoyance that
the situation provoked in him. He gave
lectures for six months, several times a
week, free of charge. This caused the
crowds to flock, from royals to servants,
half of them being women, who usually
did not have permission to attend either
the universities or scientific lectures.
They “were finally allowed to listen to a
clever word”. They were amazed and
enthusiastic about science, and started
to incorporate scientific terms in their
vocabulary10. On the days in which the
lectures took place, the chaos in Berlin
was such that policemen on horseback
had to intervene. The auditorium was
already crowded one hour prior to
Humboldt taking the podium. “The
lectures were a portrait of a vivid
kaleidoscope of correlations that
spanned the entire universe” (Wulf 2015,
442). The experience was unforgettable.
Humboldt led the spirit of the listeners
from the beauties of the Universe to the

depths of the oceans. Science was
democratized and popularized.

Over this period of his life, Humboldt spent most of
his time at Court, travelling from Palace to Palace, and
was only able to work during the night, between
midnight and 3 in the morning. Wulf, The Invention of
Nature, 431.
10 Andrea Wulf narrates a very funny episode,
described by the director of the Singakademie to
Goethe. A lady was so impressed by Humboldt's

descriptions of Sirius that she asked her tailor to make
the sleeves of her dress “twice the size of Sirius”.
Ibid., 442.
11 Despite being little known today, in his day no one
equaled Arago in knowledge or intellectual dexterity;
he was almost unanimously recognized by his peers as
the most influential scholar of his time.
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Andrea Wulf, author of the most recent
biography of this amazing polymath, says
that “one of Humboldt’s greatest
achievements had been to make science
accessible and popular” (Wulf 2015,
763). “His beliefs in the free exchange of
information, in uniting scientists and in
fostering
communication
across
disciplines, are the pillars of science
today. His concept of nature as one of
global patterns underpins our thinking.”
(Wulf 2015, 765)
What we intend to demonstrate is that,
in fact, his way of assimilating and
articulating what he observed was very
different from the standard of his time,
so much so that, as usually happens with
visionaries, many of his assertions would
only be universally accepted much later.
All of this match with the information he
provided to Kardec about having his
origins on a more evolved and distant
sphere.
As mentioned before, at a time of so
many significant advances, it’s difficult
for us not to suspect that many other
Spirits
would
be
reincarnated
simultaneously,
under
identical
11
conditions . Our suspicions immediately

fall on François Arago (1786-1853), the
famous mathematician and astronomer,
identified by Humboldt as the Spirit who
offered him his hand on the way back to
their spiritual homeland12. In life,
Alexander and François were the best
friends, “conjoined twins”13, according
to Humboldt (Wulf 2015, 521). Arago was
the
only
person
he
trusted
unconditionally.
They
had
fiery
discussions that did not always end well,
but their grievances never lasted14.
According to Arago himself, the
connection between the two “lasted over
forty years without a single cloud ever
having troubled it.” (Chisholm 1911, 312)
It seems interesting to remember that
Arago was one of the Spirits that
collaborated in the Codification. We can
find his message “Signs of the Times”, in
Genesis (Kardec 2011, 411). As a
collaborator of the Spirit of Truth,
whether he was or wasn’t strongly
connected to this world, what seems
certain is that he was also a superior
Spirit, a divine messenger, who came
with the mission of contributing to the
progress of Humankind, which is why
Humboldt and Arago related with each
other so much when they met in the
same earthly battles.
In fact, that happened because great
souls are in tune with one another, which
“‘Have you seen Arago again, after you returned to
the spirits’ world?’ ‘It was him who reached out to me
when I left your world’”. Kardec, The Spiritist Review
- 1859, 279.
13 Moreover, there were several figures that Humboldt
identified as his twin souls, notably Charles Darwin
himself, despite being forty years Darwin’ senior.
Wulf, The Invention of Nature, 521.
12

is why we find so many convergences:
“The sympathy attracting one spirit to
another is the result of the perfect
harmony of their predispositions and
instincts, [...] (of) equal degree of
elevation.” (Kardec 2020, 144). But also
because solidarity is a universal law:
“The entire universe is subject to the law
of solidarity. The worlds lost in the
depths of the ether, the stars which, at
millions of leagues apart, intersect their
silvery rays, know each other, call each
other, and answer one another. [...] A
human soul can only really progress by
living in collective life, working for the
benefit of all. [...] Among evolved souls,
the feeling of solidarity becomes intense
enough to change into perpetual
communion with all beings and with
God.” (Denis 2019, 30 - 33)
Subjecting themselves to the adversities
of material life on an inferior planet,
Humboldt and others like him voluntarily
submit to the beautiful law of universal
solidarity, keeping with the wise designs
of Providence. They reincarnate in
backward worlds and assist with the
progress of said places, while enriching
their own experience and knowledge.
Nothing is in vain, nothing is futile!
Earthly authors point out the fact that
Humboldt's Cosmos is a cosmos without
Whenever they were not physically close, they would
write to each other. Their letters were published in
1907: Correspondance d'Alexandre de Humboldt avec
François Arago (1809-1853). The work is 400 pages
long, and comprises more than three decades of
exchanged mail.
14

God, since that word never appears
throughout his extensive writing15. It
doesn’t seem right, however, to say that
the Cosmos that triggered more
commissions than Goethe's masterpiece,
Faust16, was effectively a cosmos
without God. It certainly was a cosmos
without the God of religions, the
anthropomorphic entity conceived by
humans, but not without the God that
Humboldt objectively venerated through
his work.
Kardec, eight years and eight months
after Humboldt's death, stated that “God
per se does not appear but is affirmed
through God’s works.” (Kardec 2011, 62)
And he also says: “Looking around
oneself at the works of nature, observing
the foresight, the wisdom and the
harmony that preside over all things, one
realizes that there is not one of them
that does not surpass the highest reach
of the human mind.” (Kardec 2011, 60)
To which Denis adds: “Do not seek God in
temples of stone and marble (...) but in
the eternal temple of Nature instead, in
the spectacle offered by the worlds
traveling the infinite expanse of space,
in the splendors of life which flourishes
in their surface, in the view of varied
horizons: plains, valleys, mountains and
seas, such as we have in our earthly
dwelling. Everywhere, under the light of
day or the starry cloak of night, on the
Cosmo came to be considered a blasphemous book
by a German church, which accused Humboldt of
having made a pact with the Devil. Wulf, The Invention
of Nature, 569.
16 More than 20,000 copies of the German edition were
sold in the first few months alone. When the second
15

edge of tumultuous oceans or in the
solitude of forests, if you know how to
withdraw yourself into an inner retreat
you will hear the voices of Nature and
the subtle teachings it whispers in the
ears of those who venture to penetrate
its recesses and study its mysteries.”
(Denis 2019, 14) And also: “The pure soul
communicates with the whole nature; it
is inebriated with the infinite splendors
of the Creator’s works. The stars in the
sky, the flowers in the meadow, the
murmur of the running stream, the
variety of earthly landscapes, the
fleeting horizons of the sea, the serenity
of deep space, absolutely everything
speaks a harmonious language to it.”
(Denis 2019, 33)
In an identical perspective, Camille
Flammarion stresses the importance of
the
experience
of
fruition,
an
experience that is also aesthetic,
resulting from the contemplation of
nature as a complement to the
knowledge that results from the use of
reason and the elaborations of
intelligence: “To the eyes of the soul it
pleases to fall in love with the celestial
radiation, which is abundant in all
Nature. Here, it is no longer the
discussion, but the contemplation
gathered from the light and life
resplendent in the atmosphere that
shines in the chromatism of the flowers
volume was published, in 1847, bribes were offered
and book quotas for booksellers were intercepted and
diverted by agents who wanted to supply their
desperate customers. Wulf, The Invention of Nature,
559.

and shines in their nuances; that
circulate in the foliage of the woods and
envelop the innumerable throbbing
beings in the bosom of Nature in a
universal kiss.” (Flammarion 1987, 378)

because, for him, these were effectively
landscapes never seen before. He had
never been incarnated here; there was
no parallel between everything he knew
and the world he now visited.17

Humboldt, in his construction of
knowledge, assimilated both subjective
experiences, which resulted from
contemplation,
and
objective
experiences
of
records
and
measurements,
resulted
from
observation. It seems to us that he
embodied the example of one of those
more refined souls, referred to by Denis,
continually amazed and enchanted by
the beauty of nature. Ecstatic, he
enjoyed it as much as he studied it. It
seems to us that, on certain occasions,
he must have resembled a child seeing
the world for the first time, lying in a
hammock fastened to palm trees, at
night, in the middle of the jungle.
Protected on top by lianas and vines lit
by the camp, under heavy rain, with
white smoke spiraling up to the sky,
extolling the sublimity of the moment or
describing the Orinoco (the largest South
American river) as a blanket of humidity,
suspended on its riverbed, the colorful
arches in the great rapids, its dark
surface mirroring the constellations of
the southern hemisphere, the rainbow
rings around the moon... Perhaps

From the information that he himself
provided to Kardec, we understand that
he was in fact a new student. Everything
was an exciting and challenging novelty
for him on Earth, which left his mind in
an uproar, thirsty for knowledge.18 In his
world of origin, there was no sun, and the
luminosity obeyed different principles.
(Kardec 2016, 278) Perhaps that was the
reason why his last words regarded the
glorious sunbeams that came through his
room and that seemed to “call Earth to
the Heavens!” (Wulf 2015, 634) He was,
in fact, an extraterrestrial suffering from
the ‘researcher’s vertigo’, to which
Denis refers, despite his vast previous
experience and his unequivocal progress.
Divine majesty continuously seduced and
surprised him, observing a new sanctuary
of Creation, infinitely diverse, that never
contradicts but also never repeats itself.

There is, in his biography, a delightful detail, which
in our opinion portrays well his enchantment by
nature: Humboldt created an instrument to be able to
measure the “blueness of the sky”, the cyanometer.
See Wulf The Invention of Nature, 590.
18 He went so far as to assure Kardec that certain
sciences were totally unknown to him: “...what you

have just asked me has no relationship with all that I
was able to learn in my existences prior to this one that
I have just left, so different from the others.
Astronomy, for example, was a completely new
science to me.” Kardec, The Spiritist Review - 1859,
280.
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Kardec says, in Genesis, that: “Nature
has never contradicted itself. The
emblem of the universe has only one
motto: UNITY - DIVERSITY. Ascending the
scale of worlds, unity, both in harmony
and creation, is found at the same time

that an infinite diversity is found in the
immense
flowerbed
of
the
stars. Traversing the degrees of life from
the least of beings up to God, the grand
law of continuity is recognized.” (Kardec
2011, 120) “May your studies be applied
to the beings that soar through the air;
may they descend to the violet growing
in the woods; may they break open the
depths of the ocean; in everything and
everywhere you will read this universal
truth: all-powerful nature acts according
to places, times and circumstances. It is
one in its overall harmony but multiple in
its productions.” (Kardec 2011, 145)
Humboldt, like others, understood this
diversity and sought to encompass it.
Whether it was talking about the “web of
life” or the “cheering breath”, whatever
it was that he worshiped and before what
he bowed to, he found himself deeply
above most beings’ abilities. No
description could achieve such splendor.
It does not appear, in fact, that he
sought the God of men, but it appears
that he sought, and managed to find, a
greater order that directs everything, a
harmony that links everything that
exists, a logic, a reason for being that
constituted the greatest pursuit of his
entire existence.
Andrea Wulf describes, with a touch of humor, an
episode between Humboldt and Goethe, which
demonstrates the fascination of the former with
volcanoes. His obsession with the subject led him to
investigate them as much as he could and to make
science overcome the limitation of only knowing Etna
and Vesuvius, the only active ones in Europe. This
situation would lead Goethe to play with him, in a
letter in which the poet introduced him a female
friend: “since you belong to the naturalists who
believe that everything was created by volcanoes, I’m
sending you a female volcano who completely scorches
19

When we read about his fascination
around
volcanoes19,
about
how
bewitched he felt when, at the top of the
world, on top of a mountain, on the edge
of a gorge, his soul, touched, moved
even higher, we cannot help thinking
about the image created by Allan Kardec
of Men on the Top of the Mountain.20 His
vision, with regard to the nature of our
world, was just like that vision of the
traveler at the top, with an allencompassing look, in a gigantic puzzle
in which all the tiny pieces fit together,
forming a whole, a perpetual interrelationship, an intricate fabric, in
endless activity. (Wulf 2015, 560)
We will end this article by quoting again
Léon Denis, who masterfully synthesized
the relationship between research in the
material world and the existence of a
supreme power, the unity, in which all
variety is integrated, within a framework
of perfection:
“All the researches, all the works of
contemporary science, concur to
demonstrate the action of natural laws,
which a supreme law connects and
encompasses in order to form the
and burns whatever is left.” Wulf, The Invention of
nature, 191-2.
20 “Dematerialized spirits are like the man on the
mountain: space and length of time do not exist for
them. However, the extent and penetration of their
sight are proportional to their purification and their
level in the spirit hierarchy. In comparison to low order
spirits, they are like persons armed with powerful
telescopes alongside those who have only their naked
eyes. Among the latter, the range of sight is limited
(...)” Kardec, Genesis, 367-8.

universal harmony. By this law, a
sovereign intelligence is revealed as the
very reason of all things; a conscious
reason, universal unity toward where all
relations converge, connect and merge;

and where all beings come to draw
strength, light and life; the absolute and
perfect being, immutable foundation and
eternal source of all science, truth and
wisdom; of all love.” (Denis 2019, 8)

Translated by Barbara and David Hawksley (USSF – United States Spiritist Federation)
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Abstract
God, supreme intelligence of the universe, primary cause of all things. It is present in
every era of humanity. It is studied by religion, science and philosophy. Philosophical
theodicy studies God by reason; theology studies God by
revelation. Spiritism presents the idea of God’s existence by Keywords: God,
means of philosophical reasoning, making use of the interaction Spiritism,
with the Spirits who guided Allan Kardec in this and other subjects. philosophy,
God is studied by seeking its moral and metaphysical evidence, its nature,
nature and attributes. Its immanence and transcendence are
immanence.
present in the universe and in living beings.

INTRODUCTION
God, one of the most spoken words in the
world, in many situations, either good or
bad. The concept of the existence of God
is present in people’s ideas, but how can
we feel, understand it? Cardozo (1976)1,
in a poem called “Where is God?” says in
the first stanza:
“Where is God? The scientist asks,
No one has ever seen Him.
Who is He?
The materialist rushes to answer:
God is only an invention of faith.”
“God is only an invention of faith”, this
last verse shows us that the inquiry about
God frequently pervades elements
coming from religion. Since immemorial
times, religion was in charge of speaking
about God. What is seen, as a rule, are
devotional talks, following one or
another aspect of classical theology
applied to this or that religion.
God can also be understood by other
means than only classical theology.
Philosophy is one of these other means.
In philosophical terms, the approach
follows a route, so to speak, different
from the devotional route. Instead of
elements of classical theology, which
studies the divine facts in the light of
“revelation”, philosophy seeks the

Cited in the booklet PBDE (Basic Program of the
Spiritist Doctrine), edited by the Spiritist Center Luz
Eterna, from Curitiba – PR, volume I (1981, 51)
2 Theological-philosophical system emerged in the 13 th
century that sought to coordinate philosophy and
theology, aligning natural knowledge to revealed
1

rational prism for the study of God. It is
the “philosophical theology”.
Mondim
(1997,13)
speaking
of
“philosophical theology”, says:
“Philosophical theology is the rational
study of God, that is, it is the study of
existence, nature, attributes, God’s
operations, such as can be captured by
human intelligence when reflecting on
the phenomena (all phenomena) that we
can experience in this world”.
Mondim adds that, in the sphere of
thought of Scholasticism2, the material
object of philosophical theology is God
and the formal object is the rational
reflection on God. By this thought,
philosophical
theology
seeks
to
understand God by strengthening
relations with the philosophy of religion
and metaphysics.
In the same philosophical rationale,
“theodicy”, whose etymology brings the
idea of “God’s justification”, also studies
God through the prism of reason. Rather
than the classical theological aspect of
revelation (religion), we seek, through
theodicy, a rational way of studying the
idea of God.
In the words of Santos (1964, 298)
theodicy is “a rational science based on
the natural resources of human
intelligence”.

knowledge (reason and faith). Aristotelian syllogism
was the form of reasoning. It lasted until the end of
the 18th century.

NATURE OF GOD
For Theodicy, in the understanding of
Santos, the idea of God would comprise
an absolute essence; a perfect existence
and a universal causality.
The idea of an absolute existence has as
argument that God exists by itself and
regardless of each and every cause. The
idea of a perfect existence is that God
embraces in Its own nature the full
perfection. The idea of universal
causality comes from the thought that
God the reason of being and primary
cause of everything that exists.
Jesus, the ultimate model of the
religious thought, also presented a
philosophical idea (metaphysics) for the
understanding of God. In the dialogue
with the Samaritan woman, written by
the evangelist John in chapter 4, verse
21 (Almeida 1975, 109), Jesus brings to
light a theological dispute that nourished
differences
between
Jews
and
Samaritans. He tells the woman:
“Woman, believe me, a time is coming
when you will worship the Father neither
on this mountain nor in Jerusalem”.
The Jews understood that God could only
be worshipped in the temple (Mount
Sion) and the Samaritans comprehended,
on the other hand, that God could only
be worshipped in the mount Gerizim.
This religious stir stirred up the mood on
both sides since both wanted to
determine the way and the place to
worship God.
In the sequence of the dialogue, in the
verse 24, Jesus shows the transcendent
aspect of God. He says: “God is spirit,
and his worshipers must worship in the
Spirit and in truth”. Jesus indicates that

God transcended people’s religious
ideas, that God was not limited to the
will of one or other people.
In Jesus’ idea, described in this passage
of the Samaritan woman, God was
immanent, God was contained in
personal feeling and not in human rules
within religions. God, called Father by
Jesus, transcended the limits of religious
beliefs.
Religion (Judaism) at the time presented
God as a powerful Lord (EL SHADAI), the
lord of the armies (YAHWEH SABAOTH),
that brought the connotation of being
God an energetic, punitive being. So
strong was this idea that the fear of God
was preached.
Jesus, by calling Him Father (ABA or
ÁBBA) brought a new idea to the
enlightening about God. The Hebrew
word Aba or Ábba was a loving way to
refer to parents, the same as saying
“daddy”. Jesus, by so calling God,
presented the idea of kindness and
lovingness contained in God. Not the
Lord of the armies anymore, but the
loving and fair father.
The gospel of Luke (Almeida 1975, 83), in
chapter 11, verses 11 to 13, brings the
following line from Jesus:
“Which of you fathers, if your son asks
for[f] a fish, will give him a snake
instead? Or if he asks for an egg, will give
him a scorpion? If you then, though you
are evil, know how to give good gifts to
your children, how much more will your
Father in heaven give the Holy Spirit to
those who ask him!”
Jesus makes clear the abstract character
of God, but it manifests itself in goodness

and justice. Jesus goes from the known
(“you are mean men”) to the unknown
(celestial Father) to demonstrate by
analogy how good and fair God is,
different from the image built by religion
back then. That was the sense of the
expression “Good is Spirit”, said to the
Samaritan woman.
Spiritism, which has philosophy as one of
its pillars in its threefold aspect (sciencephilosophy-religion), presents similar
idea regarding the study of God. It also
deals with the issues of “absolute
essence”, “perfect existence” and
“universal causality”.
Kardec (2006, 71), in The Spirits’ Book,
questioned the Spirits, in an objective
way, right in the first issue: “What is
God”? And the answer was: “God is the
Supreme Intelligence, the first cause of
all things”.
The question already shows the
philosophical character that Kardec
sought for understanding God.
A relevant aspect in the question is the
fact that it was asked “what is” instead
of “who is”. The pronoun “who” is
applied to individuals, people. The
expression
“who
is”
would
be
personifying God, just as religions do.
When using the expression “what is”,
Kardec is indicating the transcendence of
God.
The answer given by the Spirits to this
question (nº 1) shows the philosophical
elements worked by theodicy. The
“absolute essence” is present when the
Spirits say that God is “the supreme
intelligence of the universe”, that is, it
is above what is understood as

intelligence. When added, to the
answer, that God is “the first cause of all
things”, it is shown the aspect of
“universal causality”. God is the causal
cause.
The philosophical analysis of God,
whether by its nature, its attributes or
evidences of its existence, leads humans
to notice and feel God in a profound way.
The definition given by the Spirits to the
first question in The Spirits’ Book,
already mentioned here, says that God is
The Supreme Intelligence of the universe
and first Cause of all things, leading to
the perception of the immanence and
transcendence of God.
God is immanent and transcendent. That
means that God is embedded in the
universe it created. God is recorded in
the soul of all living things, but It
distinguishes Itself from everything and
everyone for being an independent
reality. We have to take into
consideration that this immanence
cannot be mistaken by the idea that God
identified with the world, which is a
pantheistic idea, idea that is not
admitted by the Spirits when answering
Kardec (2006, 75) in the issue number 14
of The Spirits’ Book, that if pantheism
were true “God would not be God
because the work of creation would be
an effect and not the cause. God cannot
be both the cause and effect”.
This immanence of God does not exclude
its transcendence. God is absolutely
independent of the universe and has
dominion over all things. By this study of
the nature, evidence and attributes of
God it can be said that God is endowed
with an autonomous, intelligent and free
personality. God is the Cause, the

uncreated, the perfect being, the
absolute kindness, as Jesus well said
(Almeida 1975, 54) in response to a young
man who called him the Good Lord. In
chapter 10, verse 18 in the Gospel of
Mark it is written: “Why do you call me
good? No one is good—except God
alone”.
EXISTENCE OF GOD
Regarding God’s existence, Kardec
(2006, 72) questioned the Spirits:
“Where can the proof of God’s existence
be found”? and the answer was: “In a
premise that is applied in science: there
is no effect without a cause. Investigate
the cause of anything that is not the work
of human beings and reason shall provide
the answer”.
And Kardec adds:
“To believe in God, simply observe the
works of creation. The universe exists,
therefore there is a cause. Doubting the
existence of God would be to deny that
every effect has a cause, and to
presuppose the idea that something
could be created from nothing”.
It is noticed through the philosophicalspiritist prism that the idea of God does
not come from a “revelation” either,
from a religious dogma, but from a study
seeking the justification of God. In other
terms,
the
philosophical-spiritist
reasoning is in the sense of seeking a
reason for the existence of God.
Santos (1964, 300) writes “every
evidence of God is metaphysical, once
that God’s existence is not an object of
intuitive apprehension and can only be

Santos (1964, 298) says that through
theodicy we seek “to know the nature,
the attributes and the relations between
God and the universe”. In this way,
according to him, we can develop a
philosophical study about God in three
aspects: existence and attributes of God
and God’s relations with the world.
demonstrated
to
the
light
of
metaphysical principles”. In some sense,
didactically, it can be said that the
evidences of God’s existence can be
divided into metaphysical and moral.
Through the metaphysical prism,
according to Santos (1964, 300 – 301) four
points can be raised, which are: the
existence of the world; the existence of
the movement; the existence of life; the
existence of order in the universe.
The existence of the world and
movement are indisputable, and it would
be logical to say that the planet would
exist by itself, by chance.
A planet that follows physical laws of
rotation,
translation,
which
has
breathable atmosphere, all coordinated
by chance? If it was so, it would be an
intelligent accident and, in this case, it
would not be an accident.
The existence of life for some is, once
again, the work of chance. Well, if
chance could not have even created the
planet, would it create life? Of course
not! Life is very well organized, perfect.
Only a supreme intelligence, not
created, could create life. Life is not a
product of the universe. As Mota Júnior
rightly wrote (1998, 40), “everything
happens as if the phenomena of
macroscopic and microscopic scales,
notably in the quantum version,
manifested an order that, itself, returns

a form of intelligence, which is not the
result of chance”.
The existence of order of the universe,
where everything works in balance. They
are systems and more solar systems,
galaxies and more galaxies (billions),
everything in an intelligent movement.
All this order comes from a reason that
orders it, that is, everything has a cause
and a goal. All this universal order gives
balance to the universe and allows life.
All this intelligent order leads us to an
intelligent cause, cause that must be
prior to everything, an uncreated cause,
which is, God.
That is what Mota Júnior wrote (1998,
41):
“The image of order is found
everywhere, either in the invisible
described by quantum theory, or the
visible, in particular as presented in this
entirely new access: the deterministic
chaos theory, according to which there is
a deep order under the apparent chaos
of the phenomena, since the movement
of a simple smoke to the evolution of the
galactic superclusters. This order has led
to the presence of intelligent beings that
today reason about themselves”.
Though the moral prism, in the words of
Santos (1964, 301-302) the evidence for
the existence of God can be: a) by the
existence of the moral law; b) by merit
and demerit; c) by universal consent; d)
by the aspirations of the human soul; e)
by mystic experience.
The “existence of the Moral Law” does
not come from the physical world, does
not come from society. It is something
intimate, intrinsic to the human being.
Kardec (2006, 363) questioned about this
point of the moral law, which he called

God’s Law when asked the Spirits:
“Where is God’s law written”? And they
reply: “In the conscience”. It is precisely
this, the sense of duty that is imposed on
the human being, but which is in the
human beings themselves, or rather, in
the spiritual being that inhabits the
human species.
Regarding “Merit and Demerit”, Santos
(1964, 302) says “(…) the principle of
merit and demerit exists, and our spirit
conceives it as necessary complement to
the principle of duty”. He also says that
it is not a principle that comes from the
physical world and that is not a purely
intellectual fact. It is, according to him,
“(…) the absolute guarantee of a perfect
sanction, suitable to Moral Law, implies
the existence of a real and absolute
cause, God”.
Kardec (2006, 110), in the book Heaven
and Hell, presented, before, similar
idea. In the item “Penal Code of Life to
Come”, he presented in the 8º item the
following:
“The justice of God being infinite, an
exact account is kept, for each soul, of
the good and the evil done by it in the
course of its earthly life. No evil deed, no
evil thought, however slight, fails to
produce its own appropriate correction;
but also, no good deed, however minute,
no right feeling, however fugitive, no
virtuous aspiration, however faint, is
ever overlooked, or ever remains sterile,
even in the case of the most depraved
spirits; for they are the foundation of its
reformation and progress”.
Thus, we see that this principle of the
existence of merit and demerit is
inherent in the human being and leads to
the idea of the existence of God.

The “Universal Consent” says Santos
(1964, 301) that “the idea of God is
neither the prerogative of philosophers
or scientists nor a modern notion or a
concept of Western civilization”. It is a
universal idea in time and space. It is
observed that the idea of the existence
of God is in all people, in all cultural
forms and it is always present throughout
human history. Sometimes this idea
comes as a myth, other times as a strong
religious feeling, and even with the
mantle of philosophy and science.
Kardec (2206, 72) anticipates this
reasoning when asking the Spirits, in the
question number 5 of The Spirits’ Book:
“What inference can be drawn from the
innate perception possessed by all of
humanity concerning God’s existence”?
And the answer from the Spirits was:
“That God exists, because from where
would this idea originate if there were no
real basis? Once again, this is a corollary
of the principle stating that there can be
no effect without a cause”.
However, such assertion could fall into
the speculative field. Noticing that,
Kardec follows in the questioning and
asks (question number 6): “Could our
intuitive sense of God’s existence simply
be the result of education and the
product of acquired ideas”? And the
Spirits answer Kardec: “If such were the
case, how could this intuitive sense be
retained by primitive cultures”?
And Kardec concludes with the
observation that “If the sentiment of the
existence of a Supreme Being were solely
the result of education, it would not be
universal and would only exist, like all
acquired knowledge, in the minds of

those
who
education”.

have

received

this

Armstrong (1994, 9) brings the reasoning
that this intimate sentiment is natural in
the human being. He says that “there is
a reason to affirm that Homo Sapiens is
also Homo religious. Men and women
began to worship gods as soon as they
became recognizably humans”.
Armstrong adds:
“Religions and works of art were created
at the same time. That was not just
because they wished to provide powerful
forces; these primitive faiths expressed
perplexity and the mystery that always
seem to be an essential component of
human experience of this beautiful
world, but terrifying. As art, religion was
an attempt to find sense and value in
life, despite the suffering that the flesh
inherits”.
Regarding “Human Soul Aspirations”,
another moral evidence of the existence
of God, brings the idea of seeking
something above human limit. The soul
aspires something beyond matter. It
would be a natural consequence of the
intimate sentiment mentioned before.
It is, in the words of Santos (1964, 302):
“the sum of aspirations that leads a
human to seek, beyond the finite beings,
an infinite being, perfect and absolute,
where they can realize the full and
complete satisfaction of their tendencies
to the truth, to the beauty and all
goodness, it exists in every human
creature and appears with a more
accentuated relief in the purest, freest
and most intelligent souls”.
With regard to the “Mystic Experience”,
as a mean of evidence for the existence

of God, we might say that it is an
experimental, intimate contact between
the creature and its creator, and changes
the existential concept of those who
have it. It would be something
inexplicable without God’s intervention.
Santos (1964, 302) says that “(…) the sign
of an intuition identity that only applies
itself by the existence of the real Being
and with which (the mystics) believe in
communication”.
In this context, we have experiences
from an array of different people
throughout History, such as Paul of
Tarsus, Francis of Assisi, Theresa of
Avila, John of the Cross, among others.
Would all these people (almost
uncountable) be lying? Did they change
their lifestyle due to a false experience
with God? No, of course not.
In summary, regarding the evidences of
the existence of God, whether
metaphysical or moral, Kardec concludes
(2006, 73), in The Spirits’ Book, by asking
the Spirits (question number 9): “Where
may we see in the first cause of all things

ATTRIBUTES OF DIVINITY
Another philosophical aspect to move in
the idea of God’s existence is the study
of its attributes. Yes, no longer the bias
of seeking evidence of its existence, but
trying to understand it by its attributes.
As mentioned already, it is the object of
the study of philosophical theodicy.
Studying God from the essential
attributes of divinity, without which God
would not be God. From known elements
to get to the unknown. From noticeable

a supreme intelligence, superior to all
other intelligences”? And the Spirits
wisely answer:
“There is the proverb that dictates, ‘The
worker is known by his or her work.’ In
that case, look at the work and you will
find the author. Pride is what creates
skeptics. Arrogant human beings want
nothing to be above them, which is why
they are called strong-minded. Pitiful
beings, just one breath from God would
obliterate them!”
And, summarizing, Kardec makes the
following observation:
“We evaluate the power of intelligence
by its works. As no human being could
create that which is produced by nature,
the first cause must be superior to
humans. Regardless of the wonders
accomplished by humankind, human
intelligence itself has a cause and the
greater the results achieved, the greater
the cause of which it is the effect. It is
this supreme intelligence that is the
first cause of all things, whatever name
humanity may bestow upon it”.

effects to unknown causes, as Santos
says (1964, 303):
“As effects always present certain
similarities with the cause that produced
them, our knowledge of divine nature is,
without a doubt, real. However, it keeps
incomplete
and
imperfect,
once
something can only be perfectly known
when considered in itself. Since God is
the infinite and absolute perfection and
our relative and limited intelligence, we
will never learn the divine nature in the
fullness of its attributes”.

Kardec (2206, 74) anticipated this
philosophical reasoning when asking the
Spirits in the question number 10 in The
Spirits’ Book: Is humanity capable of
comprehending the essential nature of
God”? And the answer was: “No, human
beings lack the sense required to
comprehend it”.
The “no” in the answer does not mean a
prohibition, but a factual impossibility.
When they say it lacks the “sense” in
human beings, the Spirits wanted to say
that humans haven’t developed enough
to perfectly understand the nature of
God. The human being does not have the
necessary faculties for such yet.
Considering, then, that humans lack this
sense, Kardec moves forward and asks
the Spirits (question number 11): “Will
humans ever be able to understand the
mystery of Divinity”? And the answer
was: “Humans will see and understand
God when their spirits are no longer
obscured by matter, and when they have
come closer by striving for perfection”.
This answer shows the evolving nature of
the human being that at this point is, so
to speak, in humanity’s childhood. As
humans
evolve,
in
moral
and
intelligence, they will better understand
the existential concept of God and will
be able to have a clearer and fairer idea
of divinity but will be still incomplete
regarding the absolute that is God.
Kardec, in the following question (nº 12)
proposes to the Spirits: “If we cannot
comprehend the essential nature of God,
can we grasp an idea of some of God’s
perfections”? And the answer was the
following: “Yes, some of them. Human
beings understand them better as they

rise above matter. They catch glimpses
of them through thought”.
In a certain way, so to speak, in line with
Kardec, regarding the attributes of
Divinity, Santos (2964, 304-305) writes
that God has three sets of attributes,
which are: entitatives (simplicity,
infinity,
unicity,
immensity,
immutability and eternity); operational
attributes (intelligence and will); moral
attributes (wisdom, goodness, justice).
Kardec (2206, 304-305), presented to the
Spirits certain attributes of God by which
one could have an idea about its nature.
Kardec proposed didactically (question
nº 13 in The Spirits’ Book) attributes of
Divinity, saying that God is: eternal,
infinite, unchangeable, immaterial,
unique, all-powerful, supremely just and
good (notice that Kardec, without
splitting the attributes into groups,
anticipates what Santos presents a
century later).
The Spirits, answering Kardec’s propo-sal
(item nº 13), say:
“From your point of view, yes, because
you think that you sum up everything in
those terms. However, you must
understand that there are things that
transcend the intelligence of even the
most intelligent human being, and that
your language cannot express. Reason
tells you that God must possess all these
qualities in the supreme degree because
if one of them were short or not
possessed to an infinite degree, the
Creator would not be superior to
everything and everyone, and thus would
not be God. To be above all things, God
must have no variations and must have
no conceivable imperfections”.

The Spirits make it clear that this
proposal from Kardec is purely didactic.
It was made from the limited view of a
human being. God surely has these
attributes, but many others that human
language cannot express.
What calls our attention in this reply
from the Spirits is that they say that God
must have no variations or present
human imperfections.
They said so because many times God
was presented with more human than
divine characteristics. This can be
noticed in the book “Exodus”, in the Old
Testament, Almeida (1975, 77) when
attributing feelings to God that
contradict its goodness, presenting God
as zealous, annoyed and punitive, that
visits “the iniquity of the fathers upon
the children unto the third or fourth
generation of them that hate Me”.
Obviously, such attributes could not be
seen in God. They were attributes built
by humans, or rather, attributes proper
to human beings that were placed in
God. In this sense, Feuerbach (1988, 55)
states:
“The way man thinks, the way a man is
intended, so is his God. The
consciousness about God is the
consciousness that man has about
himself, the knowledge of God and the
knowledge that the man has about
himself. By God you know man and viceversa by man you know his God; both are
the same thing”.
Although through the materialist prism of
the materialist and humanist philosopher
Ludwig Feuerbach (contemporary of
Kardec), the fact is that the human being

idealizes God according to their own
concepts.
In this aspect, Mondin (1997, 297) writes
that “The Absolute is a name that
frequently is given to God. By that, we
mean that God is solutus, “free”. God is
not tied to any conditioning, it does not
have bonds”.
Therefore, the Spirits said that the
human being is not developed enough to
understand the intimate nature of God.
In this sense, Kardec proposes to the
Spirits attributes for divinity.
The first attribute that was proposed is
that “God is eternal”, encompassing the
attribute “infinite”. God has neither a
beginning nor an end. Kardec says (2006,
75) that if God “had a beginning, it either
would have had to spring from nothing,
or have been created by a being that
existed before God. This is how we
gradually arrive at the idea of infinity
and eternity”.
The second attribute that was proposed
by Kardec is that “God is unchangeable”.
For Kardec if God were subject to
changes, the universe would not have an
order or even stability. For Santos (1964,
304) “every change consists of a progress
or a decay. Only the imperfect beings
change and transform”. Thus, God being
absolute, perfection cannot be subject
to changes.
The third attribute is “God is immaterial.
Since God is unchangeable it cannot have
anything that is matter, since matter is
subject to transformations”.
The fourth attribute is that “God is
unique”. Of course, because if there

were another God, in the words of
Kardec, “there would be neither unity in
the plans of the universe, nor power in
its organization”. The idea of having two
Gods equal in perfection would cause
them to mistake one for the other or,
being different, they could not be both
perfect, since the difference between
them would make one of them perfect or
neither one.

The sixth attribute proposed by Kardec is
that “God is supremely just and good”.
Kardec says, mentioned already, that
“The great wisdom of the Divine laws is
clearly revealed in the smallest and the
greatest things. This wisdom makes it
impossible to doubt God’s justice or
goodness”. It is like saying that the laws
of God are just good and kindly just.

The fifth attribute is that “God is allpowerful”. The attribute of being
unique. If it were not so, something
would be more powerful or as powerful
as
God,
which
would
be
an
understatement, since the creature
would be bigger that its creator, the
work would be bigger than the author.

The principle of moral evidence of God’s
existence is revealed by this justice, that
is, “merit and demerit”. Santos says
(1964, 305) that “Possessing absolute
holiness that is the order of love, He acts
with
infinitely
perfect
justice.
Therefore, punishes the evil and rewards
the good”.

CONCLUSION
In conclusion, we might say that even
with philosophical, scientific and
theological reasoning, God is a personal
experience. In the beginning of this
article it was reproduced the first stanza
of a poem from Cardozo (1976), cited in
the booklet PBDE (Basic Program of the
Spiritist Doctrine), edited by the Spiritist

This thought is corroborated by what the
Spirits told Kardec in their answers,
mentioned already, in the issue number
5 in The Spirits’ Book, that the intuitive
sentiment that the human being has of
God’s existence proves “That God
exists”. Through religion’s path, God is
sought by revelation; through science’s
path God is sought by material evidence;
through philosophy’s path God is sought
by thought.

Center Luz Eterna, from Curitiba – PR,
volume I (1981, 51),in a poem called
“Where is God?”. Now, to conclude it, it
is reproduced the last stanza of this same
poem, that says:
“Where I feel God with more beauty
In its sublime expression
Is not in the heart of nature
But within my own heart.”

In the spiritist idea, these three paths
meet, however without merging and God
is noticed in its greatness, presence,
manifestation,
immanence
and
transcendence, considering that God is
the first cause of all things, the perfect
and supreme intelligence of the
universe, the Lord of Life.

Translated by Camila Farah Lopes (United States Spiritist Federation)
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Abstract
Human thought about God has been improving, reflecting the moral and
psychological stage of humanity. However, it was only with Jesus that God was
conceived as a loving and just Father. Faced with the mistaken
interpretations of people, Spiritism, rescues the sublime Keywords: God,
concept of the Nazarene Master. It broadens our
Jesus, concept,
understanding of God, thus calling Spiritist to live the
goodness, in order to demonstrate the intimate connection spiritist, conduct
with the Creator.

The evolutionary process of human
beings reached the species “homo
sapiens”, which means wise man,
approximately 350 thousand years ago,
getting to modern behavior about 50
thousand years ago.

believing that things and life emerged
through the action of time combined
with the effects of universal laws, such
as gravity, electromagnetism, weak
quantum and strong quantum, everything
from the “big bang”.

Therefore, reaching the ability to think,
which
means
coming
to
some
conclusions, demonstrating deductive
thinking from assumptions, arguments
and abstractions, the humans began to
question about creation. From where
everything that can be seen comes from?
The moon, the sun, the stars, the water,
nature itself, the planet, the human
being itself!

Nowadays, these lines of thought have
gained complexities, and an intellectual
duel has arisen between the creationist
(theistic) and evolutionary (atheistic)
schools.

Naturally, due to human primitivism,
limited thoughts emerged, such as the
belief in several gods, each one being
responsible for creating something. In
this line of thought, there was the God of
the sun, the God of the rain, the God of
the ocean, etc.
Human thought progressed initially, of
course, in the most compatible way with
the psychological state back then, thus in
the beginning, ideas such as the Greek
Olympus and its gods, the Roman Gods
which needed to be flattered and
pleased by human beings, resulting in
human sacrifices, animals sacrifices and
even vegetables offerings all with the
scope to please the gods.
Judaism revealed the idea of a single
God, creator of everything and everyone,
which represented a great advance in
religious thoughts. Then, other religious
beliefs emerged, based on the
monotheistic idea.
In parallel with the idea of the single
creator, emerged the supporters that the
Universe was created by chance,

However, we shall recognize that Jesus
represented the dividing point when He
presented to us the exact idea of God.
The Father, creator of everything and
everyone, who loves us deeply. God
freed from the fanatical religious
thoughts and the limited thoughts of the
materialists.
In the Gospel of John (John 4: 4-30), we
find the extraordinary passage of Jesus
with the Samaritan woman. Samaritans
had the habit of praying to God on Mount
Gerizim, whereas the Jews prayed in the
temple in Jerusalem, on Mount Zion.
The woman questioned Jesus about
which was the right place to worship
God. The Master gave an answer that still
impresses us, teaching that the time
would come when worshiping would not
take place in any of the mountains
because we should worship God in spirit
and truth. (John 4: 5-42)
It is clear that Jesus was teaching that
God is everywhere, including within us,
in such a way that we can pray to the
Father in any place and circumstance,
seeking, through this act of worship, a
spiritual and direct connection with God,
without intermediaries. He was revealing
the sincerity and greatness of faith
through our moral transformation,

aligning with Jesus' words: "in spirit and
truth".
What a change of focus about God! No
longer the Father who elects some over
others, or who prioritizes a particular
religious segment, but one who loves
everyone
indistinctly
and
unconditionally.
With the advent of Spiritism, Jesus'
tought about God was complemented
and made clear, not because the author
(Jesus) had failed, but because of human
imperfections would distort or limit the
greatness of the teachings of the Master
of Nazareth.
In The Spirits' Book, the first book of
Allan Kardec's Pentateuch, in the first
part (The Primary Causes), in Chapter I,
the spiritual benefactors brought more
direct and objective concepts so we
could understand God as the supreme
intelligence and the primary cause of all
things, presenting its attributes to us,
revealing, still, that the human being
could not understand the intimate nature
of God, who is sovereignly just and good.
It should be noted that renowned
scientists declared themselves theists,
for example, Galileo Galilei, Sir Isaac
Newton, Nicolaus Copernicus and, more
recently,
the
renowned
English
astrophysicist, Sir James Jeans.
In the light of the Spiritist Religion,
which explains the divine law of
progress, we understand that the
harmonization between both creationist
and evolutionary currents provides the
real understanding of divine creation
because God is the creator of everything.
However, it did not happen as described
in Genesis (1 and 2), which is a symbolic
description. God utilized the law of the

evolution of the species in a larger
spectrum; evolution in the two sides of
life, material and spiritual, to populate
the Earth and “many other rooms in my
Father’s house”.
From this understanding of God, who has
created us simple and ignorant in
rudimentary spiritual principles that
have being evolving for billions of years
through the inferior realms of his
creation (mineral, vegetable and
animal), we can understand the meaning
of life and all of our primary efforts must
be channeled to intellect and moral
progress.
In this way, the knowledge of God’s
material and moral laws, combined with
noble feelings, will make us find the
Kingdom of God that is within us, as Jesus
asserted.
With this belief in spirit and truth, we
will help to build the regenerated world
to come, spreading and experiencing the
message of love and goodness.
It is Jesus who asks us to let our light
shining among others so that they can see
our good works and glorify God (Matthew
5:16).
With this in mind nowadays, we still find
incredulous, atheistic and materialistic
people, with shaken faith and suffering.
This is why we are invited to live
intensely the message of love and truth
so that our little light can touch other
lives. We can then reveal the greatness
of God as God often uses the human
being itself to help other human beings.
It is up to us, therefore, the mission to
take God to our homes, being good sons,
spouses, parents, grandchildren and so
on. Having patience and compassion

towards those most difficult members of
our family, because our love is slowly
touching those hardened hearts, and
they will wake up, sooner or later,
because we are all immortal spirits
destined to fullness, under the
pedagogical law of reincarnation. After
all, God is within us!
We shall bring God to our society, to our
daily lives, at work, on the street, in
social groups. This way, our loving and
faithful words learned from Christ’s
teachings, as well as our peaceful, sweet
and serene attitudes, can show
individuals that God is in charge and that
nothing is lost, because evil and mistakes
are transitory, while good and truth are
eternal.
Wherever we are, may our virtuous and
noble actions reveal that God is always

with us. Nobody can be forgotten or
despised by God’s immeasurable love.
Some people have their souls so ill that
they do not even realize that God is
within them. They cannot feel that they
are immersed in the divine psyche;
therefore, they need to see the presence
of God through the balanced and
charitable conduct of others.
Spiritism reinvigorates the teachings of
Jesus and leaves us no doubt about the
divine fatherhood. This awake in us a
great level of sensitivity to the point of
being able to see, daily, the signature of
God around us, feeling God vibrating in
our souls. Hence, we understand the
clarity of Paul of Tarsus when he tells us:
“For in God we live and move and have
our being […]” (Acts 17:28)

Translated by Cristina Figueiredo / Clezio Eustáquio Pinto de Freitas
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Abstract
The Socratic-Platonic philosophy has a close relationship with major interest matters
for Spiritism. This article analyses some of the Platonic myths, in particular Er, the
Pamphylian, in a reading based on spiritist postulates, extracting from them the
doctrines of the immortality of the soul, of the plurality of existences, of the guardian
angel, of free will, of the law of cause and effect, and of the law of evolution... In its
making, a comparative study was performed between the Socratic dialogues of
Phaedrus, Phaedo, Gorgias, Republic, Apology of Socrates; The Gospel According to
Spiritism, The Spirits’ Book, the works of the Spirit André
Luiz, psychographed by the medium Francisco Cândido
Keywords: Spiritism,
Xavier; and Plato: the doctrine of the chosen trials, by Allan
Reincarnation,
Kardec, published in The Spiritist Review, September of
Socrates, Plato, Allan
1858. Throughout this article, and its course, it is made
Kardec.
evident the predecessor nature of the spiritist ideas
ascribed to Socrates and Plato.

“Mythology is nothing more than a picture of the spiritist life made poetry by allegory."
Allan Kardec (SR, Dec/1860)

Socratic doctrine contains high spiritual
concepts, and often stands as a sacred
hymn to the immortal soul. The platonic
dialogues, in particular the myths,
explore
themes
of
immortality,
reincarnation, evolution, free-will, and
divine justice, mirroring the beliefs of
these great philosophers.
In Phaedrus (Plato 2008), a dialogue
concerning the rhetoric of sensual love,
the soul is compared to “a pair of winged
horses and an auriga”. The pair of horses,
regardless of other views, can be taken
care of by the intellect and morals of the
auriga, the Spirit. The soul, as the myth
goes, is the wanderer of evolution; at
times it travels space – erraticity, in
spiritist terms –, at other times it
descends to matter, in multiple
reincarnations, until it equates to the
gods, i.e., to reach the level of a Pure
Spirit. Emmanuel, the noble mediumistic
advisor to Chico Xavier, regarding strictly
to the “winged pair”, writes: “It has
been said that two wings will lead the
human spirit to the presence of God. One
is called Love, the other, Wisdom".
(Xavier 1980, 4)
The allegory of the cave (Plato 2006), in
discoursing about education, celebrates
the spiritual awakening of the human
soul. The captives in the allegory,
trapped in the not knowing, have a false
idea of the world, of life, of themselves.
When one of them is freed, exposed to
the light of truth and returns to the cave,
they do not listen to him, as the
Athenians did to Paul of Tarsus in the
Areopagus.1 Socrates, explaining what he

had exposed, says that he is dealing with
the ascension of the soul to the
intelligible region, to the full truth, and
that the idea of goodness is the last
reality to be contemplated, only to be
reached with difficulty. And the wise one
adds: “It is not surprising that those who
reach this level are not predisposed to
busy themselves with human affairs, and
their souls experience the haste of
ascension and the yearning for
permanence above". (Plato 2006, p.
311). Simon Peter, Mary Magdalene, Paul
of Tarsus, Francis of Assisi, Allan Kardec
..., and many anonymous people, the
blessed ones of the Gospel of Christ,
were freed.
The fate of the souls after death, and
death itself, are likewise, recurring
subjects in Plato's writings. They are
present in Phaedo, the touching dialogue
regarding the last hours of Socrates; in
the Apology of Socrates, a monologue
portraying his defense in the Athenian
court; and in three myths which include
Gorgias, Phaedo and Republic.
Gorgias shows us the advantages of living
in goodness, since after the exile we will
all go to the “meadow at the
crossroads”, when we will be judged
according to our faults and merits,
befitting us the sour Tartarus or the
blissful Elysian Fields, in Hades2. It
teaches us that the soul carries within,
beyond the sepulcher, engraved upon
itself, what in life it had done, images
that are visible and measured by the

Acts 17:32-34
is the dwelling of the dead in Greek mythology.
It is composed of the Elysian Fields (or Elysium), the

destination of the souls of heroes, saints and poets,
and the Tartarus, the destination of evil souls.

1

2 Hades

divine judges Aeacus, Rhadamanthus and
Minos.3
Phaedo, specifically, deals with death,
saying not to fear it, since the soul is
immortal, and the righteous, during the
distribution of punishments and rewards,
will know happiness.
The last book, the tenth one, the
Republic (Plato 2006) takes us beyond
death, to sanctions and purges. It takes
us to the choice of a new existence, at
the moment of rebirth; not post mortem
any longer, but ante vitam, we pass from
life to death, and from death to life. This
is the Myth of Er.
The Myth of Er, perhaps the most
admirable of the Socratic dialogues
concerning the soul and its fate,
warranted special attention from Allan
Kardec, in The Spiritist Review,
September of 1858 (Kardec 2004, 371-9).
In an article of his own work, "Plato:
Choice of Trials Doctrine”, Kardec
aligned
brief
and
judicious
considerations about its content and
Spiritism. Within spiritist studies, Er, the
Pamphylian is considered an authentic
phenomenon of soul emancipation, as
discussed in The Spirits’ Book, Book Two,
Chapter VIII.
Below is the myth, in its entirety, to
which we added some notes.
“It is not, however, a tale of Alcinous
which I will tell you, but that of the brave
warrior, Er, from the Pamphylian tribe,
son of Armenius, and who once died in a
war. When the corpses were gathered
after ten days, already in advanced
decomposition, it was realized that his
was still fresh and unspoiled. He was
taken home and the preparations for the
funeral were made, but on the twelfth
day, when he was already in the pyre, he
Judges, Zeus’ sons. Rhadamanthus judged over the
souls in Azia, and Aeacus, of Europe. When in doubt,
the decision would fall to Minos. (Gorgias, 524a).
3

revived and after coming back to life
spoke of what he had seen in the
hereafter.”
“He said that, after his soul had left the
body, he traveled with many others to a
wonderful place, where two adjacent
openings existed upon the earth, and
opposite to them, above them, another
two upon the sky, judges sitting between
those. These, delivering their sentences,
ordered the righteous to ascend to the
heavens through the door to the right,
bearing
marks
on
their
chests
representing their sentences, and
ordering the unrighteous to descend to
the earth through the opening to the
left, bearing marks of all their deeds on
their backs. When Er himself was
introduced, they told him he should act
as a messenger to the human beings with
the goal to narrate to them things of this
place and that he should listen and look
at all that there was in that place. He
said that he saw souls leaving after the
judgment through one of the openings in
the heavens and one in the earth, while,
through the other two, souls arrived.
From the opening in the earth, souls
arrived covered in grime and dust,
whereas from the opening in the heaven
emerged clean and pure souls. And the
souls continuously arriving appeared to
have experienced long travels, so that
they went happily to the meadow, like a
crowd going to a festival, and there
made camp. Those that knew each other
exchanged greetings, and those that had
risen from the earth asked those that
descended from the heavens about
things that were there and were in return
questioned by them about what was
down there. And thus reported between
them their stories, the first crying as

they remembered all they had suffered
and saw on their journey below the
earth, that lasted for a thousand years,
whilst the second ones, that had come
from the heavens, told of delights and
visions of ineffable beauty.”
"There would be much to tell, Glaucus,
which would take too much time, but the
most important point was this: for each
of the unjust acts they had committed
and to each person they had wronged,
they were punished ten times, once
every century of their journey. Supposing
that one hundred years is the
approximate extension of a human life,
that means they paid a tenfold penalty
for each injustice. If, for example, some
of them had caused many deaths through
the betrayal of states or armies and
reduce them to slavery or, through the
participation in other crimes, they had to
suffer ten times the pain they had caused
others. But if they had done good deeds
and became righteous and pious, they
were rewarded according to the same
measure.” (Plato 2006, 447-448)
It is easy to recognize that we are facing
a singular NDE - Near Death Experience,
by reading the beginning of the Myth of
Er. The Pamphylian soldier's return to
corporeal life, after twelve days of
absence, reminds us of the incidents of
Jairus’ daughter, son of the widow of
Nain, and of Lazarus of Bethany. In
chapter XIV, “Catalepsy/Resurrections”,
from Genesis, Allan Kardec analyzes
these phenomena as “apparent death",
stating that, in some of these cases,
certain parts of the body may enter into
decomposition, without life being totally
extinguished; and in chapter XV of the
same book, under “Resurrections”, he
stresses that these miracles are in no way
contrary to the laws of nature. And in a
note to Question 424, from The Spirits'
Book, he points out that “apparent

death”, in fact, is a state of deep
“lethargy” and also notes that lethargy is
different from “catalepsy”, since the
latter is always localized and the other
generalized. That is Lazarus’ case.
The place at which the group of souls
arrived would certainly be a region of the
spiritual world that surrounds us, seen in
so many spiritist accounts, although the
science of men disdains it. The souls
freed from earthly struggles, tired from
a long and painful journey, exchanging
impressions with those who came from
higher plains, in preparation for new
challenges, are common themes of the
Spirits' narratives.
What about the openings mentioned in
the myth? Were they limited to Er's
imagination?
André Luiz, Spirit, in the dictated work
to the medium Francisco Cândido Xavier,
The Messengers, reveals to us the
existence of roads in the neighboring
spiritual spheres to the planetary crust,
destined to the free movement of
disincarnated servants and superior souls
on their way to reincarnation.
The instructor Aniceto says in the
chapter
"Preparations”,
addressing
Vicente and André Luiz: “Right, they are
habituated to the free passage
maintained by superior order to the
normal activities of our works and the
traffic of our enlightened brothers, on
the eve of reincarnation. (...) The
inferior regions, between Nosso Lar and
the circles of flesh, are so vast that they
demand an ample and well-maintained
road, requiring good conservation, much
like the important earthly routes. There,
physical obstacles; here, spiritual
obstacles. (...) Those that find
themselves on the tasks of our sacred
routine need free traffic and those
headed to the superior sphere to
reincarnation must follow the possible

harmony, without direct contact with
the expression of the lower circles. The
absorption of inferior elements would
cause serious imbalances in their rebirth.
Similar disturbances must be avoided”.
(Xavier 2006, 94-5)
André Luiz, in the same dictation still
refers to these roads, the openings, in
the chapters "On the way to the crust"
and "On the farewells".
Let us continue with Er:
“He reported some other things about
the stillborn and those who had lived
only a fleeting period, but it is not worth
narrating again here. And he also
referred to even greater rewards and
penalties for acts of piety or wickedness
performed in relation to the gods, or
parents, and suicides. For example, he
told that there he could be found when
someone asked about the whereabouts of
Ardiaeus, who was said to be the tyrant
of some Pamphylian city a thousand
years before, and having assassinated his
elderly father, his older brother, besides
having perpetrated many other wicked
acts. And he said that the one to whom
the question was addressed answered:
“He has not arrived here yet and it is
probable that he never will, for that is
one of the many terrible visions we
contemplate. When we approached the
opening and were about to leave, after
all our ailments were over, we suddenly
saw him accompanied by some others,
most of them tyrants, even though there
were some great criminals among them
whose life had been exclusively private.
They thought they were ready to go up
and leave, but the opening did not admit
their entry and there was a howl every
time one of those individuals wicked
beyond recovery or who had not been
punished enough tried to start their way
up. And there were fiery-looking men
standing by, hearing the howling, who

grabbed some of these criminals and
drove them away. But as for Ardiaeus and
others, they tied their feet, hands and
necks, spreading them on the ground and
skinning them, then dragging them
afterwards and tearing them upon
thorns, and telling to all passersby that
they would be thrown into Tartarus, then
explaining why they were treated that
way.” And he told that, of his many
fears, the greatest one experienced by
each of them was that the howling would
be heard when he attempted to come up,
and all felt deeply relieved when he was
greeted by silence. Such, therefore,
were the corresponding penalties and
punishments, as well as rewards.” (Plato
2006, 448-449)
The myth, at this step, refers to the
stillborn and those of fleeting life,
common themes in spiritist literature,
including that of his inaugural work, The
Spirits’ Book. It comments on the gravity
of the penalties to impiety committed
against parents, the gods, and to oneself,
suicide. It brings forth the case of
Ardiaeus, who took the lives of family
members and committed other crimes
against the Divine Law, describing his
ailments in the purgatory zones,
delivered in the hands of even wickeder
spirits, in scenes that appear to be
extracted from the work Liberation,
from André Luiz, psychographed by
Francisco Cândido Xavier. And let us
note here that, as stated in the spiritist
teachings, evil spirits think they are
condemned
to
eternal
suffering,
forgotten by the Creator.
Let us return to the voice of Er, the
Pamphylian:
“Each group spent seven days at the
meadow, and on the eighth day they had
to ascend and undertake a journey. On
the fourth day of that journey they
reached a place where they could look

from, to a straight beam of light that
extended above all of heaven and Earth,
more like a rainbow than anything else,
but purer and more resplendent. After
another day they reached the light itself
and there, amidst the light, they saw the
ends of their extended ties of the sky, as
the light joined the skies in the manner
of the cables that encircle the flanks of
a trireme. And from the extremities
extended the Spindle of Necessity,
through which all orbits revolve. Its shaft
and hook are made of steel, while its
spiral wheel is of a steel alloy with other
materials. Thus, was the nature of the
wheel: its shape was similar to a common
spiral, but based on Er's testimony, we
must understand its structure as follows.
It was as if a large spiraled wheel was
made hollow by being entirely
excavated, with another smaller wheel
intimately embedded within it, like
boxes that fit and rest within one
another, and there was a third wheel
within the second, and so on, totaling
eight wheels, one inside the other, with
their rims appearing as circles when
viewed from above, while from the rear
they formed a continuous wheel around
the spindle, which was moved by the
center of the eighth. The first wheel or
external wheel had the widest circle
ring; the sixth was the second largest;
the fourth was the third largest; the
eighth was the fourth; the seventh was
the fifth; the fifth was the sixth; the
third was the seventh; the second was
the eighth largest. The rim of the largest
was gleaming; the rim of the seventh was
the brightest; the eighth ring took its
color from the shine of the seventh on it;
the second and fifth were more or less
the same in brightness, more yellow than
the others; the third was the whitest of
all; the fourth was reddish and the sixth
was the second in whiteness. The entire

spindle spun at the same speed;
however, as it spins, the inner spheres or
circles revolve smoothly in a direction
opposite to that of the whole. Of these
internal spheres, the eighth was the
fastest; second came the seventh, sixth
and fifth, all at identical speed; it
seemed to them that the fourth was the
third in terms of its speed of revolution;
the fourth, third and the second, fifth.
The spindle itself revolved in the lap of
the Necessity, on its knees, and at the
top, on each of the rings of the circles
was placed a siren, who accompanied her
revolution by emitting a single sound, a
single note. And the concordance of the
eight notes produced a single harmony.
And there were three beings sitting
equidistant from each other, each on a
throne. Those were the Parcae,
daughters of Necessity: Lachesis, Clotho
and Atropos. They dressed in white, had
crowns of flowers on their heads and
sang in unison with the sirens’ song.
Lachesis sang of past things, Clotho of
present things and Atropos of future
things. With its right hand, Clotho
touched the external circumference of
the spindle aiding the spin, but made an
intermittent pause; Atropos did the same
with the internal circumferences and
Lachesis alternately assisted both
movements, one with one hand and the
other with another hand.” (Plato 2006,
449-450)
The above text seems too allegorical to
the concrete mind; it is necessary to
meditate on it, perhaps to use more
knowledge, to touch the transcendent
reality of it. From our part, on a personal
view, which has nothing absolute or
dogmatic, we have translated the figure
of Necessity as the Law of Evolution, a
determinism that we are all subject to,
and the Spindle of Necessity, the
mechanism of its execution, as the Law

of Reincarnation. And in this journey of
the soul, towards the light, by the many
wheels – the many spiritual spheres, let’s
say –, past, present and future
intertwine, in obedience to the Law of
Justice, of Love, and of Charity, forming
a harmonic whole, under the regulation
of the Parcae, the Fates.
Then, having reached the end of that
journey, in which souls saw Necessity,
the Spindle of Necessity, and Lachesis,
and Clotho, and Atropos, Er says:
“When the souls arrived at the light, they
immediately had to appear before
Lachesis, where a divine interpreter
arranged them in order, took from
Lachesis's lap a number of fortunes and
models of lives, went up to a high pulpit
and spoke to them: "here is the message
of Lachesis, virgin daughter of Necessity:
Souls that live for one day, this is the
beginning of another cycle of mortal
generation, in which birth is the carrier
of death. Your daemon will not be
destined to you by chance, but you shall
choose it. To whoever the first fortune
belongs, will be the first to choose a life
to which you will be bound by
inescapable necessity. But virtue knows
no master and each soul will hold it to a
greater or lesser extent in the measure
of the estimate or disdain attributed to
it. Responsibility rests with the one who
chooses,
with
no
responsibility
whatsoever to the god. That being said,
the divine interpreter threw the fortunes
amongst them and each one, except for
Er, who was not allowed to choose,
picked the fortune that fell next to him.
And each one that picked a fortune saw
clearly which number they had drawn.
Then the models of lives were placed on
the ground in front of them, in an
amount far greater than that of the souls
gathered there; they were of all kinds,
for there were the lives of animals there,

as well as all varieties of human lives.
There were tyrannies among them, some
of which lasted a lifetime, while others
ended up halfway through poverty, exile
and indigence. There were lives of
famous men, some of them famous for
their beautiful appearance, others for
their physical strength or dexterity in
athletics, still others due to their noble
birth and the virtues of their ancestors.
And there were also lives of men who
were not famous and had not stood out
due to any of these things. And there was
the same regarding those of female life.
But there was no determination of the
profile and quality of the soul, because
the choice of a different life inevitably
determined the alteration of the soul's
character. But all the other things were
there, mixed with each other and with
wealth, poverty, disease, health and the
conditions in between.”
“Well, it seems that it is here, Glaucus,
that the supreme danger faced by the
human being resides. As a result, each of
us has to neglect all other matters and
focus primarily on the research and
learning of those who will enable us to
distinguish the good life from the bad
and always make the best possible choice
in all situations. The human being shall
consider all the things we mentioned and
measure how they together and
individually determine what resembles
virtuous life. That way, they will know
what the good and bad effects of beauty
are when it is combined with wealth,
poverty and a particular state of the
soul. They will know the effects of noble
or vile birth, of private or public life, of
physical strength or weakness, of ease or
difficulty of learning and of all things
that either naturally belong to the soul,
or are acquired, and they will know what
result they achieve when combined with
each other. And as a result of all this,

they will be able, when considering the
nature of the soul, to rationally decide
which life is better and which is worse
and consequently make their choice,
classifying a life as worse if it makes the
soul unfairer, as better if it makes the
soul fairer and ignoring everything else:
we saw that this is the best way to
choose, be it in life or death. Then, we
have to go down to Hades imprisoned,
with an unwavering determination, to
the conviction that it is so, so that we do
not be dazzled by the wealth and other
evils of this ilk, we precipitate into
tyrannical acts or other similar
procedure, we perpetrate irreparable
evils and suffer even worse evils. And we
always need to know how to choose the
median in such lives and how to avoid
one extreme or the other, as far as
possible, both in this life, in this world,
and in all those to come. That is how a
human being becomes maximally
happy.” (Plato 2006, 450-452)
Although mentioning metempsychosis in
these lines, the myth continues to
punctuate varied subjects and topics
from Spiritism.
Led to the presence of Lachesis, as souls
hear from the hierophant, the divine
interpreter, that they must return to
earthly struggles, through the doors of
reincarnation. They are told to choose
their own genie or daemon, that is none
other than the protector spirit,
according to The Spirits’ Book. Likewise,
free will is enunciated, seeing that divine
goodness also offers infinite models of
earthly life – mixed with each other and
with wealth, poverty, illness, health and
the intermediary conditions between
them –, allowing the soul to take the one
most desired, in the construction of its
own progress; then it is pointed out that
it is necessary to distinguish which life is
better and which is worse for the soul,

according to which it makes it just or
unjust; and advises, for maximum
happiness, an average life. Everything,
at this point, as the Higher Spirits say.
Socrates, in the end of the story, tells
Glaucus:
“Then our messenger from the other
world reported that the divine
interpreter spoke in the following terms:
There is a satisfying life instead of a bad
one available even to the one who comes
last, as long as one chooses wisely and
lives seriously. Therefore, let the first
ones show no carelessness in their choice
nor the last ones discouragement”.
“He said that when the divine interpreter
communicated this to them, the one who
had the first fortune rushed wildly to
choose the greatest of tyrannies. In his
madness and greed, he chose without
due examination and did not realize
that, among other evils, it was included
that one was destined to eat his own
children and other horrors. When
disposed, however, to calmly examine
the life he had chosen, he struck his own
chest and deplored the choice made, and
ignoring the warning of the divine
interpreter,
blamed
chance,
the
daemons, and everything else for these
evils, except himself. He was one of
those who had descended from heaven,
having lived his previous existence under
a well-ordered form of government, in
which he participated by force of habit
and not because of philosophy. Generally
speaking, it can be said that, in fact,
most of those who were caught in this
way were souls who had descended from
heaven and were consequently deprived
of the exercise and experience of
suffering. The majority of those who had
ascended from the earth, on the
contrary, having suffered themselves and
witnessed the suffering of others, were
in no hurry to make their choices.

Because of this and the possibilities of
the draw, there was an exchange of
goods and ills for most souls. However, if
someone was dedicated to philosophy in
an upright way, coming to live here on
Earth, and if the draw did not make one
of the last to choose, then, based on
what Er reported about the next world,
it seems that not only would one be
happy here, but one's journey from here
to there and back would not be on the
rough underground path, but on the mild
celestial path.”
“Er said that the way in which souls
choose their lives was something worthy
of being seen, by making a spectacle at
times regrettable, funny and surprising.
In most cases, their choices depended on
the character of their previous
existences. For example, he declared to
have observed that the soul who was
Orpheus4 chose the life of a swan
because he hated the female sex, due to
the suffering of death in its hands, so he
did not wish that a woman would
conceive him and give him birth. Er saw
Thamyris'5 soul choosing the existence of
a nightingale, a swan opting for a human
life and other singing birds doing the
same. The twentieth soul elected the life
of a lion, and that was the soul of Ajax6,
son of Telamon. He avoided human life
because he remembered the judgment
made about Achilles’7 weapons. The next
soul was of Agamemnon8, in which
sufferings also took him to hate the
human species, so that he chose the life

of an eagle. Drawing from one of the
intermediary fortunes, Atalanta9 saw the
great honors afforded to a great athlete
and chose this life, unable to resist it.
After her, he saw the soul of Epeius10,
son of Panopeus, assuming the nature of
an artisan. And very close to the end, he
saw the soul of the ridiculous Thersites11
dressing himself in the body of an ape.
Now, it was up to Odysseus'12 soul,
drawing the last fortune, to make his
choice last, and since the memory of his
previous hardships and sufferings had
chased away his love of honor, it took
him a long time to make the choice,
looking for the life of an ordinary man
who took care of his own affairs and,
with difficulty, found it deposited in a
corner and disregarded by the other
souls; he cheerfully chose it and said that
he would have made the same choice
even if he had been the first to choose.
And yet other souls converted from
animals to humans, or from one type of
animal to another, unjust people
converting into wild animals and the just
into domesticated animals, and a whole
range of mixtures and combinations took
place”. (Plato 2006, 452-454)
The picture presented in these
paragraphs is one of the most instructive.
Regarding the warning of the hierophant,
that there is a satisfying life instead of a
bad one available, the soul of the first
fortune, carried away by negligence,
made a misleading choice, blaming,
then, the world, unable to see their own

Orpheus was a Greek musician, poet and prophet,
dead by the hands of the Dionysian maenads.
5 Thamyris is a musician from Greek mythology, son of
Philemon.
6 Ajax is one of the characters in the Trojan War,
narrated in Homer's Iliad.
7 Achilles was a Greek hero in the Trojan war,
protagonist of Homer's Iliad.
8 Agamemnon was the supreme commander of the
Greeks during the Trojan War.
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Atalanta of Calydon. Virgin huntress and unbeatable
runner, destined to remain single. Married to
Hippomenes, she was transformed with him into a lion
couple by the goddess Rhea.
10 Epeius is a character in Homer's Iliad. He built the
Trojan Horse, under the inspiration of the goddess
Pallas Athena.
11 He was an ordinary, misshapen-looking soldier who
participated in the Trojan war.
12 Character from Homer's Iliad and Odyssey. Better
known as Ulysses.

imperfection. The myth says that this
soul just descended from heaven, that it
was a young soul, just out of the Creator's
hands. It also says that, not only it, but
almost all souls from the sad options
lacked experience and woes. Now, the
souls coming from the earth, having
suffered and watched other people's
suffering, made better choices, although
not all evil was avoided. However, it
asserted, whatever the choice, if
someone cultivated love and wisdom in
this life, they would be happy here, and
when they returned to the spiritual
realms they would not follow the rough
underground path, but the mild spiritual
path. Wouldn't this last image, that of
the pathway, be the dark regions of the
inferior world, the opening from the
myth, and the paths from André Luiz? In
John 5:24, Jesus says: “Whoever hears
my word and believes in he who sent me
has eternal life and will not be judged
but will cross over from death to life.”
Wouldn't he be talking about the
believers, blessed souls, that do not
judge, that is, they will not have to pass
through the lower zones, being given
luminous paths direct access to Higher
Plains?
It is also worthy of mention the
assistance of the hierophant, divine
interpreter, much like the guides in the
processes of reincarnation, as described
by the Spirit André Luiz in Missionaries of
Light. The models of existences – of men,
women and animals –, among them, of
athletes, of fame, of beauty, of high
birth and of ordinary men – and here,
forgetting
about
metempsychosis,
doctrine not supported by Spiritism – we
are reminded of the ordinary cases of
reincarnation, in standardized molds,
intended
for
the
generality
of
13

Plains of Forgetfulness.

reincarnating ones on Earth, but also
cases that call for specific plans, such as
that of Silvério, who would be reborn
with a defective leg, as we see in the
chapter “Preparation of Experiences”.
We also highlight the influence of past
lives in the choosing of new existences.
Orpheus and Agamemnon, due to the
violence suffered, transmigrate to
inferior bodies; Odysseus, whose fights
and pains had served him as progress,
preferred an ordinary life, away from
honors, and all with much joy. Those
were the souls with some experience,
and Odysseus, clearly coming from the
Law of Evolution.
Let’s go to the final stretch of Er, the
Pamphylian:
“After all the souls had chosen their
lives, according to their fortunes, they
headed to Lachesis, obeying the same
order in which they had made their
choice, and appointed to each one their
chosen daemon, as guardian of one's life
and the enforcer of one's choice. This
daemon first conducted Clotho, who
turned the spindle in order to confirm
the fate that the draw and his own choice
had given him. After receiving a touch
from her, the daemon conducted the soul
to Atropos' distaff, so that the thread of
his destiny was woven, and therefore
irreversible.
Then, without turning
around they moved from there, passing
under the Throne of Necessity and when
they had all done so, traveled to the
Plain of Lethe13 through a terrible,
scorching and suffocating heat, as it was
devoid of trees and any kinds of
terrestrial vegetation. And there, by the
banks of the Lethe River14, which waters
could not contain any crafts, they
camped, as the night was closing. All of
them had to drink a certain amount of
14

River of Unmindfulness

this water, but those not saved by good
sense drank more than that – and as each
one drank, they forgot about everything
and fell asleep. But around midnight
there was a crash of thunder and an
earthquake, and they were suddenly
carried from there in one way or the
other towards the top, for their births,
like shooting stars. Er had been
forbidden to drink from that water.
Whatever it was, he did not know how he
returned to his body; only with his
awakening he could suddenly see himself
lying on the pyre at dawn. (Plato 2006,
455)
The final stage of Er's narrative, like the
rest of it, is filled with sublime truths,
the image of the last steps of the
itinerary of reincarnation.
After defining the type of tests for his
next journey, the soul will join his
daemon, under the seat of Lachesis;
then, he goes to Clotho, who will
evaluate and approve the drawn up plan;
and finally, in the company of his
protective genie, he is made known of
what Atropos has in store for him.
The role of the Parcae is very clear in the
return of the soul to the corporeal life
phase. Lachesis, Clotho and Atropos,
other than combining past, present and
future, in accordance with the Law of
Cause and Effect, appear to our eyes as
tutors of the candidates for rebirth,
guiding them to the most adequate way
to conduct their evolutionary program
planning.
The descent to the desolate Plain of
Forgetfulness and the ingestion of water
from the Lethe river, express with great
propriety the difficult hours that precede
the plunge of the soul into the material
body. The Spirit André Luiz tells in
Missionaries of Light, a book mentioned
above, the anguish and wavering of
Segismundo, even if assisted by

dedicated friends of great spiritual
achievements, leaders of the Nosso Lar
colony. Of course, his anguishes and
wavering were due to past failures and
the fear of failing again.
It is also explicit the imperative nature
of the oblivion of the past, measured
here by how much water from the Lethe
the soul drank, theme taken care of in
the Chapter VII, Second Part, The Spirit's
Book
And lastly, Er, the Pamphylian's return to
the body and his awakening!
Socrates’ conclusion:
“And thus, Glaucus, his story is not lost
but preserved, and it would save us if we
believed it and were convinced of it,
because that way we would make a good
crossing of the river of forgetfulness, and
our souls would not be defiled. But if we
are persuaded by me, we will believe
that the soul is immortal and we will be
able to endure all extremes of good and
evil and we will always stand firm on the
ascending path, practicing justice
accompanied by wisdom in all situations.
In that way, we will be friends with both
ourselves and the gods while we are here
on Earth, and then – as winners of the
games that walk to reap their prizes – we
will receive our rewards. And so, we will
be fine both here in this life and in the
journey of a thousand years we
described. (Plato 2006, 455-456)
As we saw, twenty-five centuries ago the
platonic myths brought grand subjects
from Spiritism. Within moral aspects,
throughout
Socratic
and
Platonic
philosophy, it has predicted excellent
lessons from the Good News, from Christ.
Regarding the spiritist principles and
philosophy, we run into the existence
and the immortality of the soul, freewill, a choosing of tests, the guardian
angel, reincarnation, the forgetting of
the past, the soul's emancipation, the

spiritual world, divine justice, the law of
evolution, and of love, that in the
inspired word of John the Apostle, is
God.

This is a spiritist reading of Er, the
Pamphylian!

Translated by: Luiz Roberto Khachfi and Carina De Micheli
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Words
that point to

Stars

On January 1, 2021, the International Spiritist Movement celebrated the 175 th
anniversary of Léon Denis’ birth. He is one of the pillars of our Doctrine, and a true
apostle of Spiritism. We are all indebted to the fruits of his kindness and intelligence.
His works touch us as a blessed lighthouse, guiding us through the storms of our time.
In light of this event’s importance, beginning on the 130th anniversary of the publication
in December 2020 of his first great work, After Death, the Brazilian Spiritist Federation
(FEB), in collaboration with the Brazilian National Federative Council (CFN) and the
International Spiritist Council (ISC) have been promoting the campaign Words that Point
to Stars (in Portuguese: Letras que Apontam Estrelas) through a series of activities with
the aim of disseminating information about Léon Denis, such as the broadcasting of live
videos discussing aspects of his life and works, social media posts covering curiosities
and quotes, artistic soirées, publication of articles in newspapers and magazines, and
more. The campaign will run through December 2021.
Follow Letras que Apontam Estrelas in Portuguese through the social medias of FEB,
ISC (CEI) or through the Federations of the Brazilian States that make up the CFN, as
well as other partners, such as Espiritismo.net.

HISTORICAL PLAN
Léon Denis’ stance regarding death and immortality
Thiago Barbosa da Silva

Contributor to Sociedade Espírita Sorella [Sorella Spiritist Society],
Espiritismo.net portal, in Rio de Janeiro, and Sociedade Espírita Primavera
[Primavera Spiritist Society], in Juiz de Fora, Minas Gerais.

Abstract
Since ancient times, humankind has dreaded and been terrified by death, while hoping
for immortality. Wise men have preached about immortality in all cultures and
civilizations. However, it was only in the middle of the 19th century that the invisible
world was the object of scientific experimentation for the first
time. Léon Denis, the master of Tours, drawing on many
Keywords:
experiments and evidence of his time, produced a robust and
Léon Denis,
consistent philosophical literature that was capable of allaying
Death,
the pain and anguish resulting from the fear of death.
Immortality

A single ambition actuates us; we would like that when this worn figment returns to
earth, our immortal spirit might exclaim: “My stay here below will not have been
barren if I have helped to mitigate one single sorrow, to enlighten one single mind in
quest of the truth, to uplift one downcast and fainting spirit.” - Léon Denis (Denis
2017, Introduction)
Pain and grief cover many dreary homes
like a sad, cold winter that invites
meditation and introspection. Charon’s
boat moored in many cities, transporting
thousands of souls beyond the grave
every day, while here, on the other bank,
tears bathe the lugubrious faces full of
longing and pain. Death, death... death,
what are you? That is the question of the
moment.
The COVID-19 crisis has challenged our
civilization at its very core. If on the one
hand the enlightened rationalism of the
modern age bequeathed us technology,
some well-being, and a cutting-edge
science that is capable of developing a
vaccine in record time, then on the other
hand the promises of modernity have
turned into ghosts around us, like a young
princess Cassandra uttering the omens of
yesteryear.
Our modern civilization has not been
able to answer the great questions of the
past that still torment the minds of
philosophers to this day: Who are we?
Where do we come from? Where are we
going?
It’s in these three questions that we find
the thread that connects them: Death!
Ah, death! It still terrifies us. The
nothingness? The Paradise? Storms and
Hell?
Death, a mystery that made Greeks,
Trojans, Christians, Muslims, Jews,
materialists and spiritualists alike
1

See Luke 9: 28-36 and Matthew 17: 1-9.

tremble. Is there a solution to this
enigma?
Whenever we dive into the depths of our
being, a voice speaks to us. And what
does it say? Death is not the end: we live
now and will always live.
If, at a glance, we cast our eyes on the
great traditions of the past, (Denis 2017,
First Part) we will see the perennial
doctrine of immortality, as a bright star,
shining truth and light.
In Ancient Greece, Socrates instructed
Crypton to face his torments with
courage, since he would not die, just
abandon his body. In Rome, Seneca
headed to his martyrdom, condemned by
Nero's despotism, with stoic serenity,
testifying to the immortality so well
preached by him in many of his works. In
Egypt, Hermes, in a communion of
transcendent beauty, speaks with a deity
who reveals to him the destiny of
immortal and everlasting souls, which
survive death and, from life to life,
purify themselves. In India, Krishna sings
of immortality to Arjuna and, centuries
later, the young prince Sidarta Gautama,
in the bosom of the forests, teaches his
disciples
about
immortality
and
enlightenment.
The doctrine preached and lived by the
carpenter's son, Jesus, follows the same
paradigm. On Mount Tabor,1 in a dialogue
of transcendent beauty, Jesus spoke with
Moses and Elijah - the last two, as we
know, were beyond the grave. In the
early church, since Pentecost, the
invisible has been present in several

Christian communities. Mediumship,
widely
practiced,2
was
called
pneumatism3 (pneuma = spirit), that is, a
system of exchanges between the living
and the dead. In the Middle Ages, in
Domrémy-la-Pucelle, Joan of Arc, guided
by voices and visions from the other
world, liberated France by challenging
the power and convictions of the Church.
Yes! Life is perennial; the voices of the
past sing to us.
***
Faced with these reflections, our
thoughts travel to the small town of
Tours, because there lived a noble and
generous wiseman. His works, like the
ancient Greek temples and oracles,
where the goddess Athena breathed the
great truths of the skies to the sibilants,
were populated by the wisdom of the
souls loved by many, and by an
intelligence similar to the bird of Athena,
that could see in the darkest nights.
Who is this sage? Léon Denis! And as a
Spiritist that he was (and is), death was
always an object of his reflection.
He writes to us: “One of those you love
is going to die. Leaning over him with a
heavy heart, you see the shadows of the
beyond spreading slowly over his
features. The inner light now casts but a
pale and trembling flicker: so, it weakens
still, and then goes out. And now, all that
in him attested to life - the sparkling
eyes, the mouth that emitted sounds,
the limbs that so freely moved - all is
glazed, silent, and motionless. On that
funeral couch there lies but a corpse
outstretched.” And later on, he
questions and states: “Where is the
See Denis, Cristianismo e Espiritismo, chapter 5.
See Miranda, Cristianismo: A Mensagem Esquecida,
ch. 11.
4 See Denis, The Big Enigma, Chapter 15.

person who has not pondered this
mystery; who, during the final vigil,
alone in solemn communication with
death, has not asked himself how it
would be with him. This problem
concerns us all, for each one of us must
submit to the law. It behooves us to know
whether, at that moment, everything is
really over; whether death signifies
gloomy rest in nothingness or whether it
is, on the contrary, the portal to a new
realm of sensation.” (Denis 2017,
Introduction)
For Denis, as well as according to
Spiritism, death is not the end. Like the
seasons, death is a brief winter that is
followed by a manly spring.4 It is the
“circular law” that governs life and
death; that presides over the evolution
of Spirits from the condition of simple
and ignorant5 to perfection; that,
through the law of rebirth,6 which is
reincarnation, elevates the Spirit step by
step, as in the dream of the patriarch
Jacob,7 who saw the evolutionary ladder
that went from earth to heaven.
But immortality is not merely a belief; it
is based on facts. Since the investigations
of the master of Lyon, Allan Kardec, the
invisible world (or afterlife) has been the
object of careful experimental analysis,
and the two humanities have come
together in a bond of mutual support.
The voices of the heavens, that is, the
superior Spirits, came to reveal to us a
whole new reality, the one which
happens on the other side, extracting
from that reality the laws that govern
this new continent: the continent of the
invisible.
Since then, a new science has
established itself and advanced. Major
See Kardec, The Spirits’ Book, question 115.
Denis, The Problem of Life and Destiny, chapters 13
and 19.
7 See the book of Genesis 28: 11-19.
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names offered their contribution for the
construction of the great building, of
which Allan Kardec established the
foundation, mainly in The Mediums’
Book. Among them, names such as
academics William James and James
Hyslop, in the United States; in England,
chemist William Crookes and physicist
and dean of the University of Birmingham
Oliver Lodge; in Italy, the psychiatrist
and father of criminal anthropology
Cesare Lombroso, and professor of
philosophy at the University of Turin,
Ernesto Bozzano; in France, the Nobel
Prize winner in Physiology Charles
Richet, as well as Louis Paster's naturalist
and disciple, Paul Gibier, to name a few.
Léon Denis, in many of his works, O
Porquê da Vida [The Reason of Life]
(1885), After Death (1890), Beyond the
Survival of the Being (1901) and Into the
Unseen: Spiritism & Mediumship (1901),
uses many of those wise researchers to
support the arguments of his perennial
philosophy. There, we find a true
repository of experiments, cases and
considerations that demonstrate the
survival of the Being.
But Léon Denis himself was able to
experience the reality of the invisible
world and the perpetuity of the soul.
Since the Rue du Cygne Spiritist group,8
founded shortly after Allan Kardec's visit
in 1867,9 in Tours, until the end of his
life, on April 12, 1927, Denis grew to
become a competent, careful and lucid
experimenter; he maintained, for almost
60 years, contact with the invisible world
through various mediums with different
modalities and aptitudes.
***

See Luce, Léon Denis: O Apóstolo do Espiritismo,
chapter 2.
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It is with a strong faith, based on facts
and evidence, that Denis finds himself in
one of the most dramatic periods in the
history of humankind, the First World
War, that took place from 1914 to 1918.
This war, which inaugurated the
beginning of the twentieth century,
utilized all scientific and technological
achievements in the service of
destruction. Similar to today, with the
crisis of COVID-19, during the First World
War millions of souls died, leaving a trail
of wistfulness.
Denis, in turn, rose like a real giant. His
works were read by multitudes who were
eager for answers and comfort. Was
death the end? No, replied the master
from Tours. At the time, neither
philosophy nor religion were able to
soothe people’s pain and suffering.
Philosophical materialism pointed to
nothing; the church and its vicars
pointed to either a terrible hell for some,
or a boring heaven for others. But no one
was talking about reunion, about the
permanence of affections. In the works
of Léon Denis, however, there’s supreme
consolation provided by facts and
arguments.
There is nothing more comforting for a
father who has lost his son, a wife who
has lost her husband or a bride who has
lost her groom than the hope of a
reunion; the knowledge that death is not
the end, but a journey, where our loved
ones may depart before us but will be
reunited with us later.
During this period, even though he was
practically blinded by cataracts, Denis
corresponded with thousands of people
from all over the world. The master did
not shy away from answering with
kindness and affection.
9
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In order to illustrate all the power of the
master's works, we have chosen a short
letter from a Miss Jeanne Flavier, that
reads:
January 17, 1920.
Sir,
I would fear being inappropriate
if reading your books had not given me
great confidence in the goodness of your
soul.
Being very afflicted by the war,
this reading comforts me and calms my
soul in a way I have never experienced
before. We have lost, in succession, a
brother of 20 years old, a father, who
was a 1st class Medical Major,
disincarnated after a very painful illness
contracted in hospitals and, in 1918,
another brother of 28 years old, a
Captain of the 4th Artillery.
My poor mother, very pious
despite her very painful sadness, kept in
her heart a vague hope of seeing our
loved ones again, and courageously lived
for me and my young brother, class of
17, who fortunately returned home. As
for me, with my rebellious soul, unable
to understand certain injustices of our
religion, I was almost leaning towards
nothingness.
That was when a friend started
talking to me about Spiritism; we read
your books, as well as others, and all the
sublime logic that emanates from them
captivated and conquered us, soothing
the pains of our lives, granting us
confidence and faith in the future. My
dear mother is now smiling, almost

happy! I would like, dear sir, to proceed
even further with this study, and I would
like to ask you for some advice.
We have already had many
mediumistic sessions, evoking my
brothers. We had indisputable evidence
of their presence among us; the day
before yesterday I even wrote some very
pious phrases from my young brother.
Knowing no one in the Spiritist
community, I would like to know who to
turn to in the interest of attending a
session and maybe even meet my
brothers again. Although I fear to abuse
your invaluable moments, I would ask
you for some advice in order to improve
and make no mistakes.
With all my gratitude for all the
good you’ve already done, believe, sir,
in my highest esteem.
Jeanne Flavier10
As we can infer by the testimony of Miss
Flavier, the Spiritist message that we
find in the works of Léon Denis has the
power to regenerate hearts, soothe pains
and settle doubts. Denis, therefore,
remains as relevant as ever, especially in
our days, where pain and death visit
many homes and hearts.
Finally, we dare to say: Yes, good
master, your works have eased many
pains, clarified thousands of minds and
comforted many hearts. Your works are
a true beacon for all of us who sail the
sea of earthly existence.

Translated by: Barbara and David Hawksley (USSF – United States Spiritist Federation)
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Baumard, Léon na Intimidade, 179-80.
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Abstract
The spiritual transition our planet is currently experiencing has exposed us to the fact
our existing educational systems are no longer serving us well. The slow and gradual
improvement of our educational approaches will not suffice: it is time for a
comprehensive overhaul. Key to this is the understanding that our role in the education
of youth should shift from adults being the leading actors to becoming supporting cast,
and change from grown-ups driving the process of
learning to being facilitators of growth opportunities for
Keywords education,
those who already come prepared to think and act
new era, planetary
differently. To better adapt to this new reality, we draw
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three lessons from the greatest teacher of all times,
new
pedagogy,
pedagogy
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andragogy of the new
intellectual learning; and,
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diversity, diversity in
prophetic vision expressed by Luke in the Act of the
thinking.
Apostles, when God's spirit of justice, kindness, and
wisdom will be truly showered over all peoples through a
deeper and more meaningful education philosophy. This

will be the final signal that a new reality is upon all inhabitants of our planet.
"In the last days, God says, I will pour out my Spirit on all people. Your sons and
daughters will prophesy, your young men will see visions, your old men will dream
dreams." (Acts 2:17; NIV)

For those awakening to a greater
spiritual reality little doubt remains
that we are living through unique times
in our history. If each one of us is
individually facing difficult moments in
our lives, the same can be said of
society as a collective. Our blue planet
--which for thousands of years has
kindly and safely transported us
through vast dimensions of space as we
grew-- seems now to be writhing in
agony with the increased number of
catastrophes taking place every day as
a result of the unavoidable law of cause
and effect. Earthquakes and tsunamis
take shape in one place; terrorist
attacks in another; a global pandemic
brings the planet almost to a standstill;
and, everywhere, acts of violence and
intolerance towards each other
abound. Wherever it is that we look, it
is as if the end of times is unfolding
before our eyes.
But if negative thinking seems to
prevail almost everywhere in our
world, there is reason for peace and
hope in Spiritist hearts and minds.
While many of our sisters and brothers
worry about the end of the world,
mediumship has allowed us to
understand that we are now reaching
the end of an era -- and not of the
planet itself. The end that is upon us is
that of habits and behaviors that still
keep us fettered to our lower
tendencies -- not the end of Earth. As
such, what we witness today is the
ushering in of a new era of heightened
ethical standards, a crucial moment of
the much-needed planetary transition
we have often studied and talked about
in our Spiritist groups. These, then, are
the "latter days" of which Luke spoke

about in Acts of the Apostles: moments
of collective transformation that can no
longer be postponed. It is from within
that larger context that we bring forth
the topic of education.
Precisely because every end brings with
it a new beginning, we remain
optimistic that the dawn of this new
era shall not be delayed for too long.
But while we eagerly scan the horizon
searching for the beautiful rising sun of
better days to come, we sometimes
forget that it is possible to see its light
even before we see the sun rise in the
morning. These are such times. God has
already been pouring God's Spirit on all
people, as Luke has foretold. Divine
mercy has seen to it that amidst us we
already find spiritual brothers and
sisters prepared to help create this new
world. They are our children, our youth
-- the protagonists of this new era.
Although we may often ignore it, the
future already walks among us. There is
plenty of reason for hope.
But it is also true that every beginning
also implies an end. We may have
already grasped the key role that
educating our young will play in
creating that better future. Yet, we
have trouble seeing such education as
anything other than a one-way street.
We remain married to the assumption
that it is we, the current generation
(the so-called "adults"), who will
educate this new generation. We have
yet to ask ourselves how this new
generation will educate us. Still
attached to our material perceptions,
we neglect to use our spiritual vision.
In that manner, we overlook the fact
that the higher spiritual realms have

seen fit to direct this new batch of
spirits to reincarnate on Earth precisely
during this moment in time. And that
they so determined it because these
reincarnating Spirits bring with them
the necessary qualities for the forging
of this new era. That being the case,
why can't we learn with them?
It is not surprising, then, that we today
face many challenges in the area of
education - Spiritist or otherwise. We
remain crystalized in our past, afraid of
anything different the future may bring
us. We insist on using pedagogies that
do not fit the needs of this new era nor
of its first "inhabitants", our youth. Our
classrooms and Spiritist groups do not
engage them. Our explanations do not
find resonance in their souls. And it is
quite possible that, if we were to stop
for a minute and listen to ourselves, we
too may find that our own
explanations, practices, and habits may
not satisfy us any longer either. We
remain attached to our old ways only
because we have inherited them, but
mainly because of the limitation of our
own imagination.
Brothers and sisters, we live in a
defining moment of history. Before us,
a silent crisis unfolds: our daughters
and sons ask for a new educational
approach and, because we do not know
how to rise to the challenge, both
parents and children end up frustrated.
Many of our young are not satisfied by
the educational experience they find in
their schools. Many find no interest in
the activities we offer to our youth at
our Spiritist groups. And because we do
not understand why that is the case,
we, parents and grown-ups, are quick
to
diagnose
their
attitude
as
rebelliousness when it can very well be
a lack of interest in something that
they do not perceive to be engaging.
1
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While that happens, we disconnect
from each other little by little,
distancing ourselves from each other
within our own homes. As family ties
begin to erode, we also see the
foundations of a healthy society
imploding before our eyes. What are we
to do? How can we rescue an
educational system (or mindset) that
has been faltering for a long time and
now finally crumbles before our eyes?
The best clue to solving this conundrum
may lie at the root of that very
problem: the planetary transition
itself. Although we may be quick to
insist on rescuing the educational
system that has brought us here, maybe
it is just not possible. And maybe we
shouldn't. Put a different way: maybe
the current circumstances are inviting
us not to improve upon old ways of
thinking but, instead, to completely
revolutionize them. What if "planetary
transition" really means to put off our
old selves1, to let go of our old ways of
thinking and doing, so that we may
renew our mindsets? After all, doesn't
the concept of constant evolution of
the soul we learn about in The Spirits'
Book also include moments of
"destruction", as Kardec and the Good
Spirits remind us of on question 728?
Perhaps this is the moment we stop
trying to rescue old systems we created
in bygone eras when we knew even less
than we do now. After all, the "end of
days" implies an end to things, and not
a rescuing… Wouldn’t insisting on
ignorance be an open invitation to
disaster?
And if that is the case, what shall we
do?
We are left with but one good option:
to begin again. To invent things anew.

If we do not know where to go, let us
look towards those that are farther
ahead -- and who have been prepared
for this trek. They can show us the next
steps to this journey. Thus, let us pay
attention to our youth - but not as
pupils, but as teachers. Let us put our
preferences aside for a few moments to
listen to theirs; let them tell us what
interests them; let them tell us of what
they like and want to learn; and let
them tell us what is the best way of
doing it. And may we, aware of our own
spiritual nature, remember that we too
must always be open to learning and
growing - not just our children. After
all, this planetary transition is not just
for other people: it must necessarily
start with us. It is time we truly
understand our role in the education of
youth: not like the leading actors we
think we are, but more like the
supporting cast we ought to be.
And for those among us who are still
reluctant to see our youth as our
teachers in this incarnation (as I
confess I sometimes do), let's turn our
attention to another Spirit that is also
ahead in the evolutionary journey and
who can certainly offer us council: our
older brother, Jesus. To examine Jesus'
approach to education offers us two
great benefits: first, knowing his
immense spiritual stature, we rest
easier as to the quality of the council
we may receive; and, second, we have
examples coming directly from another
era during which Earth was undergoing
a planetary transition: when Jesus took
form among us to change our planet's
history forever. What can His example
offer us two thousand years later? Let
us choose 3 lessons for now:
1) We are all educators
The only title Jesus accepted while
with us was that of "teacher" (John
2
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13:13). Although we accept that His
state of being greatly differs from ours,
we also understand that He came to
show us the way2. Likewise, we must
take on the role of teachers -- keeping
to His example as much as possible.
That is to say: let us remember that the
education of our children is not just the
responsibility of the volunteer teachers
in our Spiritist groups or of the teachers
in our schools. As parents, it is
incumbent upon us to take a leading
role in the education of children. As
such, it is time we stop outsourcing
their spiritual education.
Our sons and daughters were entrusted
to us in this incarnation, and not to our
school teachers or Spiritist volunteers.
Would it be fair to assign the
responsibility for our children's spiritual
education to the volunteer teachers in
our Spiritist groups when they can only
spend one or two hours a week with our
children? Parents, uncles, aunts,
grandparents, friends, and other family
members: we are being called to play a
greater role in the education of our
small ones. The COVID-19 pandemic
also seems to corroborate this
invitation: forced back into our homes,
life has asked that we be more present
in our children's schooling. If that's the
case, why can't we do the same for
their spiritual education?
2) Emotions before intellect
Perhaps because He knew us so well as
to understand that our intellect is still
driven by our emotions, Jesus spoke
first to our hearts before engaging our
minds. He always went to those who
suffered, the outcasts, the lost sheep3
who suffered alone. Later, The Spirit of
Truth would remind us in 1860 of that
same proposition by inviting us to love
one another before teaching one
another. For us, citizens of the 21st
3
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century, this message still echoes loud
and clear: the challenges of our world
are not caused by the absence of
intellect, but by a lack of empathy and
fraternity. And as we turn our eyes to
our educational systems, it should
come as no surprise that we find a
disproportionate emphasis on the
acquisition of knowledge instead of the
development of habits of self-discovery
and collaboration.
And if we were to be more incisive, we
may ask ourselves (without any
judgment) if the activities at our
Spiritist groups also reflect that same
unfortunate focus. Perhaps therein lies
the answer to why some of our youth do
not return to our groups once their
parents can no longer compel them to.
Without having the space to make new
friends, the chance to learn to deal
with emotions and conflict, and the
opportunity to feel appreciated, how
can relationships blossom? And without
meaningful relationships, why would
anyone stay? Fortunately, we have
already begun to see a growing trend in
our educational spaces towards socialemotional learning. Thus, the question
that lingers for leaders of Spiritist
groups everywhere is: are we
prioritizing activities that build
relationships and belonging over the
acquisition of knowledge? And if not,
what will we do about it? Naturally,
each one of us can ask ourselves the
same questions on a personal level… If
we do nothing, if we change nothing,
we will continue to fan the flames of
the same unbridled intellect that has
set our world on fire.
3) A diverse team
Our last point is as simple as the first
two. Are we deliberately exposing
ourselves to what is different than what
we are accustomed so we can learn and
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grow? Or have we become so used to
what is familiar that we only love those
who love us?4 Are we inviting a diversity
of perspectives into our lives or are we
content to stay only in our comfort
zones? It is clear tolerance is sorely
lacking from our world l today and we
ask ourselves if that is not in great part
due to how we have used technology to
seek the news, the groups, causes, and
opportunities that match only our
interests and desires. We want
everything adjusted and customized to
us and are seldom willing to adjust to
the world. There is little need for us to
interact with those who think or live
differently than we do. And when we
do, perhaps because of a lack of
practice, we quickly make them the
villains of any conflict we experience.
Is that what we really want for our
relationships? Fortunately, we have
Jesus to redirect us.
Jesus offers a clear example of how we
can act towards our own growth. From
the beginning of his efforts, Jesus
sought to assemble a team of diverse
talents: fishermen and tax collectors,
Jews and Publicans, young and old,
easy-going and strong-willed… All
working together. The result? The most
incredible message of love ever seen.
One that will last for all eternity even
if Jesus himself never wrote down a
single line into any of our most sacred
books… How about us? Have we invited
different perspectives into our lives?
And our Spiritist groups? Have we
invited different perspectives to be
part of our activities and management?
Is the youth represented? Have we
sought to diversify our activities to
include
different
talents
and
preferences? Or do we still heavily
favor activities filled with lectures
where only one person speaks and there
are no opportunities for greater

interaction? More than anyone else,
Jesus reminds us of the value of small
group conversations, of moments of
learning created by questions and
answers - in short, of the importance of
study groups where we can dive more
deeply into topics that interest us
without the need for parabolas…
As we revisit some of the examples that
Jesus, the Supreme Teacher of Souls,
has left us, we begin to understand how
much work is still left for us to do.
Without a doubt, this moment of muchneeded spiritual transition at a
planetary scale calls us to reinvent
perspectives, habits, and practices especially in the realm of education, be
it formal or spiritual.
While we - "old men" and women of this
generation - dream of a better
educational model for the "future", our
youth are already pointing the way to a
new educational paradigm both
without and within our Spiritist groups.
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Because of their experiences, they can
already see it. Our younger children
will be the ones to prophesy more
precisely and intensely how this new
era will unfold - and how education
must be radically overhauled to fulfill
the needs of the immortal Spirit in its
climb towards glory. We must have ears
to hear because they, as the harbingers
of new times will know how to proceed
better than us, who still stand as
guardians of the old world.
Thus, it is up to us, the old generation,
to make peace with the idea that the
new era requires that we change,
adapt, and learn from whoever we are
with - especially our children. After all,
if we do not learn from them now we
will be forced to do so later when we
reincarnate. But then, how much time
will we have wasted, delaying the end
of an era that needs to run its course?
Why can we not dream, therefore, with
the transformation of this old
generation here and now?

CONVERSATIONS FROM BEYOND THE GRAVE
Disobsession and the Divine Code
From the Spirit Nathanael

Psychophonic message received by the medium Jacobson Sant ‘Ana Trovão, in a private meeting of the
Spiritist Group Bezerra de Menezes, in the city of Goiânia - Brazil

May Jesus comfort our hearts!
My brothers and sisters, friends of my soul, let us thank our Heavenly Father for
allowing us to correct our past mistakes in the blessings of work.
Consecrate your hours to the activity of goodness.
Seek to find the appropriate time for your learning about Spirituality.
Study the Gospel of Jesus in depth, now interpreted by the Spiritist Doctrine. Pay
attention to this study, because every activity requires specialization.
Each stage of the development of a task requires the worker to expend an amount
of strength compatible with the desired result. If you are a beginner, to adapt to an
ongoing service, you must overcome successive stages in continuous effort,
sometimes persisting in sweaty stages to reach the level of those who have already
graduated in the activity. If you are experienced you should continue without
discouragement, in permanent studies, to qualify in the face of new challenges,
compatible with the breadth of the responsibilities that are assigned to you.
The mediumistic group focused on disobsession follows the same course of progress
in spiritual assistance. The responsibilities increase, the demands increase, more
complex situations unfold over time, demanding a great deal of dedication to help
those who are facing atrocious suffering, pressured by persistent persecutions or
involved in the illusions of domination of souls.

In order to deal with cases like this, both the incarnated and the discarnated teams
need to expand their studies, improve their knowledge, deepen the comprehension,
leaving behind superficiality, shallow reading, to seek the greater meaning of the
lessons that Spiritism brings to us.
Specifically, the disobsession group is required to have a better knowledge of the
Gospel, because to disobsess is to change the focus of attention; it is to neutralize
the repetitive, persistent, sometimes devastating idea, which removes the vitality
of being, and to give a new breadth of perception to the circumspect mind. And if
so, only the Gospel of Jesus gives the condition for the interruption of these mental
states.
We ask for forgiveness to those students of the physical plane dedicated to the
therapy of the disturbed mind; we do not minimize any psychological school that
can contribute to sanity. But when illness arises from disturbing psychic connections,
only the Gospel is able to provide the basis for inner change and to give hatred minds
new reasons for integral health.
There are those who still believe that disobsession is the removal of influences. It is
not. Because two hearts linked by common interests do not separate, especially if
this has been going on for a long time. It is necessary that both change their way of
thinking, for the mutual liberation to occur.
There are cases in which momentary separation is possible and appears as a remedy
for the strengthening of those involved, but the time for the necessary reunion for
the emotional adjustments will come.
Even in those cases considered to be opportunistic obsessions, of spontaneous
persecutions, as is the case with workers dedicated to goodness, who suffer the
harassment of entities consumed by envy, due to the exclusive desire to disturb the
task and the paths, it cannot be said that they stem exclusively from chance. They
are necessary trials that will contribute greatly to the progress of the so-called
persecuted and persecutors. And it is not uncommon that, when submitted to
subconscious evaluation, in both we identify hidden links of past times.
If the persistent influence ceases, so that the soul breathes with new hope, this
results from the Evangelical notions that may have already been assimilated by the
accomplices of the obsession. Persecuted and persecuting, by finding the Gospel,
are transformed. At that moment, disobsession is achieved.
Therefore, brothers and sisters, open the Gospel daily and study it so that you can
have enough arguments to clarify the minds of those who manifest themselves in
mediumistic sessions. It is not intended here that the dialoguer only speak perfectly,
but so that their words, enveloped in vibrations of love, can touch the soul of the
communicants, helping them understand the lesson.
If the average psychologist is required to have knowledge of the most diverse
theories and schools of the study of the mind and personality, for the dialoguer of
disobsession the study manual is the Gospel.

Naturally, we are not disregarding The Spirits 'Book, the basis of the Divine science,
or the great spiritual interchange manual that is The Mediums' Book, nor the
compendium of the revelation of the spiritual reality that is Heaven and Hell, nor
can we forget the book which reveals the technique of the travails of the soul in the
Spiritual World, which is Genesis.
All of them make up the necessary knowledge for the Spiritist worker, but in the
work of disobsession the knowledge of the Gospel is fundamental. We are treating
sick souls, confused minds, and the technique skills to bring the sick back to health,
to understanding, is obtained in the Gospel of Jesus.
The Mediums' Book is instrumental, the Gospel is substantial. One cannot survive
without the other. So, devote your time to the study of the Divine Code of the
Greater Law brought by Jesus. You will find that your arguments in the dialogue will
have new clarity. Even if your words are brief, the effectiveness will be evident.
However, let us remember that no one can speak sufficiently of the Gospel if one
does not experience its lessons.
Forgive us for the statement perhaps apparently put in incisive terms. But we speak
to friendly souls, in common work. And this intimacy stems from our union in Jesus,
which leads us to overcome excessive formalism to speak to the heart.
So let us have in the Gospel, known, lived and exemplified, the basic elements in all
the care for the suffering souls that manifest themselves in your interactions in
spiritual sessions.
May Jesus continue supporting us and comforting our hearts in the continuation of
our tasks.
May peace remain with us.
Nathanael
The spiritual author makes an important alert about the application of the Gospel
in the care of the discarnated, as the work of support for all the dialogues aimed at
helping the sufferers involved in the obsessive processes. The Spirit who presented
himself with the name above did not give further details of his identity.
Translated by: João Korngold (United States Spiritist Federation)

SPIRITISM AND SOCIETY
Spiritist Social Action in Mexico
Jorge Camargo Zurita
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Charity is the expression of a set of
virtues that only the practice of love
allows to build in us and materialize in
helping others, as Allan Kardec
emphasizes in the principles of the
Spiritist Doctrine.
Jesus places charity as the premise of
any
relationship
with
others,
identifying love as the basis that should
inspire and guide the way we think, act
and even speak.
We, spiritists, practicing, in these three
aspects, our inner transformation, will
understand the sublimity of Charity and
we will make it grow in us.
This is how spiritists who are part of the
Spiritist Council of Mexico (COEM),
being unable to ignore the social
environment in which they develop
their material experiences through
reincarnation, see charitable action as
a way of promoting the transformation

of society, helping people less favored
who are in vulnerable condition.
COEM encourages federations and
spiritist associations affiliated to it to
create, in their structures, a formal
area that conceives, organizes and puts
into practice social activities aimed at
the most vulnerable sectors of the
communities in which they live.
One of the objectives of these
guidelines is for each spiritist home to
become a central nucleus of its
community,
a
"good
neighbor",
recognized for its loving, fraternal and
always open door.
Mexico has a dispersed territory and an
old spiritist practice that dates from
the end of the 19th century, when the
first Mexican Spiritist Federation was
created, in which it was translated,
directly from French, The Gospel
According to Spiritism and, already in
the first decade of the 19th century,
when Mexico had a President of the

Republic who was a spiritist, Francisco
I. Madero.
Today, spiritist entities already have
links to various institutions to which
they join to carry out social tasks and
materialize the Charity that Kardec and
Jesus incite us to. They are homes for
the elderly, orphanages and prisons,
regularly assisted by spiritist workers,
through the donation of clothes and
food, by carrying out various tasks,
such as maintaining the hygiene of the
sick and their facilities (in the case of
nursing homes and orphanages),
accompanying prisoners and giving
lectures on Spiritism and the Gospel.
In their social work, groups sometimes
find rules that do not allow spiritual or
religious conversations, but this has not
been an obstacle to carrying out social
work.
Each region of the country is unique.
There are cases of insecurity and
violence that cause tasks to change.
The activities that allow most contact
with vulnerable people are the
caravans that go to the most
impoverished areas of communities,
villages or neighborhoods within cities.
Through these caravans, food and
clothing are donated to people who live
on the street, and with whom it is
possible to have a freer relationship
that allows spreading the Spiritist
Doctrine and carrying the comforting
message of the Gospel.
In other cities that have gone through
processes of extreme violence, spiritist
groups have joined with other
organizations to offer psychological
therapy and disseminate Spiritism to
family members of missing or murdered
people.

Mexico is a large country and COEM
divides it into four regions that have
their own coordination that support
spiritist groups.
In the southeast there are indigenous
communities or original villages that
are spiritists, where caravans are
directed to take books and assist in the
establishment of study methods.
In the Northwest there are more
populous States, characterized by
being the route of migrants to the
United States, in situations of great
precariousness and risk. Let's talk about
some examples that make us proud:
The Monterrey Spiritist Study Group
operates in one of the border regions,
supporting
migrants
and
other
vulnerable groups, offering social and
spiritual support, in addition to
supporting areas of poverty; another
example is the Spiritist Federation of
Tamaulipas and Huastecas, the largest
in the country, which includes groups,
houses and Spiritist Homes from the
border with the United States to the
south of the country. Its campaign
"Serving God, Serving others" is based
on the education and awareness of
spiritist workers, adults, adolescents
and children, for the spiritist social
service, guiding them to empathize
with the material and spiritual needs of
others. The emphasis is placed on
fraternal meetings and spiritist lectures
and on the Gospel in Homes for the
Elderly, and visits to hospitals to
support patients and their families.
In addition to helping those in need,
Spiritist social assistance enables
volunteers to experience closely the
condition of necessity of others.
Inner transformation cannot be solid
if it is not built on service to others.

Translated by Clezio Eustáquio Pinto de Freitas and Rossana Pena da Silva

INTERVIEW
Jorge Godinho

1 – How was your first contact with the Spiritist Doctrine?
I was born in a spiritist family, therefore, I’ve been in contact with the Spiritist
Doctrine since I was a child, participating in the Gospel at home and in the activities
developed by the spiritist centers my parents use to attend.

2 – Could you share with us an episode that, throughout these years of
experience in the Spiritist Movement, has particularly marked you?
When I returned from Europe, in 2014, after having completed a mission in Geneva,
Switzerland, at the Brazilian Representation to the Disarmament Commission, FEB
directors invited me to compose the board for the nomination that would take place
in March 2015. This fact marked me in particular, because I had never cogitated
being the President of the Brazilian Spiritist Federation (FEB), but rather dedicate
myself with greater intensity and availability to the activities of this Institution,
when I would go to the Air Force reserve, which would happen upon my return from
the mission abroad.

3 - How did the work you performed at FEB contribute for you to assume the
position you currently hold?
Since 1983, when I was transferred to Brasília for professional reasons, I have been
attending FEB. During this period, I participated, as an attendant and facilitator at
the Systematized Study of Spiritism; the Study and Practice of Mediumship; the indepth study; as well as being the panelist at public lectures of the institution.

From the very first moment, I made myself available to FEB accomplishing tasks that
were assigned to me, even though I wasn’t part of the board of directors, nor did I
occupy any other position. I was a member of the Superior Council and collaborated
as an Advisor to the President at the time, my dear friend Nestor Masotti, who, in
2009, entrusted me to establish and coordinate the Support and Assistance Group
for the People in Africa, GRAAPA, with the objective of propagating peace and the
social progress of Humanity, in particular, for the African continent. This group has
been active at FEB for eleven years.
Periodically, I had to leave Brasilia due to professional demands, among which, to
exert functions abroad, but I was always connected to FEB through ties of affection
and spiritual commitments.
In the middle of 2014, upon my return from the mission I performed in Geneva, I
returned to FEB, this time, already in the Air Force reserve, with the intention of
continuing to serve the Institution, as has always been the case. However, at that
occasion I could do it full time. I’ve never sought any management position at FEB.
When I went to the reserve, I always wanted to dedicate my time to tasks the
Institution found it convenient assigning to me, that was when, in 2015, to my
surprise, my name, as previously mentioned, was approved to assume the
presidency.

4 - During the period you’ve served as a spiritist worker, what have been the
biggest challenges you’ve experienced and how do you find the motivation to
continue?
The biggest challenges are those related to my own imperfections and the efforts I
undertake to try to sublimate them. Thanks to the following pillars that I have set
as goals to be achieved, I have been finding the courage to proceed with confidence:
- the Gospel of Jesus as a guide;
- a clear conscience as consolation;
- the absence of the evil as a strategy; and
- prayer as a fortress.

5 - What does leadership mean to you? And what does a Spiritist leader must
have in order to guide and motivate a team?
Whenever two or more people come together with a purpose, there is an opportunity
to exercise leadership. Therefore, every human being has the role of a leader, and
true leaders have the ability to build healthy relationships. This way, leadership is
the ability to influence people to work with enthusiasm, aiming to achieve common
objectives, identified, in Spiritism, as the practice of good.
The characteristics that a spiritist leader must have in order to guide and motivate
a team, must be sought in the examples of Jesus, who is our guide and model of
leadership. Hence, we will hardly find spiritist leaders who fulfill all of them, but

we will verify, by their testimonies, those who are making the efforts and the will
to conquer them, as stated below.
The spiritist leader:
•

Doesn’t impose;

•

does not judge and does not condemn;

•

does not boast power;

•

does not self-defense;

•

does not allow unfruitful discussions;

•

invests time to acquire trust;

•

passes on knowledge and makes sure that his team is capable of doing more
than himself;

•

creates bonds of friendship;

•

delegates tasks;

•

invests trust, respect, care, kindness in their relationships;

•

assists your team members in their search for their own ways to achieve
autonomy;

•

make efforts to practice the law of justice, love and charity;

•

recognizes the efforts of its collaborators.

The spiritist leader, ultimately, must act in a similar way to the good person and
true spiritist, who is also a true Christian, as we read in The Gospel According to
Spiritism, ch. XVII, items 3 and 4, which we summarize below:
• Question your own conscience about the acts you practice, asking if you have
not transgressed the law of love, if you have not done wrong, if you have done
all the good you could, if no one has reasons to complain about you, finally,
if you have done to others what you wish they would do to yourself.
•

Exert yourself to develop a sense of charity and love towards others.

•

Seek to practice good for the good, without expecting anything in return, and
sacrifice your interests for justice.

•

Strive to be kind, humanitarian and benevolent towards all, because you see
brothers in all men, without distinction of race or belief.

•

Consider power and wealth as a deposit that you should use for the good, and
does not pride over it, knowing that all that God has given you, He can also
take away from you.

• Treat the fellow beings that socially are placed under your dependence with
kindness and complacency, because they are your equals before God.
• Use your authority to boost your team's morale and not to crush them with
your vanity.
• Strive to be forgiving about others’ weaknesses, knowing that you also need
the indulgence of others, according to these words of Christ: " Let any one of
you who is without sin be the first to throw a stone”
• Forgive offences, just to remember the benefits, as you do not ignore that,
as you have forgiven, so you will be forgiven.

6 - What is the best way to deal with human diversity within a group?
That of mutual respect. That is, accept the other as he is, and not as we wish he
was. Since, in the work carried out by a spiritist group, kindness, fraternity,
solidarity and, above all, tolerance among its members must always prevail. As per
Allan Kardec’s recommendations.

7 - As a spiritist leader, what recommendations would you give to a spiritist
institution when it comes to admitting new collaborators?
Initially, welcoming them with fraternity, clarifying their doubts and directing them
to the activities of the spiritist house in which they wish to collaborate. After that,
properly train them to fulfill the activities to be executed. It is necessary to
remember that the admission of new collaborators results not only from their
expressed will, but, also, from an acquired trustful relationship and a responsible
consciousness regarding the commitments to be assumed.

8 - At a time when there are so many offers for occupation and distractions, how
to keep young people connected to the Spiritist work?
Giving them responsibilities, after observing their skills and gradually qualifying
them for the performance of the activities to which they are attuned in the spiritist
house. We must remember that, in these moments of transition, the new generation
is already reincarnated, as Spiritism tells us. These Spirits will demonstrate a
spiritual maturity from an early age, hence the need of attention to identify them
and grant opportunities to act, as they demonstrate their skills and responsibilities
to perform the activities that the spirit house offers. I know many cases of young
people who sought occupations and distractions outside the spiritist center because
they were not given opportunities nor had their skills recognized; which they would
like to have made it available to the institution. We must not forget that today's
youth is the future adult collaborator of the spiritist house, perhaps its manager.
Therefore, it is up to the leaders to keep young people in the spiritist house, offering

them work and valuing their skills, so that they feel useful and responsible from an
early age.

9 - Given the diversity that characterizes human organizations (including spiritist
organizations) and the need for unity recommended by Higher Spirituality, how
to bring together diversity and unity within the Spiritist Movement? And how to
overcome antagonisms?
There is no unity without fraternity and there is no fraternity without kindness. We
have already been told by the Codifier Allan Kardec in a posthumous message in the
year 1889: “In the same way that without charity there is no salvation. There is no
unity without fraternity.” As fraternity is a feeling, we are being invited to develop
it.
Diversity is a blessing because it enables mutual learning. As no one is complete in
perfection, we always learn from each other thanks to differences, an ideal
laboratory for the development of solidarity and tolerance.
Antagonisms are healthy when discussing ideas, which are not the same, precisely
because each creature has its own zone of understanding reality. When we
understand and put the Gospel lessons, this divine code of ethics, in a practical way
in our relationships, we find that antagonisms are overcome by experiencing love
and charity.
It is opportune to remember the Spirit Bezerra de Menezes, in a message to the
Ismael group, at FEB / RJ, on July 5, 1939, when he affirms: “The divergences of
ideas, in matters of doctrine, must not, cannot be the reason for separation, nor
resentment ”(Reformer of July 1939, p. 206. Section “DICTATES”. Received through
trance, at a session of the Ismael Group, on July 5, 1939.) 1

10 - What are FEB's main goals for the next decade?
Maintenance of its management based on impersonal and collective work, under the
banner of Ismael: God, Christ and Charity. As a member of the International Spiritist
Council, comply with the guidelines issued by that Council for its improvement and
the dissemination of Spiritism internationally. And, in relation to the Brazilian
Spiritist Movement, coordinate its activities to comply with the following Guidelines:
- dissemination of Spiritism;
- preservation of the unity and universality of the Spiritist principles;
- transversality of the spiritist social communication;
- adaptation of spiritist centers to meet their purposes;

In: SOUZA, Juvanir Borges de (Coord.). Bezerra de Menezes: ontem e hoje. 4. ed. 4. imp. Brasília: FEB, 2013.
Provações reencarnatórias, p. 118.
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- multiplication of spiritist centers;
- union of spiritists and unification of the Spiritist Movement;
- continued training of workers and spiritist leaders;
- promotion of the Spiritist book as an essential element to fulfill the Spiritist
mission;
- participation of Spiritists in society.

11 – What does the Spiritist Movement mean to you and what needs to be done
for the Spiritist Doctrine to reach more people?
The Spiritist Movement is the result of the synergy that spiritists imprint in the study,
dissemination and experience of Spiritism, without forgetting, naturally, the
testimony that they must exemplify in the postulates of Spiritism, in other words, it
is what the Spiritists accomplish in the study, in the dissemination and experience
of spiritist ideas, without forgetting their own testimonies.
What is missing for Spiritism to reach more people is the desire of the people
themselves to seek answers to the millenary questions: Who are we? Where do we
come from? Why are we here? Where are we going? that is, to seek an understanding
of their nature, the purpose of their existence, where did they come from, where
they are going. Such questions find clear and safe answers in the Spiritism, which
clarifies, consoles and leads to a reasoned faith based on the words of eternal life
expressed in the luminous lessons of the Gospel of Jesus. Therefore, while minds
and hearts do not awaken to this reality, study, dissemination and, above all, the
experience of Spiritist postulates by Spiritists are instruments and ways that the
Spiritist Movement has been offering to find Jesus, no longer crucified, but as a
guide and model of love to be followed inexorably by Humanity. Therefore, Jesus
and Kardec, will always help people better understand the existential purpose,
clarify the questions and understand the truths witnessed by Jesus, written in
consciences, and clarified, nowadays, by the Spiritism.

12 - What is your vision on Brazil's spiritual role in the world, with regards to
Spiritism?
The answer to this question is fully answered in the book: Brazil, heart of the world,
homeland of the Gospel, psychographed by the blessed hands of the dear Chico
Xavier who, as medium, brought to light the data collected in the traditions of the
spiritual world, as clarifies the Spirit Emmanuel in the preface to the work, and the
Spirit Humberto de Campos, spiritual author who, in the chapter entitled
“Enlightening”, informs that the book aims to prove the excellence of Brazil's
evangelical mission in the people’s concert. Thus, I invite readers who do not yet
know or have not read the book to do so, because we will have the most adequate
and complete answer to the question, because it places us into the context, since

the last quarter of the 14th century, when Jesus designated the birth of the Spirit
in charge of the sociological problems of the Earth, Helil, to reincarnate among the
poorest and hardest working people of the West, at the time, to institute a
courageous roadmap to overcome the immensities of the wild and lonely oceans that
separate the Old from the New World. A few years later, in 1394, the Infant D.
Henrique de Sagres was born in Portuguese lands, and began a new era by navigating
the unknown seas, unveiling a New World to be known by humankind. Therefore,
there is an invitation to read the work: Brazil, heart of the world, homeland of the
Gospel, in order to have a clear and safe answer to the question.

13 - If you could evoke a personality, as was done in Kardec's time, who would
that be and why?
Since the knowledge that, when two or more people gather in the name of Jesus,
his presence is made, we are always evoking the presence of Jesus among us, which
is done by the messengers who work in his phalanx and answer our evocations in His
name. In this way, the personality that I evoke is always that of Jesus, for being the
guide and model to be followed by Humanity, the most perfect model that God
placed among us to exemplify the Law of love like no one has ever done, so that we
may forget the path to be followed.

14 - If you had to define yourself in a single sentence, what would it be?
An imperfect Spirit that is making efforts and is willing to fulfill the duties he
committed to do before birth.

15 - How would you like your performance as FEB president to be remembered
in the future?
As a sincere worker who had always make himself available to learn, help and serve.
Translated by Luciana Kusayama Magalhães and Livia Di Medio

