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Editorial
When launching the Spiritist Review in
1858, Allan Kardec could not have
fathomed its importance over time. Two
centuries have passed since then, and
the Spiritist Movement he initiated
continues to strengthen and grow
throughout the world; a true testament
to the memory of our Codifier’s work and
dedication.
In essence, the Review’s objective was to
become a communication platform for
the discussion and analysis of the ideas
and experiences that were occurring all over the world at the time. The Spiritist
Review also provides insight into the evolution of Kardec’s thoughts during the
elaboration of the Spiritist Science, since he used several of its articles in the
composition of the Codification works that followed The Spirits’ Book.
Exactly 20 years ago, during a solemn meeting of the General Assembly held in
Miami, Florida, United States, attended by representatives of several Spiritist
institutions from around the world, the International Spiritist Council was tasked with
the legal administration of The Spiritist Review, becoming the body responsible for it
and ensuring its continuation.
It is now the ISC's responsibility to ensure the quality of content and the continuation
of the publication that our Master of Lyon began, offering the same platform of
communication for Spiritists across the globe. It would be presumptuous of us to
imagine that the ideas presented in it by us will in some way complement the
Kardecian work, which is already completed regarding our current level of
understanding. We believe, however, that this work may assist us in deepening our
comprehension of the concepts so nobly presented by Kardec, inspired by the Spirit
of Truth.
Therefore, we pray for the protection of God, not only to enlighten and broaden our
minds, but above all to soften our hearts, so that the maxim advocated by Christ
“love one another as I have loved you” may become a reality in our present day and
for generations to come.
Jussara Korngold
General Secretary of ISC
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Your God, my God, our God
Rejane Planer1

Abstract
The concept of God has changed throughout the history of
civilization with the evolution of humankind in our planet. For
centuries people revered God which mirrored human
characteristics and personalities. Over the years philosopherscientists have scrutinized physical reality and came to reveal
God as the supreme intelligence, the creator of everything and
everyone. The same concept was proposed by Allan Kardec, the
founder of Spiritism.
Science is made by individuals who have religious beliefs, live
and move in the society and culture of their time, so the
philosophical interpretation of scientific theories is closely
linked with the beliefs of researchers and scientists. Although it
has been a taboo to discuss God in the scientific and academic
environment, the discussion is becoming more current, and
lately, several people have contributed to cosmological and
theological arguments about the existence of God.
This article presents how the belief in a superior force evolved
to the actual concept of God and discusses how God has been conceptualized in
philosophy and science throughout the times.
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It’s challenging to write about God. How to define the indefinable? How to explain
the gratitude for life and for the beauty of nature that shines around us? Or how
humble we feel when we look at the starry sky that points to the existence of
thousands of stars and, possibly, thousands of other worlds?
Truly, we feel the omnipresent Presence of God2 when we marvel at the beauties of
the world, because God is in anything, especially in the eternal cycle of life and death
where life is eternally present. We are with God when we wake up in the morning
and are thankful for being alive. We also are aware of Its Divine Presence when we
meditate and connect with our inner Self – the Spirit we are, and with Its Creation in
a profound mystical experience that arose from the immense gratitude for being
alive.
And so, we ask, what is this God we can perceive within ourselves and in everything
tangible or intangible around us? It was also Allan Kardec’s first question to the
spiritual masters who guided his work in the elaboration of Spiritism. The answer
was: "God is the supreme intelligence, the primary cause of all things" (Kardec 1995,
51).
How can we understand this Supreme Intelligence, this Immeasurable Force that
creates everything and everyone and enables that we experience life over and over
again until we learn that living is loving and God’s Law is Love? Faced with our
insignificance, we agree with Kardec, who magnificently concludes in the
introduction of The Spirits' Book that people may perceive God in different ways and
also give different attributes to God, “nevertheless it is always ‘God.’” (Kardec 1995,
49), i.e. incomprehensible for the evolutionary stage in which we currently find
ourselves.
Truly understanding God is hard, but we can perceive God's presence within and
acknowledge Its Presence in the Creation. Nevertheless, everyone feels God in
different ways during its evolutionary journey.

God in human thinking
The belief in superior, unknown force or God is inherent in the development of
humankind. Primitive humans were not able to understand the forces of nature but
recognized its power and threats to their survival, therefore related these forces to
gods.
The goddess of fertility was engraved in statues of female figures and cave paintings
from the Paleolithic period3 (35,000 BC). The birth was one of the great mysteries of
2

In this article, we have use God to name the Omnipresent Creator and god for the mythological gods
of Antiquity. We also treated God as neutral but kept excerpts as in the original.
3
The Paleolithic period covers from 2.7 million years to 10,000 B.C. Human beings survived in a
hostile nature, with simple habits and techniques; they already knew fire, but agriculture had not yet
appeared.
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those times! The Neolithic period (from 8,000 BC to 5,000 BC) marks the beginning
of agriculture and also the cult to the gods of nature. The fury of the storm and other
elements of nature resembled instinctive emotions such as anger, vengeance,
hatred, aggression, and several gods with such characteristics were revered in this
period of magical thinking.
Later, the ancient civilizations of polytheistic character worshipped
anthropomorphic gods which mirrored personalities similar to human beings. The
Greco-Roman civilization was characterized by such mythological gods and heroes,
who experienced fantastic adventures such as Hercules, Oedipus, Theseus, or
Perseus. In the Americas, the Mayans and Aztecs worshipped a cosmological god
and other secondary deities. In Asia, the belief in a supreme being arose as well as
the belief in intermediary spirits, celestial gods and gods related to the forces of
nature.
In the Occident, the belief in one God emerged in Judaism and Zoroastrianism 4 and
later, in Christianity and Islam. In the Orient, religious philosophies such as Hinduism,
Buddhism, and Taoism encompass a diverse number of philosophical and spiritual
systems with their own gods and rituals in distinct lines of thought of the Western
religions.
Early monotheism also had an anthropomorphic character typical of the creature's
egocentric nature, who perceive the world revolving around its interests. Jesus
marked a new era and introduced a new conception of God. With Jesus, God is no
longer the implacable, rancorous, and vindictive god. God loses its human
characteristics to become a loving father, "the great and good God who is honored
not by the form or ceremony, but by the sincere, heartfelt thought. He is no more the
God to be feared, but the God to be loved.” (Kardec 2013, 24)
The understanding of God has slowly changed over the past two millennia. While
some people still remain in stages of magical thinking, others broaden their horizons
through the development of reason and reasoning. As presented by Kardec:
“God being the pivot of all religious beliefs, the base of all civilizations, the
character of all religions conforms to the idea they give of God. Those which
make him vindictive and cruel think they honor him by acts of cruelty, by
butcheries and tortures; those who make him a partial and jealous God are
intolerant, over-scrupulous in forms, according as they believe in him to be
more or less tainted with weaknesses and human errors.” (Kardec 2013, 25)
Learning is a slow process that requires changes in behavior and beliefs already
carved in the individual’s unconscious. Therefore, even today some persons bring
God into the realm of daily interests and worship a superior being, conceptually
similar to humans, while others developed reasoned faith in the Creator and some
4

Zoroastrianism has its roots in Zoroaster or Zarathustra that presumably lived in the 20th century
BC. Zoroastrianism was the religion of the Persian empire when under Cyro the Great as per
historical records dating from the fifth century B.C.
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others deny the existence of God. For many, believing in God is a matter of faith.
However, what faith is this?

Faith and the belief in God
The word faith can be understood as trust in something, or in the religious sense, the
belief in a higher power or in God. When faith in a higher force develops without
questioning, without reason it may be based on fear and induce limitless trust
because emotions are in command, not reasoning. Such faith is typical of the
individual who blindly believes. By not being able to rationalize its belief, the person
becomes biased and fanatical and internalizes the faith of the absurd, which leads
to extreme actions in the name of a God that it is not understood but accepted
without any questioning. The blind faith, sometimes exacerbated by socioeconomic
and cultural problems, prompted inconsequent attitudes and thoughtless
aggressions that have left deep scars on individuals and humanity. The persecution
of Christians, the religious wars, the inquisition, the persecution of Jews, and the
current terrorism are few examples of such scars.
Faith related to an anthropomorphic concept of God still persists today. Blind faith
continues exciting immature minds who still negotiate with God to achieve their
emotional or material pleasures and goals or, sometimes, assume positions and take
actions in the name of divine faith, because they don’t understand what God is nor
the spiritual reality of life.
Kardec in The Gospel according to Spiritism (1866) linked faith with humility,
knowledge, and trust in God. By recognizing its tiny position in the greatness of
Creation, the individual respectfully identifies itself as an element of this Creation.
The creature perceives that everything moves in the Universe according to Divine
Laws and, finally, starts trying to follow those Laws. As Kardec said: "True faith is
linked to humility; those who have it, deposit more confidence in God than in
themselves, as they know they are but simple instruments of Divine Purpose and
can do nothing without God.” (Kardec 1996, 300)
As the individual evolves, consciousness also develops, and the person looks for
understanding oneself and the world using reasoning. The person wants to acquire
knowledge and to understand the mystery of life: where I came from, where I am
going, what is the purpose of life. Consequently, the individual develops the rational
faith, which reflects upon and analyses to better understand the reality of life and to
recognize the Creator in its creation. For these, the intellect connected to the deep
feeling of recognition of its own position in the Creation is a tool to get an
understanding of the incomprehensible.

9

God in scientific thinking
It is common to think that science concentrates on describing how the physical
Universe works, leaving the questions of what created this Universe to philosophers,
theologians, or for the metaphysics.
However, the philosophers of the past were also men of science: mathematicians,
physicists, chemists, i.e. scientific researchers concerned unraveling the mysteries
of science, identifying theories and laws to explain how the physical universe works,
but also finding answers to the fundamental questions of human existence.
Pythagoras5 (c. sixth century BC) created mathematics as a system of thought based
on deductive evidence, including the famous Pythagorean Theorem, and made
other scientific discoveries. He influenced Western thinking from Greek philosophy
(e.g. Plato) to the Middle Ages (e.g. St. Augustine, St. Thomas Aquinas) and to modern
times. Plato (4th - 5th century BC), philosopher and mathematician, discovered the
inductive reasoning, laying the foundations of Western philosophy and science.
Aristotle (4th century BC) contributed to a wide range of disciplines covering the most
varied fields of human and exact sciences. He developed the principle of logic and
reasoning and heavily influenced human thought until the Middle Ages.
Since Antiquity, Western science and philosophy have held hands, but they were
also tied to the Church’s thinking. The philosopher-scientists6 influenced by
Aristotelian philosophy did not make experiments as in today's science. They
observed the events and made conclusions but, in general, did not use mathematics
to develop their theories. Galileo7 (1564-1642) broke this status quo by introducing
mathematics into Aristotle's empiricism and, therefore, is considered by many as the
father of the scientific method.
René Descartes (1596-1650), a French mathematician, physicist, and philosopher
gave birth to the mind-matter dualism and introduced the mechanistic view of life.
Descartes brought a new vision of the natural world – the world of matter which was
distinct from the kingdom of the spirit (or mind). This separation led scientists to treat
the world of matter (the physical world) through a few fundamental properties and
laws, but also as an aggregate of things gathered in a great machine - the universe.
Descartes analyzed the idea of perfection, concluding that it did not originate in the
senses but in reason, therefore, as the idea did have arisen from nothing, Descartes
stated that if the idea existed, there must be a perfect being who created it – God.
In the following century, Isaac Newton (1643-1727), astronomer and mathematician
established the principles of classical mechanics in the treatise known as Principia
or Mathematical Principles of Natural Philosophy, written in Latin, the language of
5

The Pythagorean school was widespread in Antiquity and influenced esoteric schools of an
initiatory character.
6
The term “scientist” was introduced in the 19th century. See Stanford Encyclopedia of Philosophy.
7
Three centuries later, Galileo, Spirit contributed to the codification of the Spiritism in chapter 6
(General Uranography) of the Genesis. (KARDEC, 1868)
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scholars and scientists of the time and of the Catholic Church which ruled society
and science. Principia is a deductive work formulated in a language of pure
geometry. It revolutionized science and established the foundations of physics and
astronomy. Principia goes beyond the mathematical deduction of the laws of nature,
it provides a philosophical and scientific view of nature. It discusses the laws of
nature in a philosophical sense and covers the nature of God's causal influence on
the world. In this remarkable work, Newton describes the atom as a divine creation
and states that the sun, the planets, and comets could only be the work of an
intelligent and powerful Being, who he calls 'Lord God Pantocrator 8 or Universal
Sovereign':
"This magnificent system of sun, planets, and comets could only proceed
from the counsel and domain of an intelligent and powerful Being. And if the
fixed stars are the centers of other similar systems, these, being formed by
the same wise counsel, should all be subject to the dominion of Someone...
This Being governs all things, not as the soul of the world, but as Lord of all;
and because of his dominion he is usually called Lord God Pantokrátor, or
Universal Sovereign"9. (Gasparini 2011, 1)
The cartesian and mechanistic world view dominated scientific thought alongside
the vision of a world ruled by a controlling dominating God until the end of the 19th
century. This anthropomorphic God imposed Its laws, accepted negotiations and
offerings for the remission of 'sins', and offered the possibility of external worship.
The laws of classical mechanics proposed by Newton explained the universe as a
great machine in motion. As God ruled the world, universal laws were immutable
and eternal, and so, science also considered them invariable.
The 20th century brought new horizons in the development of science. Field theory
was a natural development from the electromagnetism (light is an electromagnetic
field) by Faraday (1791-1867) and Maxwell (1831-1879) and replaced the concept of
force which, linked to rigid bodies, is typical of Newtonian mechanics. Besides, two
new theories revolutionized science: Einstein's theory of relativity and quantum
mechanics. According to Planer, in Frontiers of Science:
"Einstein gazed at the macroscopic world and discovered the relativity of time
and space and the relationship between mass and energy. Matter and energy
are two different manifestations of the same physical reality. The world of
energies is born, when condensed energy forms matter, i.e. matter is
condensed light! Quantum mechanics explains the nature in its smallest, tiny
part: the basic elements of matter, the subatomic particles, and everything
that may have an equal or smaller size; therefore, it studies the behavior of

8

Pantocrator means “Almighty” or omnipotence. The word derives from the Greek Pantokrator. The
prefix “pan” means omnipotence and “kràtein” means power. The name Pantocrator also refers to
the oldest icon of Jesus, found in the Saint Catherine’s Monastery in Egypt.
9
Translated by the author, it was not directly excerpted from Principia, but the referenced article.
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matter and energy at the molecular, atomic, nuclear, and subatomic levels".
(Planer 2014, 8)
Although these theories have widened science and the world views, the Age of
Enlightenment and the Industrial Revolution had already transformed society and
reinforced Descartes’s heritage - the mind-matter dichotomy, resulting in the
separation between exact sciences and the humanities and also between science
and religion. God and the soul (or the Spirit) are now outside the mainstream science.
In general, the traditional arguments of God's existence are ontological,
cosmological, teleological,10 and moral. According to Planer:
"In the ontological argument, God is the essence of perfection; Its attributes
are perfect, and It exists. The cosmological argument is based on the fact that
God is the absolute and first Cause of everything. The teleological argument
is based on the premise that only a perfect and harmonious Cause can give
rise to the perfect cosmic harmony and the structure and order of the
Universe. From the latter, it also derives the moral argument, in which the
Creator in Its infinite existence and superb wisdom establishes the moral
Laws". (Planer 2015, 8)
Several geniuses’ philosophers or scientists support one or the other of these
arguments of the existence of God, including Descartes, Newton, and the Dutch
philosopher Spinoza (1632-1677), while others refute them. Another example is the
German philosopher Emmanuel Kant11 (1724-1804) considered the father of modern
philosophy. Kant not only denies any theoretical argument of God's existence but
also seriously criticizes any manifestation of external rituals, superstitions, and
hierarchical order in the Church, which he sees as ways of trying to please God and
thus manipulating order to the detriment of moral principles.12
In Kant's
metaphysics, the existence of God, as well as the immortality of the soul and free
will can only be accepted with rational faith.
Some scientists are admittedly atheists and deny the existence of God. Others are
comfortable with the dualistic concept of Descartes where God is subject of religion
so, they can put their religious beliefs outside the scientific environment in which
they operate. However, some recognize the greatness of Divinity, because they see
God as inseparable from the physical world. Generally, the latter have proposed
cosmological and even teleological arguments of God's existence.

10

Ontology is part of the metaphysics (or philosophy) that studies the nature of being. Cosmology
studies the origin, structure, and evolution of the universe. Teleology is the philosophical ‘study of
ends or purposes’, i.e. it looks at the purpose of something by analyzing its results.
11
See also Kant’s Philosophy of Religion in the Stanford Encyclopedia of Philosophy. Accessed on:
https://plato.stanford.edu/entries/kant-religion/#KantCritTradArguForGodsExis, 28.07.2020
12
See also Planer, Rejane. O Ponto Ômega. Presença Espírita.
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Contemporary Science and God
Science is made by individuals (scientists and researchers) who are influenced by
their religious beliefs, culture, and society in which they move and live. Under the
influence of those cultures and beliefs, they create their personalities. Therefore,
they may refuse to look at interpretations of scientific theories that go beyond the
reality of the physical, material life, because they are contrary to their beliefs.
However, few others look beyond and take positions contrary to the status quo and
express their vision of the world and God.
In 1926, the American rabbi Herbert S. Goldstein asked Albert Einstein's vision of God,
after Cardinal O'Connor of the Catholic Church in Boston (USA) warned that the
theory of relativity was camouflaging atheism. Einstein answered by telegram13,
stating: “I believe in Spinoza’s God, who reveals himself in the lawful harmony of the
world, not in a God who concerns himself with the fate and the doings of mankind.”14
Einstein denied the anthropomorphic view of God, which developed a religion of
fear. For him, the Jewish scriptures “illustrate the development from a religion of
fear to moral religion, which is continued in the New Testament” (Einstein 1956, 27)
and is also present in the Orient. However, Einstein identified the third stage of
religious experience, which he called the cosmic religion, where there is no
anthropomorphic conception of God:
“The individual feels the nothingness of human desires and aims at the
sublimity and marvelous order which reveal themselves both in nature and in
the world of thought. He looks upon individual existence as a sort of prison
and wants to experience the universe as a single significant whole.” (Einstein
1956, 28)
Einstein stressed the difficulty of communicating to others this deep religious
feeling that can be associated neither with a precise definition of God nor with
theology because God is something that cannot be comprehended. For Einstein, this
"cosmic religious feeling is the strongest and noblest incitement to scientific
research" (Einstein 2006, 30), which he recognized in scientists such as Kepler and
Newton, but also Democritus, Spinoza and Francis of Assisi. The spiritual mentor
Joanna de Ângelis also says that this is the feeling of those who transcending the
Ego, achieve full identification with the inner Self, and achieve the cosmic
consciousness. (Franco 1993, 152)
The interpretation of quantum mechanics has also been the subject of discussion
since its early days. Quantum mechanics allows phenomena that are difficult to
accept by more rigid minds linked to the mechanistic view of the world, which is the
material and tangible reality that everyone experiences. For decades, most

13

Telegram was a message sent by telegraph and printed to be delivered to someone. It was
widely used until about 1990.
14
New York Times, 25 April 1929, p. 30.
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scientists have been satisfied with the minimalist and orthodox Copenhagen's
interpretation which left ontological questions aside.
On the contrary, Erwin Schrödinger (1887-1961) developed a fundamental part of this
theory and also devoted himself to the analysis of the philosophical, ethical, and
religious aspects of science. Schrödinger shared with Einstein the disdain for the
orthodox interpretation of quantum mechanics, which implies the acceptance that,
intrinsically, the laws governing matter are random. The famous theoretical
experiment 'Schrödinger's cat' seeks to show the incongruity of this aspect of
quantum mechanics. For Schrödinger, nature, human being, and God are perfectly
integrated. Some interpret that in his way of thinking there was no room for God.
However, Schrödinger did not affirm that but influenced by Eastern philosophical
thinking, he built on the conception of the cosmological and omnipresent God,
where everything exists and is connected to.
Despite the taboo of talking about God in the scientific environment, many renowned
scientists have positioned themselves on the existence of God, and others have even
proposed theories that include God as the primary and unique Cause, thus
contributing to cosmological and teleological arguments about the Creator. Still, it
seems odd to analyze God from the perspective of a scientific theory.
Could the same science that emphasizes the material and tangible world and finds
no room for the intelligent being - the Spirit - unravel the mystery of what God is?
Certainly not. Astronomers and physicists argue, without an answer, about what
there was before the creation of the Universe and what happened in the first
moments of the Big Bang15. Science, in particular the cosmology, must face the
mysteries of Creation.
Recently, several hypotheses and theories have emerged, which pave the way for
the discussion of new views of science, where the spirit (the individual and intelligent
consciousness) and God are taken into consideration. We have chosen two
proposals from recognized mainstream scientists, which include cosmological and
teleological arguments for the existence of God. They may be labeled by some as
doing pseudo-science but are followed by others, who recognize the basis of their
postulated ideas and hope they can prove them.
In 1994, Frank Tipler, mathematician, physicist, and professor at Tulane University in
the United States, developed the theory of the omega point. The theory proposes a
new vision for the creation and evolution of the universe by integrating science and
spirituality through mathematics and physics concepts. In his book The Physics of
Christianity, Tipler (2007) states the need to accept the implications of physical laws,
"so that if they lead to the proof of the existence of God, then we must accept that
God exists.”
15

Cosmology accepts that the Universe was created from a state of extremely high temperature
and density and expanded to cooler state. See:
https://wmap.gsfc.nasa.gov/universe/bb_theory.html
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As Planer quoted, the Tipler theory is based on three propositions:
“(1) life does not necessarily need to exist in the Universe, but once it is, it can
no longer disappear, but prevail in the Universe; (2) the Universe is expanding
from the Big Bang until a moment of final contraction, where the great
collapse of matter occurs; and (3) the available energy in the Universe is
unlimited, which leads to the conclusion that the Universe does not end in a
final state of maximum entropy, but in a state of eternal existence, or
maximum storage and processing of information.
Tipler called omega point this final state of the Universe, which is not an
"endpoint" of the Universe, but the extreme concentration of information,
which would enable the re-creation of life or the Universe as a whole, i.e. the
omega point would be a cosmological singularity". (Planer 2015, 9)
For Tipler, the cosmological singularity would be the God of Judaism and
Christianity. From the Spiritism’s point of view, the spirit is an individuality, a divine
spark, who was created by God and fated to evolve continuously until acquiring the
full knowledge of the divine laws. God is the Creator of everything and everyone
and cannot be restricted to a singularity.
On the other hand, some initial assumptions made by Tipler, whose theory was first
published in 1994, need reconsideration given recent developments in science. For
example, the energy of the Higgs boson, detected in 2012, is different from the value
assumed by Tipler. Tipler’s theory is also constructed on hypotheses or assumptions
that need experimental verification and adjustment. Nevertheless, Tipler has the
merit of building the bridge between science and spirituality for others to follow.
In the book The God Theory, Bernard Haisch (2009) proposes and proves based on
the most recent physical theories, that everything in the Universe has its origin in
God, the Supreme Intelligence or Consciousness, including matter and energy and
the laws of nature in this Universe and in any Universe that may exist. For Haisch,
God is the supreme and infinite Intelligence that creates the laws of our Universe
and other universes with the purpose to turn potential into an experience. The
Universe (meaning everything that exists) participates in its own crafting and “this
ongoing, participatory act of creation is, in fact, the ultimate expression of God’s love”
(Haisch 2006, 44). His cosmological and teleological argument does not have the
purpose of conceptualizing God through scientific theory, as in Tipler's theory, but
to bring science to find God, i.e. to bridge science and God.
We recall, Kardec’s words in The Genesis: “in the state of inferiority in which
humanity still finds itself, men can hardly understand that God is infinite.” (Kardec
2013, 61) Certainly, we can intuitively appreciate the Creator through its creation but
to understand God it is still hard in our current evolutionary stage.
We can feel the Divine Presence everywhere and marvel by the laws of nature and
by science we may glimpse the immeasurable potential hidden in the Creation.
Even so, we need the reasoning and the will’s force to internalize this conscious and
15

active faith. With the clear and reasoned faith, we glimpse God's presence in
everything and everyone - from the smallest particle to the zygote that initiates life,
to the stars in the Cosmos. This active and rational faith becomes unswerving, as
Kardec said: “Unshakeable faith is only that which can meet reason face to face in
every Human epoch”. (Kardec 1996, 303)
My faith may be different from your faith. Everyone carries its own baggage of
knowledge, feelings, and emotions which are the result of many experiences
throughout many lives. However, my God or your God will always be the same God
that created this marvelous Universe with stars, planets, and everything we see or
perceive – a Universe of light because the matter is intrinsically energy that vibrates
and, energy is ultimately light. When light is divine and fruitful, it is called Love and
is the source of everything and everyone, for the apostle John said: "God is Love".
And because God is Love, we received the gift of life and the possibility of praising
life in any form it exists. In this way, we may worship God in "spirit and truth", as per
Jesus’ teachings. The spiritual benefactor Joanna de Angelis reminds our
commitment to God and Life when she emphasizes that we are inheritors of God:
"As a child of God, you are also a legitimate heir of the sublime ideals which
will help you to expand your spaces, to understand the mechanisms of life,
and to solve its challenging enigmas. You must be receptive to divine thought
which permeates everything and everybody, so that you may also absorb it
and put it into action.” (Franco 1986, 32)
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The Word That Creates
Aluizio Ferreira Elias16

Abstract
The purpose of this article is to comment
on some of the divine attributes listed by
Allan Kardec and the discarnate authors
of the Codification in The Spirits’ Book.
We utilized words and terms that are
used to qualify God in the Old and New
Testaments. The study, thus, was
performed under a discursive strategy
that promoted the semantic analysis of
ancient expressions of the proto-Hebrew:
El ( אל/
) – The Force that Drives us,
and Av ( אב/
) – The Strength of the
House.

Keywords Paleography - The Spirits' Book
- God - Attributes of Divinity.
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I – Prolegomena
Uttered words miss the Unreachable, and yet, define it. They say, subtly, how
humans experience their Creator. The heart beats, the soul shines and then words
pour out of their mouths. An explosion of ideas. Drawings are carved on stone, then
onto ceramics and leather. Later, ink prints on papyrus, parchment and finally paper.
A sharp question, imprecise and bold, arises; the question that touches the
fundamental problem… and it finds it, and it reveals it: “What is God?”
God lives up to the general expectation. The Divine Being wants to show Itself;
speaks of Itself through the sounds of Its Creation, sounds that are sometimes
whispered, sometimes thunderous… but God can be heard all the time. That is why
Its existence is recognized, just as the existence of rivers and birds. But… shh…! We
must remain completely silent. A deafening stillness is required in order to hear It, to
hear God’s love uttering kindness throughout our lives… This troubadour and Its old
refrain: “I Am… I Am… I Am…”
And this is what Galileo stated, through Flammarion’s pen:
“To those who already believe in the great voice of nature, I will say, ‘Children of the
new
covenant, it is the voice of the Creator and the conservator of beings, who speaks in
the turmoil of the waves, in the sound of thunder; It is the voice of God that speaks
in the breath of the winds: friends, listen again, listen often, listen for a long time,
listen always, and the Lord will receive you with open arms.’ O you, who have already
heard his powerful voice down here, you will understand it better in the other
world.”17
Thus, little by little, what was only wind, breath, or voice - vowels, consonants and
digraphs – was transmuted into a straight line, or even an oblique one. God now
takes the form of letters; a face within syllables; Its body transforms into a word. God
is read and reflected upon. Astronaut scribes came, exiled from some distant
constellation, and authored the undefinable divine semiosis. Collective legacy of
spiritual expatriates with an accurate entrepreneurial sense. Boldness that is
described by Emmanuel with deference:
“Since there was no writing in those remote times, all religious traditions were
transmitted orally from generation to generation. However, with the help of the
exiled Spirits from the Capella system, the rudiments of the graphic arts received
the first impulses and a new age of spiritual understanding began to flourish in the
area of religious concepts.”18
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Hebrews did it with great expertise. Nomads, they spoke of God (and with God).
When still in captivity, they freed their tradition from the ordinary lectures and
decided to conserve their gift in books. For many centuries since then they have
been writing down their thoughts about their Yahweh. A little bit of perception, a lot
of Revelation. It was the vocation of those people (in liturgical and theological
practice). An articulate nation, they earned the following comments from Emmanuel:
“The books of the Israelite prophets are full of enigmatic and symbolic words,
comprising a partially deciphered monument of the secret knowledge of the
Hebrews. But despite their mysterious character, taken together, they comprise a
poem of eternal clarities. Their songs of love and hope have crossed the ages with
the same indestructible flavor of faith and beauty. That is why, like the Gospel, the
Old Testament is touched with immortal light for the spiritual vision of all hearts.”19
The Hebrew language was the first to provide accounts of the Infinite; or, at least,
the most consistent ones. And it spoke of an unlimited God - so immense that the
Universe is contained within It. And it did this by making use of a monosyllable. Even
before the unpronounceable four consonants of the mystical Tetragram, God is
simply El ()אל. The marriage between an Alef ( )אand a Lamed ( )לforged the most
elementary notion of God’s importance.

II – The Driving Force
We're all on our way. Our feet trample the dust of the stars, leaving traces in time.
The starting point is the Creation; the end is perfection. On this journey, each
individual only has their own actions and the succession of existences. What moves
us? What kind of engine draws us? Why can’t we remain motionless, whereas
moving seems to be an irresistible force?
The answer is God. God is the lever that moves everything. For this reason, when
they name It El ()אל, Abraham’s descendants ended up adding a unique concept
(essential attribute of the Most High). It’s that, in proto-Hebrew, the Alef ( )אhad a
pictorial form (prior to its modern schematic expression). Since it was the first letter
of the Hebrew alphabet, the one that goes ahead of them all, it made allusion to
bovine work as a draft animal; to the energy of cattle (used for moving heavy loads),
and from this idea we have its most representative spelling: the head of an ox .
For the Ancient Hebrews, God was force in the form of movement. The most
powerful impulse of all Nature, setting everything into perpetual motion. Stars orbit
in the center of systems and galaxies, while those circulate throughout space. The
light of the Supernova continues to travel, even after the star is dead. The Sun and
the Moon agitate the waters of the ocean. The Earth spins, enabling the alternation
19
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between day and night, light and darkness. The unforgettable teacher of Lyon,
contemplating this vital dance, commented:
“Plants are born, grow, thrive and multiply always in the same manner, each one in
its species, by virtue of these same laws. Each progeny is similar to the one from
which it came out; growth, flowering, fruit bearing, and coloring are subordinated to
material causes, such as heat, electricity, light, humidity, etc. The same is true of
animals. The stars are formed by molecular attraction and move perpetually in their
orbits by the effect of gravitation. This mechanical regularity in the employment of
natural forces does not denote the activity of free intelligence. […] The useful
suitability of these forces is an intelligent effect that denotes an intelligent cause. A
pendulum moves with automatic regularity, and its merit lies in this regularity which
renders it useful. The force which activates it is entirely material and not at all
intelligent; but what would this pendulum be if an intelligence had not combined,
calculated and distributed the use of this force to make it function with precision? […]
The same applies to the mechanism of the universe, God does not show Itself, but
attests Itself through Its works.”20
Beyond the corporal mobility of humans, there’s a kind of movement that isn’t taken
into account very often. The Being, not the body, is the one who moves
uninterruptedly. We are Spirits on a journey through space and time. We are born,
we grow and we die; and after that, we are reborn. We often switch roles between
wise and fool, patrician and plebeian, everywhere, breaking boundaries, inhabiting
many different bodies. Reincarnation, under the strategy of the Divine intelligence,
places us in different cultures and different roles within the same families.
And the will of God knows how to use individual discomfort for the collective good.
Being the Lord of Life, It decides when and where a person will be born and die. It
may place Bedouins in the tropics, and Aimores in the desert; peasants in castles
and nobles in huts, coercing change every time that free will subverts the idea of
freedom. God uses the strong arm of Its will, so that the sharpness of the
circumstances will reinforce the Law, forcing humans to move, until they ask “where
to?”
And the Most High responds with love. God is guidance, always showing the right
direction and correcting our course. Then there is the qualitative presence of the
letter Lamed ( )לin the word El ()אל. The proto-Hebrew designates that its
iconography indicates the subsistence of the tribes of Palestinian pastors. Lamed ()ל,
at first, was a shepherd's staff . Shepherds were zealous for their sheep and goats.
Their staff was their guiding instrument and they guided their flock, offering them
direction and protection.
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That’s how God acts in our lives. The Creator encourages movement, provides
direction, shows the path and establishes the goal to be reached. The Divine Being
corrects our mistakes and puts us back on track, always protecting us. Emmanuel,
in this regard, comments:
“Observe God’s protection that surrounds your steps at all times, especially when
inhibition and exhaustion draw near. […] Divine Providence grants you means, above
your strength, to cooperate in the edification of the common good, of your own free
will, without being compelled by the circumstances. In other words, God helps you
to help yourself, and the Creator will always provide you with the utmost assistance,
as long as you play your part in the development and improvement of the Work of
the Creation, doing the bare minimum of what you are able, what you know and what
you must do.”21
God, called El ( )אלby the Hebrews, is the directional dynamo. Since we remain under
safekeeping and are protected at all times, we ask our readers: “Who will stay inert?!”
We always move according to a gentle flow, or something like that, blown away by
harsh winds that take us where we should go. This is the first idea, the foundation of
all deep spirituality in the world. God: The Force that drives us.

III – The Strength of the House
The essence of each being is an area still under construction, yet to be completed.
God is a fabulous architect who standardized the foundations of Life. The Eternal
Genius delineated a general outline for all humans, but, at the same time, It has
established a specific project for me as the writer and another for you as the reader.
However, filling the gaps within our souls with thinking and thinkable matters, as well
as building our own edification, are our individual tasks. In the course of our lives, an
abstract manufacturing process takes place, a labor for our inner benefit, using
ethereal masonry.
Critical moments and complications arise when our egotistical whim, as servantbuilders, clashes with the project of the Architect-Engineer. The layout sets the
direction, but the free will of the builder leads somewhere else. Many mistakes are
committed during the execution of the project: walls fall, columns crumble, ceilings
collapse, floors crack…
This is when the building becomes vulnerable. And at this moment of great danger
the Lord of the factories visits the ruined construction site to comfort the builders,
encouraging them and pointing out the necessary repairs. Purpose is restored,
morale is boosted and the original project is resumed. At each new enterprise, an
operational tool is added. Everything becomes more sophisticated and complete
21
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(less tent, more mansion; less beast, more human). Instructor Calderaro made an
accurate comment on this subject:
“We are not miraculous creations destined as adornments of a cardboard paradise.
We are God’s children and heirs, acquiring qualities from experience to experience
down through the millennia. There is no favoritism in the Universal Temple of the
Eternal, and all the powers of the Creation are perfected throughout the Infinite: the
embryonic consciousness existing in the rock that rolls along with the river current
is involved in a process of emergence. The trees, often standing tall for hundreds of
years, enduring the gales of winter and lulled by the breezes of spring, are
developing memory. The tigress licking her newborn offspring is learning the
rudiments of love. The ape, through its shrieks, is developing the faculty of speech.
Yes, God has created the world, but we are still far from the completed opus, as the
beings that inhabit the Universe will toil in sweat for a long time improving it. The
same goes for us individually. We are the Divine Author’s creation and we must
perfect ourselves completely. The Eternal Father has established as a universal law
that perfection must be a work of cooperation between Him and us, His children.” 22
When the creation becomes humanized, each one of us shares their habitation with
God; they cohabit the core of each person’s mind. Since God is Omnipresent, the
Creator is certainly also within us. Henceforth, let us try to understand how this
coexistence takes place: the creation bumping into the Creator at all times, switching
between impulses and thoughts.
Jesus was the one to shed more light on this issue. He captured the attention of
humans regarding this divine assistance when he referred to God as “Our Father”.
That is because the evolving mind has the characteristics of a house or a dwelling
place. It starts as a tent or a cabin and as it improves, it reaches the level of a mansion
or small palace. We live within ourselves, thus. God is “Our Father”, to whom that
unforgettable psalm proclaimed by Christ is addressed. Av ( )אבis the word that
opens the prayer poem and can be translated as dad or daddy. Let us make note of
the affectionate tone expressed by this Hebrew word. An Alef ( )אand a Beit ( )בmeet
for the formation of a significant monument.
The Alef ()א, as we have seen, is the strength. The Beit ()ב, in its proto-Hebrew roots,
used to be represented pictographically as the interior of a house , a dwelling
place. Thus, we inevitably consider that this Av ()אב, or “Our father”, according to
Jesus, is the Strength ( )אof the House ()ב. And since each being lives within oneself,
because our minds are our permanent residence, we conclude that God, being the
Av ( )אבof all humankind is the sturdy support of all mental houses in the process of
improvement.
As a protector of our habitation, God upholds our essence, keeping our home
standing. It proposes the use of good judgement, temperance and balance between
22
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reason and emotion. It strokes our forehead, embraces us, nourishes us, wraps our
hearts. Without God the house would be prone to demolition. Without this Father,
our Av ()אב, humans would fall, torpid and fatigued.
That is why Calderaro made use of this metaphor (house) to describe the psychic
structure of Spirits:
“We cannot say that we have three brains simultaneously. We have only one, which
is nevertheless divided into three distinctive regions. We could picture it as a threestory castle: on the first floor, we find the ‘residence of our automatic impulses’,
symbolizing the living summary of the work we have accomplished. On the second,
we find the ‘domicile of current acquisitions’, where the noble qualities we are
building are developed and consolidated. On the third, we have the ‘home of
superior concepts’, indicating the higher qualities we must yet attain. In the first,
dwell habit and automatism; in the next, effort and will; in the last, the ideals and
higher goals to be reached. In this way we distribute the subconscious, the conscious
and the superconscious among the three stories. As we can see, we possess within
us the past, the present and the future.”23
God, the daddy who sustains the residence, is located by Calderaro on the third floor,
where the ‘ideals and higher goals’ vibrate… at the summit, the top… in the sky of the
house. Jesus placed God in space when he recited: “Our Father who art in Heaven”;
would that have been fortuitous? Certainly not. God extends Its regenerative power
down to the lower floors, pouring out blessings from top to bottom. But that happens
only when humans (the individuals who, together, build and inhabit their houses with
God) evoke It in the Heights; if people go up to the third floor and return from there
with the Laws in their arms, to restore order or regain strength, like a Moses on behalf
of themselves.

IV – Conclusion
We recognize God is much more than these verbs we use to define It. The Divine
Being is more than the moving, driving and supporting force. God possess virtues we
still do not know and is also everything that our phonetics and semantics cannot yet
reach; the indescribable and unpronounceable; sounds and letters we cannot
fathom, inscribing the divine characters within the gaps of the hidden cosmos.
But these things we have considered – two words and four ancient letters - award
the human spirit with unparalleled comfort. Knowing that God is our Driving Force
and the Strength that support our mental house is reason enough to provide us joy
and security. Knowing that the Creator drives and guides us, that the Lord builds and
sustains us helps us to sense some happiness. It feels good to think that we will
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never be inert and lost; that God will always be around, every step of our way,
offering guidance; that we will not collapse, broken into ruins.
All of this because God is the Lord of Abraham, the Father of Jesus, and is with us in
our thoughts during our journey; whether spoken or written, coming out of the
mouths of everyday people or from the scrolls of the wise; when we cry “My God!
My God!” seeking help, in our daily lives, or seen as the Supreme Intelligence, the
first cause of all things, as described in Allan Kardec’s first book.
The one who, sovereignly, is.

Bibliography
KARDEC. Allan. 2002. A Gênese: os milagres e as predições segundo o Espiritismo; [tradução de
Guillon Ribeiro]. Rio de Janeiro: Federação Espírita Brasileira.
KARDEC, Allan. 2004. Revista Espírita: Jornal de Estudos Psicológicos. [Tradução de Evandro Noleto
Bezerra]. Rio de Janeiro: Federação Espírita Brasileira. (Ano VI —1863).
XAVIER, Francisco C. (Emmanuel, Espírito). 1995. A Caminho da Luz. Rio de Janeiro: Federação Espírita
Brasileira.
XAVIER, Francisco C. (André Luiz, Espírito). 2012. No Mundo Maior. Rio de Janeiro: Federação Espírita
Brasileira.
XAVIER, Francisco C. (Emmanuel, Espírito). 1994. Segue-me. Matão: Casa Editorial O Clarim.

Translated by: United States Spiritist Federation (Barbara Hawksley and J. Korngold)

25

Allan Kardec Free Tribune
Evandro Noleto Bezerra24

Abstract
Despite its indisputable historical, evangelical and doctrinal value, The Spiritist
Review, a monthly publication founded by Allan Kardec on January 1, 1858, is
unfortunately, one of the least read works of the Codifier of Spiritism, due perhaps
to its size of twelve substantial volumes. But in its pages the reader will find the
account of nascent Spiritism and the epic history of a man who abdicated his own
greatness to materialize the presence of The Consoler promised by Jesus among
us.

Keywords Allan Kardec, The Spiritist Review, Experimental laboratory, Free Tribune.
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When the first edition of The Spirits’ Book was published, on April 18, 1857, Europe
had only one newspaper dedicated to the dissemination of Spiritism, and yet said
newspaper was located in Geneva, far from the hustle and bustle of Paris, essentially
out of the reach of readers who lived in the Capital and other urban centers. This
situation was very different from the one that was observed in the United States,
where 17 Spiritualist newspapers were in circulation at the time.
Given this situation, Allan Kardec realized that it was necessary to create a periodical
that would keep those who were studying Spiritist phenomena updated with the
latest news, as well as provide them with proper instruction regarding all sorts of
topics related to Spiritism. And he did it, despite lacking the necessary time to carry
on such a project due to commitments that related also to his own livelihood.
The task wasn’t an easy one, and it incurred significant expenses. At first, Kardec
looked for a sponsor to assist with the financial expenses of the magazine, but
providential circumstances prevented this from happening. Even so, he recalled: “I
rushed to write the first issue so that it could start circulating on January 1, 1858,
without having informed anyone of the fact. There were no subscribers, as well as
partners or investors. When I published, I alone took all the risks, and in the end, it
payed off, because it exceeded all my expectations. From that day on, the issues
followed one after the other without interruption, and […] this periodical became a
powerful ally of mine.”25
Within the Introduction of the very first issue of the The Spiritist Review, Kardec
clearly established the guidelines that would direct his work ahead on the magazine:
“Since our objective is to find the Truth, we will accept all the observations
addressed to us and we’ll try, as much as the situation of current knowledge allows
us, to resolve doubts and clarify points that are still obscure. Our periodical aims to
be, thus, a free tribune, in which discussions will not stray from established norms of
decency. In summary: we will debate, not quarrel. The use of improper language has
never been a good way to convince reasonable people […]”26
Regarding the presentation of the magazine, The Spiritist Review “followed the
pattern of other scientific publications: it had subscribers and it could also be found
at postal offices and booksellers, similar to other magazines in the 19th Century. It
was printed on newspaper, with 32 pages, small books divided into two columns in
octavo; its size was 9.25 by 5.9 in, weighing approximately 1 ounce. Its pages had 40
lines printed in font size 12; its look was rustic, with a paper cover (brochure).” 27 At
the end of each year, the issues were gathered into a special edition, with a better
cover and an alphabetical index. The publication of all the issues that circulated from
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January 1, 1858 through April 1869 took place under the direction of Allan Kardec,
including the April edition, that had already been concluded when Kardec
disincarnated in March 1869. That doesn’t mean that he had written it all alone. The
Review counted on the collaboration of hundreds of participants, incarnate and
discarnate, French and from other nations, among which there were scientists,
intellectuals, philosophers, clergy and common men of the people, each one helping
to lay, within their specialties, the foundations on which the portentous edifice of
Spiritism would stand”28
When The Spiritist Review was launched, Kardec had not yet published What is
Spiritism (1859), The Mediums' Book (1861), The Gospel According to Spiritism (1864),
Heaven and Hell (1865) or Genesis, Miracles and Predictions According to Spiritism
(1868). Some booklets were also yet to be released: Spiritism in its Simplest
Expression (1862), Spiritist Journey in 1862 (1862), Summary of the Law of Spiritist
Phenomena (1864), Character of the Spiritist Revelation (1868), not to mention
Practical Instruction on Spiritist Manifestation (1858), a larger book, replaced three
years later by The Mediums’ Book, a much more comprehensive and methodical
book. There was a whole field to be researched, new ideas to be elaborated,
concepts to be validated by the infallible principle of agreement and universality of
the Spirits teachings before they could be incorporated into the legacy of Spiritism.
There was therefore a need for an experimental laboratory, where all this could be
tested safely and without haste.
Well, The Spiritist Review was that invaluable laboratory, a kind of free stage used
by Allan Kardec to study the reaction of people and the impression of the Spirits on
subjects that were still hypothetical or not completely understood at the time, while
awaiting further clarifications. So much so that most of the ideas contained in the
Codification books were previously drafted within it, some of them having been
literally transcribed, especially in Heaven and Hell and Genesis.
It is important to keep in mind that The Spiritist Review is a subsidiary work,
complementary to the Spiritist Doctrine and, as such, should be read with critical and
impartial eyes, especially regarding certain scientific theories and some isolated
opinions of a philosophical character. Its morals are unassailable, since they are
based on those of Christ. It doesn’t allow double interpretation because it is t is the
ground where all beliefs can meet, the flag under which all can take shelter,
whatever their creeds, because it has never been the subject of religious disputes,
which are always and everywhere raised by issues of dogma.29
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Due to its own form of presentation – as a Journal of Psychological Studies, the
subjects covered, that had plenty of mediumistic events, and the possibility of
replication and rejoinder that its articles led to, The Spiritist Review was light and
pleasant to read. Its language was simple and accessible to beginners, and its
content was presented in an objective manner, without quibbles. In short, it had the
same style we appreciate in the Fundamental Works of Spiritism, that could please
all kinds of minds, from the simplest people to the most educated intellectuals in
Paris.
The Spiritist Review didn’t have pre-established editorial standards; its sections
varied a lot and sometimes were interrupted. But there was a certain consistency in
the theme addressed in each issue: mediumistic dictations, conversations with
family members from beyond the grave, Spiritist dissertations, private evocations
and bibliographic notes were common to practically all editions. Mediumistic poetry
was also very welcomed in The Review, not only for its instructional value, but as
unmistakable proof that mediums, even the least educated of them were able to
receive in a single stroke great and breathtaking works that observed all the rules of
versification that in no way undermined the illustrious characters who signed them.
As it was a monthly publication, Allan Kardec often transcribed articles from
newspapers and magazines, both from France and other countries, on the most
different subjects, making analogies and exploring them under the Spiritist optics.
This approach gave The Review a character of perennial relevance, because it was
always in tune with the problems and concerns of the cosmopolitan Paris of the
Second Empire. The Codifier’s wit missed nothing: suicide, epidemics, death penalty,
duels, murders… all subjects were approached judiciously and timely, in order to
assist in the edification of the readers. Many discarnate Spirits were evoked as a
result of references found in newspapers and granted the readers of The Review the
account of their own existences. Many details of all kinds were unimaginable until
that point about life after the grave - before Andre Luiz gave us his testimonies
through the psychography of Chico Xavier - were revealed by these improvised
reporters of the spiritual world and printed in Allan Kardec’s Journal of Psychological
Studies.
It is no wonder that many newspapers of the time, especially those that reflected or
sympathized with the thinking of the dominant church, decided to take up arms
against Spiritism, by publishing bitter articles, characterized by the lack of courtesy
and excessive resentment on the part of their authors, going so far as to carry out
personal attacks on the Codifier’s honor and interests. “We have been asked”, said
Kardec, “many times why we do not respond, in our Review, to the attacks of several
tabloids against Spiritism as a whole, against its adepts and sometimes even against
us. We believe that in certain cases silence is the best answer. Furthermore, there is
a kind of controversy from which we normally abstain: the one that can degenerate
into personal attacks […] That not only disgusts us but would also take such an
amount of time that we cannot uselessly spare […]. However, there is controversy
29

and then there is controversy. There is one before which we shall never retreat – it
is the serious discussion of the principles that we profess”30
Faithful to these principles, Allan Kardec made use of The Spiritist Review countless
times to defend Spiritism from the slanderous accusations that arose against it,
always showing prudence and integrity. Here are some examples: Refutation of an
article from the Univers (May 1859); Response to Abbot Chesnel's reply at the
Univers (July 1859); Mr. Allan Kardec's reply to the Gazette de Lyon (October 1860);
The Catholic Bibliography against Spiritism (January 1861); Remnants of the Middle
Ages - Barcelona's auto-da-fé31 (November 1861); Response of a lady to an
ecclesiastical on Spiritism (May 1862); Suicide falsely attributed to Spiritism (April
1863); First letter to Father Marouzeau (July 1863); Pastoral of the Bishop of Algiers
against Spiritism (November 1863); Complaint by Abbot Barricand (July 1864); New
tactic of opponents of Spiritism (June 1865); Spiritism only asks to be known
(September 1866).
While Allan Kardec wrote many articles defending Spiritism, he rarely used The
Spiritist Review to defend himself from personal attacks. On the few occasions he
did, it was done indirectly, during speeches he delivered at the Spiritist Society of
Paris, or on occasions of minor importance. His tone was always one of dignity and
elegance, as it can be observed in this passage: “I would have enjoyed an
inconceivable privilege if I had been exempted from criticism. We don't stand out
without exposing ourselves to the darts of those who don't think like us. But there
are two kinds of criticism: one that is vicious, bitter, poisonous, in which jealousy
reveals itself in each word; and one, completely different, that sincerely aims at
finding the truth. The first deserves nothing but disdain; I never bothered with it. Only
the second is arguable.”32 Or in this other excerpt: “Leaving to our adversaries the
sad privileges of insulting and being personalistic, we will not follow them to the
grounds of aimless controversy. We say aimless because we know they would never
be convinced; furthermore, discussing with people who have no idea what they are
saying would be a mere waste of time. We have only one thing to tell them: educate
yourselves first. Then, we will see. We have better things to do than to speak to those
who do not want to listen. After all, what does it matter the opposing opinions of
some? Are these opinions so important to the point of preventing the natural course
of things? […] Thus, allowing skepticism to buzz around us, we will never stray from
the path that is drawn for us by the importance of the subject which is the object of

30

Allan Kardec. The Spiritist Review - Journal of Psychological Studies: November 1858. Translated into
English by Luiz A.V. Cheim - United States Spiritist Federation.
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Trans. into Portuguese by Evandro Noleto Bezerra. Rio de Janeiro: FEB, 2004, p. 269. Translated into
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our concern.”33 However, a few times he took a more direct approach, as we can read
here: “I have always honored my commitments, no matter what the price: sacrifices
and deprivation. I owe nothing to anyone, while many owe me, and if that was not
the case, I would own more than twice of what I own now; my fortune has declined,
rather than increased.”34 And here: “I have never asked anyone for anything, and no
one has ever given me anything personally. Not a single penny was collected to
provide for my needs. In short, I do not live at the expense of anyone; from the sums
that were voluntarily entrusted to me on behalf of Spiritism, no portion was diverted
to my own advantage…”35
As we can see, The Spiritist Review revealed the intimate life of the Codifier of
Spiritism, showing us who he really was in private, an authentic, true person, without
assuming an aura of holiness or distancing himself from ordinary mortals. He never
claimed to be or behaved as a missionary, as a predestined deliverer of a Revelation
that, without him, would not reach the disinherited of the Earth and who knew that
the divine plans don’t rest on one single man’s shoulders. Ultimately, he knew that
Spiritism wasn’t his doctrine, but the doctrine of the Spirits, these great voices from
Heaven that, at the predicted time, came to “be restored in their true sense to dispel
darkness, to confound the proud, and to glorify the righteous.”36
Thus, we invite our Spiritist brothers and sisters to delight in an attentive and careful
reading of The Spiritist Review, that we consider, along with Obras Póstumas37, as a
kind of autobiography of the Codifier. Only by reading them can we identify and feel
the vibration in our hearts of the noble soul of Allan Kardec, sharing moments of
closeness with him. We can follow step by step the march of emergent Spiritism, the
struggles and battles that had to be won in order to establish the references of a
New Era for the Regeneration of humankind. This unparalleled epic, a unique path in
History, written in irrefutable texts, is entirely contained in the pages of the Journal
of Psychological Studies of Allan Kardec, in this collection of 12 volumes, an
inalienable legacy for Spiritists from all over the world…
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Conversations from Beyond the
Grave
Spirit: Bezerra de Menezes

(Brazilian Spiritist Federation - 11/20/2016 - psychography by
Marta Antunes)

Sheathe the Sword
Jesus said to Peter: “Sheathe your sword. Am I not to drink the cup the
Father has given to me?”
Jesus (JOHN, 18:11)

Sons and daughters of my heart.
Let us remain united in the love of Jesus!
It is now more urgent than ever to put into practice the guidance of the Nazarene
Master, registered by John the Evangelist: sheathe your sword!
In all senses and situations, we must seek harmony and unification, so that we can
contribute to the construction of a better world; a world more peaceful and solidary.
"Sheathe the sword", extrapolates the symbolic gesture expressed in the text of the
Gospel, as it relates to the urgent need to exercise the practice of the law of love
that Jesus revived in the Spiritist teachings. For the sake of our own happiness, we
must learn to build bridges of understanding and work tirelessly for peace and unity
between human beings.
This condition highlights not only the importance of forgiving each other; renewed
in the light of the spiritist understanding, we must definitively leave behind the old
human being, and dress in the tunic of the renewed one. The one who is truly free,
according to the dictates of the Creator, and by Christ, “who is everything in all”, as
the valiant servant of the Gospel, Paul of Tarsus, teaches in his letter to the
Colossians.
The great apostle Paul conveys the idea that we need to develop feelings of
compassion, kindness, humility, meekness and patience in our relationships with
others, forgiving and supporting each other. At the end of his text he emphasizes:
“dress up in charity, which is the link to perfection.”
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Goodness, in its strict sense, does not accept the slightest manifestation of evil,
which is understood as ignorance. Evil, whatever its expression, is the absence of
goodness, discernment and spiritual light.
Therefore, the time has come for us to strengthen the bonds of true fraternity,
serving others with devotion, without restrictions, and forgiving offenses or
criticisms.
The world cries out for peace! Let us never forget, beloved sons and daughters.
Let each one of us, therefore, be an oasis of peace that quenches the thirst for
knowledge and love so sought after by the weary traveler. Let us remember that the
offender, regardless of its plane of existence, is a diseased soul who pleads for
mercy and help.
We may suffer but let us love!
We may disagree but let us forgive!
We may be reviled but let us continue the work of goodness.
Understand, sons and daughters: there is no alternative route to reach the pinnacles
of evolution other than walking the path of good. It is the route that guides us to
serve without restrictions; to love, forgive and tolerate each other.
Let us trust the Lord and Its promises!
Let us respect those who choose other ways of understanding, without complaints
and without pointing fingers at their imperfections. On the contrary, let us think of
our own journey so we can set the script firmly and safely. And let us apply the
Gospel to all our actions and activities. In this way, we can’t go astray, make mistakes
or act foolishly.
"To sheath the sword", in Jesus' beautiful words, is to follow the path of goodness,
without worrying about the actions or ideas of those who, in their ascension journey,
go astray. Sooner or later things will be adjusted to the divine purposes one way or
another. Forgiveness and tolerance is, therefore, the maxim that we must seek most
at the moment.
May the beloved Nazarene Master always be present in the daily life of each one, so
that, together, we can carry out the works that the Lord expects of the sincere and
enlightened servant.
Be in peace!
The smallest of servers,
Bezerra
Translated by: United States Spiritist Federation (João Korngold)
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Divaldo Interview
Current Affairs
1. Divaldo, what would Kardec do if he lived during the era of the digital revolution?
If Kardec were alive today, he would make use of digital resources to further
disseminate Spiritism. When he was here, he recommended that we use all the
resources at our disposal to better propagate Spiritism. He himself did it, creating
the Revue Spirite on the 1st of January 1858.
Soon after, Spiritists adopted the radio, then the television, and currently the
audiovisual resources as being the most effective way to propagate Spiritism
worldwide.

2. So far, Artificial Intelligence has been developed by human intelligence. Is it time for
human intelligence to develop thanks to A.I.? What consequences could this have for
the human Spirit?
Artificial Intelligence has already been largely contributing to the progress of
society. It was through normal, traditional intelligence, which is transmitted from our
Spirits to our brains, that the accomplishments of a remarkable creation called
Artificial Intelligence was achieved, especially in the field of Computer Science.
Artificial Intelligence is already contributing to a better world, therefore to the
progress of the Spirits, enabling the world to become the decanted paradise of
regeneration that draws ever nearer to all of us.

3. What do you think about the promises of Technoscience, vowing to provide humans
superintelligence, enhanced well-being and super longevity?
I believe it will be a valuable contribution.
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We all aspire to possess an even more lucid intelligence, that is able to unveil the
mysteries of nature – some of which have already been revealed to us, and this will
contribute to the making of a better world. Back when people lived in a barbaric
state, crimes and physical assaults took place much more frequently than they do
nowadays. Ethics and civilization helped us to progress as human beings, albeit not
enough yet. Only when we implement the Gospel of Jesus in our lives, through the
Light of Spiritism, will we have these technological achievements – currently
focused only on materialistic goals – implemented toward the well-being of all
humans in the long journey of moral improvement toward God.

4. How do you think Islam will reconcile religion and contemporary life? Are we heading
toward a clash of civilizations or are we already immersed in it?
Both West and East have been continuously struggling for a while now. In what way?
Through suffering.
Jesus said that he had other sheep that were not from his flock - they were not those
from Israel. And obviously his are the sheep of the entire planet.
I couldn’t know how this will take place, that being the perfect communion between
Western and Eastern civilizations. But I’m sure that it’s already happening, by the
divine plans, through excruciating pain that affect both aggressors and victims,
wherever they may be.

5. Why haven’t solidarity and justice prevailed over self-interest and injustice yet?
Due to the condition of spiritual inferiority in which human beings find themselves.
Only now are we awakening to the Human Rights, that have been proclaimed since
1792, during the French Revolution. The political disputes and ideological interests
of those who are constantly fighting demonstrate the selfish attitude and daunting
ambition of tyrannical sovereigns, who intend to rule the world and yet are unable
to govern themselves.

6. Which world affair has particularly caught your attention lately and why?
At the moment, the epidemic that started in China and quickly spread all around the
world.
I also worry about the political situation in Brazil, and I have been praying so that the
vile Coronavirus, that has been a tool used by divine laws to assist us to live in
solidarity and love, may no longer be needed for our progress, and that we,
Brazilians, may realize that only the principle of love prevails as a definitive guideline
for all nations of the world.
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Spiritist Movement

7. What remains to be done so that Spiritism will have the reach and support that it
once had in Europe?
The dissemination of Spiritism must be done through modern means of
communication, and Spiritists everywhere must be more than mere theoreticians,
who present an extraordinary doctrine; they must live it, enabling those who are
undergoing sorrows and who have become fierce enemies of the Kardecian ideas
to find in them the answers for a happier existence.
All ideas, whether they are of a philosophical nature or any other kind, only nestle in
the hearts of the masses when they create martyrs; when they substantiate their
values through the inner transformation experienced by their followers. This is what
is lacking, not only in Europe, but everywhere: that we demonstrate, through our
actions, the excellence of the Spiritist principles we embrace.

8. In your opinion, what are the biggest challenges that the Spiritist Movement has to
face in the near future?
Recalling a small note that Allan Kardec left behind, and that today we can find in
his Posthumous Works [Obras Póstumas]38, regarding the suffering imposed on him
by his own companions of the Parisian Society of Spiritist Studies, I believe the
greatest challenge is developing the spirit of fraternity. True fraternity, through the
practice of charity, reveals itself not only when we donate material goods, but when
we respect our fellow beings, when we are tolerant and accept the imperfections of
one another, greatly embracing human solidarity.

9. What do you think are the biggest threats to Spiritist Centers today?
Selfishness, as always. Selfishness is like a cancer that destroys the balance
between nations: there’s the selfishness of each individual, of each social class, of
each nation… When we understand that only kindness, solidarity and altruism must
drive our actions everything will change, and good shall reign on Earth, starting with
the places where fraternity, charity and mercy prevail.
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Allan Kardec. Obras Póstumas [Posthumous Works]. Trans. by Evandro N. Bezerra. Rio de Janeiro:
FEB, 2016.
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10. In the times we live, what are the responsibilities of Spiritist Leaders?
They need to do more than offer guidance; they need to work. What makes good
leaders in all human concerns is the spirit of work, the willingness to understand that
we are all working toward the same goal, and that unfortunately not all those who
join our cause (in this case, the Spiritist Centers) will be willing to cooperate with us.
Invariably, due to their primitivism, most human beings only aspire to receive, and
few are those who are willing to donate and serve. They forget that Spiritism is the
doctrine of Jesus, who never served others expecting to obtain favors or
advantages; he simply served, becoming the greatest servant of all the gathered
group of Galileans.

11. What is the role and importance of the messages delivered by Andre Luiz and
Emmanuel?
For me, the messages of these blessed guides of humankind are highly relevant.
Emmanuel dedicated himself to evangelize people, according to the principles of
Jesus. He offered novels from his lives in which he learned how to serve,
demonstrating that, as Jung said, however extensive our academic knowledge may
be, when we touch a human soul, we should be just another human soul. For the
purpose of delivering consoling messages of the Gospel as explained by Spiritism
to us, he narrated outstanding romances of the experiences in which pain purified
his soul over the past two thousand years.
Andre Luiz, by the same token, delivered to us revelations from the Beyond. His
mission was to detail the Spiritual life, already so well outlined by Allan Kardec. He
provided us with a scientific analysis of mediumship through the study of the
physiology of the mediums, but also taught us the power of admirable resources
like love, self-sacrifice, ethics and charity, enabling us to find the most effective way
to communicate with the transcendent world without having to deal with the
torments of animistic phenomena and frauds within our communications. He left us
an extraordinary legacy in the medical field, as well as examples of solidarity among
peoples, when he introduced us to a spiritual community that he named Nosso Lar
[Our Home].

12. What message would you like to convey to Spiritists?
Brothers and sisters, we have been called to build a better world. A world that will
materialize once we become better Spirits. Jesus validated this statement to us
when he said: “and what do you benefit if you gain the whole world but lose your
own soul?". He calls us to enlighten ourselves; to demonstrate, by changing our own
moral imperfections, how valuable Spiritism is to us. Spiritist guidelines are both
preventative and healing therapies to our lives.
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Thus, I would like to say that we are all in the same boat, in this immense ship which
is the planet Earth, whose commander is Jesus. He will dock it in a harbor of
complete peace, according to our state of mind.
I know that we will succeed, because nothing is impossible for those who fight, for
those who believe.
So, I would say to my brothers and sisters from all nations that it is worth restating
the precepts of the Gospel According to Spiritism: “Spiritists, love one another”, and
its complement: “educate yourselves”, so that our love may be rational and noble,
without distinction, fanaticism or any demands that go against the Laws of Love.

Life experience

13. What is mediumship for you? Of all your mediumistic experiences, is there an event
or lesson that has left you a particular impression?
According to Allan Kardec, a voice of authority on the subject, mediumship is an
ability of organic predisposition; it is a symbolic bridge between the physical and the
spiritual worlds. The reason for the gift of mediumship is to serve. Each one of us
should use our mediumistic abilities on behalf of the communities where we find
ourselves, rather than to make use of it for our own benefit.
Among the profound lessons that I’ve learned from the spiritual world about
mediumship, I highlight the one that teaches us that, without simplicity of heart, and
without adopting for oneself the advices conveyed by the spiritual world before
passing them along to others, as Kardec recommends, mediums will be unable to
faithfully accomplish their duties.
Allan Kardec wisely recommended to us that we exercise Christian mediumship free
of charge, without taking advantage of it for ourselves. That is because the medium
must remain neutral in order to correctly filter the thoughts of those who are in the
Beyond.
So, for me, this has been the biggest lesson: trying to assimilate the ideas of the
mentors, who are concerned with the progress of the masses, while applying this
knowledge to myself. It isn’t easy, but nothing worthwhile is ever easy! We must
practice, until we succeed, the mediumistic mission, referred to by the spirit Joan of
Arc, in the last pages of The Mediums' Book.
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14. If you could evoke a Spirit, as they would do during Kardec’s time, who would you
evoke? And what question would you ask?
If I was allowed to evoke someone, and if the honor to do so were granted to me, I
would evoke the noble Spirit of the Codifier. And I would ask him how to disseminate
Spiritism even more effectively, as he did, wishing to be a faithful follower of his task
here on Earth.

15. What do you consider to be the most important thing you have accomplished on
this life?
Performing a self-assessment is very difficult for me. But what I consider to be
important is having dedicated myself to the practice and study of Spiritism… and
having persevered, even during the most difficult moments…without ever regretting
having embraced Spiritism that has been saving my life since the first moment I read
The Spirits’ Book.

16. If your hands could speak, what would they say?
That’s a difficult one…
Many years ago, I participated in a conference at the Hotel Gloria, in Rio de Janeiro.
At the end, as is customary in Brazil, there was a meet-and-greet, some hugs and
questions… and I was approached by a sorrowful gentleman, who showed me both
of his hands and asked me, using these exact words: “What do my hands say to you?”
I was stunned; it was the first time I had ever been asked such a question. Spiritual
benefactor Joanna de Ângelis said to me: “Tell him that his hands are saying that he
is innocent! Just that!" And so, I did. He stared back at me with a serious look on his
face: “Are they saying that I’m innocent?” I replied: “Yes, sir!” “But can you assure me
of that?” “I’m answering you what you have asked me.”
It was then that the man broke down in tears and told me the following story. He
used to be a doctor and a professor at a medical school in the state of Rio de Janeiro,
and he was fairly wealthy. Notwithstanding, he was also responsible for his family
assets, and his father had appointed him to manage everything, in case he died
before his son. And that was what happened, as the father suffered from a heart
condition. The family (the man in question, his brother and their mother) were very
much in shock by the death of the patriarch. As his father’s executor, the time came
where the man had to read the deceased will to his brother and mother. She reacted
very poorly to the last wishes of her late husband, as he had left many proprieties
and significant sum of money to their son, the executor of the will, and just as the
other brother was suggesting, she thought that he had probably used his knowledge
as a doctor to hasten the death of the patriarch, aiming to collect his inheritance as
soon as possible. The matriarch threatened to file a lawsuit to annul the will, as well
as to accuse him of murdering his own father.
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He was heartbroken. No matter how many times he explained himself, his mother
and brother wouldn’t listen to him. He was considering committing suicide. He heard
word of the conference that would take place that morning and wanted to know
what his father could have to say. That’s why he was showing me his hands. Were
his hands the hands of a criminal?
I then explained to him that the Spirit of the Benefactor Joana de Angelis was saying
that his hands were innocent. He asked me: “What am I going to do?” I answered:
“Even though your mother and brother deserve to be respected, you should hire a
criminal lawyer to prove your innocence. Renounce your inheritance! You’re a rich
man, you don’t need it!” He was touched; took note of my name and address and
left.
Months later, I was in Salvador and received a phone call from him. He told me: “Mr.
Divaldo, I hired the most brilliant and expensive criminalist in the country to defend
me, but we never went to court. An autopsy was performed on my father’s remains
to investigate the possible presence of any substance that could have contributed
to his premature death, and there wasn’t anything there, thus I was found to be
innocent. My mother deeply regretted it. Regarding the inheritance, I had previously
renounced these lands in the Central-West Region, but I still own them and don’t
want to keep them. I’d like to donate them to the Mansion of the Way.
I kindly explained to him that we could not accept it for many reasons, but especially
because it would be as though he would be paying for the conversation we
previously had. Mediumship assistance must always be free, and because we were
not acquainted in the past, such donation could be perceived as though it had been
made as a form of compensation for rendered services.
I advised him to sell part of those lands and, on what remained of the propriety,
create an institution to educate children and teach them a trade, in the name of his
discarnate father. In other words, this was what his hands told me.
I have no idea what my hands would tell me, but I thank them very much. I will echo
Mother Theresa: “The hands that serve are holier than the lips that pray”, and I feel
confident regarding this matter, as I’m no parasite; I always worked using my hands.

17. What are your plans for the future?
Considering my advanced age, I have no expectations and make no plans. I wait for
the moment the Lord will call me back home. But the Mansion of the Way is outlining
a plan for a university. It will be a modest one, of course. We already have the Birthing
Center Clinic, nursery, kindergarten, middle and high school. So, to those who
continue studying there, we intend to establish a Psychology course, possibly a
Computer Science and Accounting course as well… all taking into consideration the
socioeconomic needs of our neighborhood. These plans are outlined, but their

41

execution will be left for the dear brothers and sisters who supervise the work today,
and those who will supervise it in the future.

18. If you met face to face with Jesus, what would you tell him?
I would ask him, like Saul: “What do you want me to do?” And I am sure he would
answer me: “Love and serve, indefinitely”, because deep in my unconscious mind I
have this image, and also the answer that tells me (not because I’ve ever met him,
but because his Gospel beats so strongly in my heart) that this is his proposition to
all those who approach him.
So, If I ever, in the transcendence of life, find myself in his presence, through one of
his apostles of the good, I will ask him: “What would you like me to do, in your name,
and to my benefit?”

To conclude this interview for the Revue Spirite of the ISC, I apologize to my brothers
and sisters in case the answers did not live up to your expectations. I feel great
difficulty in answering questions that are directed to me, but I did my very best, as I
hold Vítor Mora Féria and the members who are working in this valuable project in
great respect. Thank you very much!

Salvador April 4, 2020

Translated by: United States Spiritist Federation (Barbara Hawksley and J. Korngold)
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The Spiritist Social Communication - nature and
objectives
André Henrique de Siqueira39

The Spiritist Social Communication is a coordinated set of actions that aim to
promote reflections and transformations in individuals and society ways of thinking
and acting, through articulated dialogue, based on spiritist thinking. It has the
purpose of promoting the progress of human beings through the coordination of
dialogues about the knowledge of science, philosophy and religion from the
perspective of Spiritism.
Although not a conventional philosophical system, Spiritism is a set of philosophical
propositions that reach the areas of ontology, epistemology, ethics and natural law.
Diretor de Comunicação na Federação Espírita Brasileira. Doutor em Ciência da Informação pela
Universidade de Brasília
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Their assertions are dialogical and intend to reflect on the role of the spirit in nature.
It impacts concepts from natural, biological, social, human and medical sciences.
From the point of view of Science, Spiritism is an effort to investigate the nature of
the spirit and its relations with the corporal world. It is established through controlled
experimentation of mediumistic phenomena that aim to understand the laws that
govern the spiritual world. In its religious dimension, Spiritism promotes an approach
of rational and critical reflection on the foundations of religious experience, its object
and its manifestations. Criticizing dogmatic fideism, Spiritism intends that the
relationship of humans with the sacred should not be expressed only by belief.
Arising from an understanding of the metaphysical foundations of reality and, based
on philosophy and science, it develops a religious practice based on moral
transformation of the individual, without proselytizing interests.
Communication is seen as an interaction of the spirit with its fellow beings. Through
it, dialogue is established and with dialogue the possibility of understanding,
comprehension and assistance. In the spiritist perspective, the act of communication
is at the foundation of nature. The relationship between beings and things is a
communicative act and the human expression of communication is a natural
evolution of the relationship instruments that exists in reality.
Aiming at the moral progress of individuals, spiritist communication is based on three
main functions: a) an evangelizing function - through which it dialogues with
individuals about the importance of moral values based on a natural philosophy, and
identifying in Jesus’ teachings an ethical transformation roadmap that promotes
personal and social happiness; b) an integrating function - which intends to integrate
areas of knowledge and disseminate concepts, news and other information about
the actions and ideas of Spiritism and the Spiritist Movement; and c) a media function
- which takes care of the proper formatting of the message for the audience for
whom it is intended, adapting it to the mediation vehicles that will serve as support
and manifestation.

The Information Society
The Information Society is organized around the centrality of information in the
social economy and in the development of activities, establishment of purposes
and organization of institutions.
The emergence of instruments for recording and disseminating information has
always been limited by the breadth and speed with which they reached their
audiences. In this way, the historical impact of the information has always been slow
and growing since the appearance of the first stone records. The development of
language and - later - of writing founded the emergence of culture and civilization.
With the abundant technological development, brought about by the scientific
revolution in the 16th century, the role of information and its economic and social
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impact became clearer due to the speed that the press and later the audiovisual
media had on humanity.
The emergence of the world network - the internet - originated in the
interconnection of computers. But the World Wide Web made it possible to
hyperlink information and integrate people, increasing the reach and speed of
communication.
Wide media content gave rise to an Information Society, a social arrangement in
which technology enables an almost instantaneous flow of communication and
enables technological and economic arrangements for everyday situations, such as
controlling the light of a house from miles away or hire urban transport through an
application on a smartphone.
The impact of the information became clear with the speed and scope of its
circulation. But in addition to the positive impact that media technology offered,
there is also the difficulty of validating the contents of the messages communicated.
Problems arose with the falsity of the news - now with more vehement illusory
aspects - and problems with the authenticity and privacy of the information.
Spiritist communication faces the difficulties of the Information Society with criteria
of truth, usefulness and beauty. At the same time, it explores the conveniences of
technology to promote goodness, justice and enlightenment.
Wide use of media made it possible to create a world of representations that
appears to be reality, enabling the creation of false information and encouraging
everyday shows of banal themes. The proposal of spiritist communication is to
promote a reflection on the purposes, values and meanings of life, trying to avoid
the problem of information anxiety.
The technological facility for the production and consumption of information
created the problem of overexposure to such information. Many irrelevant,
decontextualized, invalid or inappropriate information contaminate the space and
creates difficulties for its selection and use. The Information Society charges its price
in privacy and relevance. A lot of information does not mean good information.
On the other hand, the excess and speed of distribution of information and
consumption lead to a problem of anxiety and from it, the constant change of values.
The crisis of references resulting from the multiplicity of informational contexts
generated an incentive for the extroversion of values and liquid modernity, a way of
thinking in which everything is transient, came into force in the contemporary trend
of adapting reality to subjective desires, concepts and values, with serious
consequences for intellect-moral progress.
Anguished with the lack of understanding of the world that is excessively fluid to its
understanding, the individual loses references and meanings and creates a crisis of
purposes for its own existence. It is urgent to reflect on moral transformation, since
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the crisis of values is at the base of human problems and communication is the main
educational and relational instrument.
Moral transformation results from the education of the intellect (reasoning and
feeling) with the purpose of building human, individual and collective happiness.

Challenges of Spiritist Social Communication
Spiritism has the purpose of investigating the spiritual reality, its laws and its
implications for life. And the Spiritist social communication is an instrument for the
dissemination of Spiritism, but it is also the dialogical tool for its review, its integration
with human problems and its consecration as a lever for the intellectual-moral
progress of humanity. In The Spiritist Review, year 1858, Allan Kardec initiated a
communication process with these purposes. The continuity of his efforts demands
attention and care by contemporary Spiritists. It is necessary to master media
techniques without, however, forgetting the enlightening contents that Spiritism
provides. There is no point in communicating a lot, you need to communicate well.
Signaling the true purpose and the effective challenges of communication in the
light of Spiritism, Allan Kardec highlighted in the conclusion of The Spirits' Book:
“Our communications with the beings from the world beyond the grave enable us to
see and understand our future life. They give us a taste of both the joys and sorrows
that await us depending on our merits, and brings Spiritualism back to those who had
reduced humanity to the status of an organized machine. We are therefore justified
in asserting that the facts of Spiritism have effectively killed materialism. Had
Spiritism done nothing more than this, it would be entitled to recognition, but it has
done much more because it has shown the inevitable results of wrongdoings, and,
consequently, the necessity of goodness. The number of people Spiritism has
brought back to a propensity of goodness, whose bad inclinations were neutralized,
and whom it has turned away from wrongdoing, is already larger than assumed, and
continues to grow every day. The future is a fact, the reality of which is felt and
understood when we see and hear those who have left us mourning or celebrating
what they did when they were on earth. it is no longer vague or a mere hope.
Everyone who witnesses these communications begins to reflect and feel the need
for self-examination, self-judgment and self-improvement.” (Kardec)

Translated by: United States Spiritist Federation (João Korngold)
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